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Introduction
The struggle to comprehend the relationship between Christianity |
and other religious traditions has been an important issue from the be- |
ginnings of the church. Christian faith was born in Jewish milieu. Inevita-

bly it soon came into contact with the Graeco-Roman world. When per- I

sons who were not of Jewish origin became Christians, controversy -'

erupted over the basis of their common life in a religious community
made up of Jews and Gentiles (Acts 15; Gal.2). In his letter to the Romans, |

Paul seeks to clarify theologically the relationship between the Jewish

| religious tradition and the Christian faith, which by then were beginning

' to be seen as two distinct religious groupings. Writing to the Corinthians,

Paul gave pastoral advice to people who had become followers of Christ

| but had partners in marriage who continued to remain in another reli-
gious tradition (1 Cor.7: 12-16).

; The writings of the early church also show that there were diver- g
gent schools of thought on how to understand and relate to religious life
that was not based on Christian convictions. The history of Christianity

| is also the history of Christian relationships, for the most part conflictual, |
with other faith traditions. i

In Malaysia, encounter of the various faiths has been taking place :
amidst rapid socio-economic, cultural, religious and political changes. |

I Moreover, in the last few decades, the phenomenon of revivalism, with
its curious mixture of religion, politics and culture has affected all the |
maijor religions in Malaysia. One of the results of such revivalism is that +
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the more one faith tradition asserts its distinctiveness, the more it alien- |
ates other faith communities. With Islamisation and growing Muslim
pressure for religious territoriality and the extension of the Shari’ah, non- |
Muslims feel threatened of the ‘one’ swallowing up the ‘many’. This has
sometimes led to communal tension and disharmony.

Of late there has been a resurgence of Islamic fundamentalism,
notably among the urban youth, with calls for Islamicing the state, and |
stressing the dominance of Muslims. This has been fed by the increas-
ing coalescence of religious and ethnic identity - the Malay-Muslim equa- |
tion - with its attendant privileges and prominence both politically and |
culturally. The tendency to use religion for political gains has created
misunderstanding and intolerance among the peoples of Malaysia.

This paper examines religious diversity in the Islamic milieu of Ma- |
laysia and its implications for Christians. What role do religious and j
community leaders play in countering fundamentalism and intolerance?
In this complex situation, how can we develop meaningful dialogue to
‘address pertinent issues facing Christians and people of other religious
traditions, thereby promoting the spirit of communal harmony and
fellowship? The task confronting Christians today, both in relation to one
another and in encounters with other people of faith, requires that we
play the role of human rights defenders and peacemakers in society.

P

T
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1. VISION 2020 AND MALAYSIAN SOCIETY
/ By the year 2020, Malaysia can be a united nation, with a confi-
dent Malaysia society, infused by strong values, living in a society that
is democratic, liberal and tolerant, caring, economically just and
equitable, progressive and prosperous, and in full possession of an
economy that is competitive, dynamic , robust and resilient.’

With these words Dr Mahathir Mohamad, the former Prime Minis-
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' ter of Malaysia announced on 28 February 1991 the government's vision
| for the country’s future. This speech has become the blueprint for the
government’s Vision 2020 project. The overriding goal is create 'a matured,
| liberal and tolerant society in which Malaysians of all colours and creeds
are free to practice and profess their customs, cultures and religious
| beliefs and yet feeling that they belong to one nations.?
! Generally, the people of Malaysia have enjoyed peaceful co-exist-
ence and harmonious religious life. Interfaith relations have been cordial
except for communal tensions which resulted in the May 13th incident.
8 This watershed event of 1969 has affected inter-religious and inter-
ethnic relations to some extent.
Moreover, the issue of religious freedom and the position of Islam

the interaction between ethnicity, religion, politics and socio-economic
factors in the modern world.

Consequently, over the last three decades, with the increasing gov-
ernment policy of Islamisation of society, a number of thorny issues
| have emerged.

2. THE ISLAM CONTEXT

Malaysia is a democratic secular federation. It is often cited as one
of the best examples of pluralist society where an Islamic majority can

lims only constitute a small majority (60%) of the population. And so the

| context provides a crucial laboratory to test whether Islam empowered

can reflect the democratic, pluralist values espoused by much of the
world in the 21st century.

In the Federal Constitution, religion gets direct reference at least

twice. In Article 3, it is expressly declared that while Islam is the official

in Malaysia provides for a most pertinent and interesting illustration of |

exercise power in a way that is inclusive of non-Muslim minorities. Mus- |




religion, other religions may be practised in peace and harmony in any
| part of the country. On religious freedom, Article 11 spells out the right
of every person to profess and practise his/ her religion. However, Gov-
ernment funds support an Islamic religious establishment, and it is offi-
cial policy to “infuse Islamic values” into the administration of the country.
The Government imposes Islamic religious law on Muslims only in some
civil matters and does not enforce Islamic law beyond the Muslim
community.

The Islamic resurgence which has been taking place in Malaysia
since the 1970s has been widely studied and documented.* Although
the worldwide resurgence was a contributive factor, important domestic |
aspects, primarily a sense of insecurity on the part of the Malay major-
ity in the face of a substantial non-Malay minority, has lead to an in-
creased ethnic awareness and assertiveness. The 1969 racial riots also
prompted a dramatic rise in Islamic consciousness among Malay Mus-
lims as an instrument for asserting their ethnic identity and to a struggle
among Muslim leadership over the best direction for the community.
Muslims, especially the young adults in urban centres, responded posi-
tively to the call of dakwah to re-orientate society based on Islamic
principles. Muslim activists were initially concerned with external
dressings, rituals and cultural identity. But they have moved on to ad-
dress larger social issues demanding that social policies be enforced to
ensure public behaviour is consistent with Islamic principles. Of particu-
lar interest is the Islamisation of law and national education.

Many Muslim intellectuals have argued that the fundamental source
of Islamic decline lies in its deformed educational system. The subject
of Islamisation of knowledge as an alternative to the ‘Western’ liberal
education has been adequately addressed by the International Institute
of Islamic Thought and Civilisation (ISTAC) and the Islamic Youth Move-
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ment of Malaysia, ABIM (Angkatan Belia Islam Malaysia.) With in-
creased emphasis on Malay ethnicity, the bumiputra (lit.'son of the
soil') policy was applied to the Malays and the indigenous population of
West Malaysia and the states of Sabah and Sarawak by granting them
special privileges in various fields. In education, a quota - system was
introduced, whereby the number of students from each ethnic group |
was to be distributed according to the demography of the country. In the
economic sector, government -owned companies with a bumiputra - |
profile were set up, as well as banks granting favourable loans to |
bumiputras.
Over the last three decades there has also been a fundamental
| shift in Islamic politics in Malaysia. Islamic resurgence throughout soci-
ety produced a discernible response at the Federal level directed to-
wards conscious and concerted Islamisation through the organs of state.
' This went hand in hand with a power struggle between the main Muslim |
Political actors in Malaysia. The trend over the past few years has been |
worrying. The dominant Malay party in the government coalition, UMNO,
tries to be more Islamic and outdo the opposition Islamic party, PAS.
| This intra-Muslim struggle concerning the shape of Islamisation in Ma- |
' laysia has had a series of dramatic knock-on effects on religious minor-
ity communities in the country. Non-Muslims conclude that the federal |
government ’s emphasis on inculcation of Islamic values and the PAS |
state governments’ insistence on the implementation of Islamic law
(Shari’ah) are two sides of the same coin.
Furthermore, the announcement in October 2001 by the then Prime
Minister, Dr Mahathir Mohamad that Malaysia is already an Islamic

 state created a wave of concern to both Muslims and non-Muslims.® In |
a further development, Mahathir announced in mid-June 2002 that Ma- |
laysia was “an Islamic fundamentalist state” because the government
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adhered to the fundamental teachings of Islam.® The fact is that although f
the process of ‘Islamising’ Malaysia has been going on for about 30
years, of late it has intensified due to the contest of one-upmanship |
| between UMNO and PAS vying for votes.

Another aspect is that in recent years the practice of Islamic be-
liefs other than Sunni Islam has been restricted significantly. The gov-
ernment opposes what is considers deviant interpretations of Islam. In
the past, restrictions were imposed on certain Islamic sects, primarily |
the small number of Shi’'a. In September 1998, the government stated
that it was monitoring the activities of 55 religious groups believed to be |
involved in “deviant” Islamic teachings. 1

The government administration has held radical Islam at bay with-
out alienating the Muslim majority to build a prosperous, multiethnic
nation. But there is the threat of regional militancy bent on a pan-Islamic
state across Southeast Asia. PAS has been campaigning for an Islamic
‘state in Malaysia with strict laws to punish criminals with public whip-
‘pings and amputation. Before March 2004, its popularity among ethnic
Malay - Muslims had put the ruling UMNO on the defensive. However, in
the recent general elections (March 21, 2004), the Barisan Nasional
(the National Front) won a massive victory with the catch phrase
“excellence, glory, distinction”. Voters were asked to decide on the kind
of state and society they want Malaysia to be, to choose between pro-
gressive Islam and radical theocracy.

57T ——

Despite the political uneasiness, achieving national unity has been
the engrossing aim since Malaysia gained independence in 1957. The
greater use of Bahasa Malaysia (the Malay language) as the national |
language and as a medium of instruction at all levels of education, has,
to some extent led to the development of a Malaysian identity. It has
helped to strengthen solidarity among the various ethnic and religious |
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groups in the country.

With the introduction of Vision 2020, Dr Mahathir also coined the
term Bangsa Malaysia, (‘Malaysian nationality’ or ‘Malaysian race’) with
the hope of reconciling racial differences and transcending the various
divisions and particular identities. In fact, Dr Mahathir believed that: “If
the country achieves its targets...then people will say they are
Malaysians. There is no need to append the word bangsa or race, just
Malaysian.” This concept is often referred to and much cherished by
advocates of increased ethnic and religious integration, especially in
Christian circles. Thus, within the ambit of shaping a common Malay-
sian identity and destiny, the Rukunegara and Vision 2020 will occupy
cardinal reference points.® As such, earnest efforts are being made to
ensure a harmonious religious life and mutual understanding, while at |
the same time curbing religious fanaticism and sectarianism.

However, the uniqueness and distinctiveness of Malaysia’s history,
multi-racial population, and the mosaic of religions are not only seen as
assets but have also become creative challenges to interfaith relations
in a pluralistic society.

3. THE ‘MELTING POT’

At the turn of the 21st century, Malaysian society is undergoing
phenomenal change in the political, social and economic aspects. Ac-
cording to the year 2000 census, demographic changes have also been
evident in Malaysia. In that year, the total population of Malaysia was
23.27 million.® The most outstanding characteristic of the population is
its highly variegated ethnic mix. This feature makes it one of the prime
examples of a multi-racial society in the world.

Generally speaking, Malaysians can be classified into two main
categories: those with cultural affinities indigenous to the region and to




one another, who are known as bumiputra (lit.’ sons of the soil’); and the |
non-bumiputra whose cultural affinities lie outside of the region. The |
bumiputra groups themselves are highly differentiated. There are three |
broad categories: the aborigines (orang asli); Malays; and Malay-related. |

Malays include those who have settled in the country (mainly in
the Malay Peninsula) since the 19th century such as the Javanese, the
Banjarese, Boyanese, Bugis, Bajau and Minangkabau. The third or non- -
Malay bumiputra category consists of ethnic groups found in Sarawak |
and Sabah. They are the Iban, the Bidayuh, the Melanau, Kenyah, Kayan
and Bisayuh in Sarawak. In Sabah, the Kadazandusun form the largest
single ethnic group with the Murut, Kelabit, and Kedayan forming signifi-
cant minorities. |

The non-bumiputra groups consist mainly of the Chinese (26%)
and Indians (7.7%), with much smaller communities made up of Arabs,
Sinhalese, Eurasians and Europeans. The Chinese population of Malay-
| sia is derived largely from South China, with the Cantonese and Hokkien
forming the largest dialect groups. Amongst the Indians, the largest group
is the Tamils from South India and Sri Lanka, with significant Punjabi
and Malayalee minorities.

Southeast Asia has been called “the cross-roads of religions”. Re-
ligion is highly correlated with ethnicity and almost all of the major reli-
gions of the world have substantial representation in Malaysia.

At present, Islam is the most widely professed faith in Malaysia
with about 60.4% [58.6%]"° of the total population made up of Muslims. |
Nearly all Malays are Muslim, along with Tamil, Malayali, Gujarati and
Punjabi Muslims, and around 20 per cent of the tribal peoples, thus
making Islam the dominant religion. The 9.1% [8.0%] Christian popula- |
tion is diverse in terms of history, ethnicity and denomination. Of the
total population, Hindus form 6.3% [6.4%]; Buddhists 19.2% [18.4%]; |
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Folk/ Tribal Animistic Religionists 1.2% and Others 2.1% of the total
population.™

East Malaysian states of Sabah and Sarawak this rises to about 40 per
cent. In Malaysia, there are some 400,000 Roman Catholics, 150,000

nation, 3,113 of which can be considered Evangelical.

The Muslims are mainly of the Sunni stream, adhering to the Shafii
school of law. However, Shi’ite elements are evident, and Malays are
| attracted to the mystical aspects of Sufism. The Chinese mainly prac-
II tise Chinese folk religion, with ancestor veneration rituals, and elements
drawn from Buddhism, Confucianism and Taocism. The Indians are mainly

Hindus, mostly Saivas, though with some Vaishnavas among immigrant
groups with roots in northern India. There are also small, well -knit com-
munities of Sikhs in most urban centres.

4.CHRISTIANS (AND OTHERS) RESPOND TO
ISLAMISATION

religious minorities have moved to organise themselves. This was done
in order to shore up their position in Malaysian society and to make a
| positive contribution to the building of a multi-cultural, multi-religious,
tolerant nation. The evolving of the Council of Churches of Malaysia (CCM)
in 1975, brought together a wide range of Protestant denominations.

In an important move towards interfaith co-operation, Buddhists,
Christians, Hindus and Sikhs came together in 1983 to found the Malay-

Confucianists/ Taoists other traditional Chinese religionists 2.6% [5.3%]; )

Although the total Christian population is about nine percent, in the |

Methodists, 80,000 Anglicans, and around 200,000 other Christians, |
including fast growing Pentecostal and independent neo-charismatic
| churches.” A study found that there are 4,553 Christian churches in the !

During the last quarter of the 20th century Christians and other |
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sian Consultative Council of Buddhism, Christianity, Hinduism and f
‘Sikhism (MCCBCHS). The move to bring non-Muslim minority faiths
| together was mirrored in two initiatives taken by the Christian Fellow- H
ship (NECF) Malaysia in May 1983.

In an even more ambitious enterprise, the Christian Federation of
Malaysia (CFM) was founded in 1986 as the Government-driven
Islamisation programme picked up steam. This is a broad-based Chris-
tian alliance, and includes almost all Christian denominations through
its Founder Members: the Catholic Church, the CCM, and the NECF.

In December 2001 the CFM represented around 5,000 member
churches,' and spoke for about 90% of the Christian population of
Malaysia. The CFM is a member of the MCCBCHS, thus ensuring broad-
based Christian support for this cutting-edge interfaith endeavour. The
third of the stated aims and objectives identified in the CFM constitution
highlights the body’s concern to address perceived marginalisation of

'Malaysian religious minorities under the Islamisation policies of the I
'Federal and State governments: “To look after the interests of the Chris-
tian community as a whole with particular reference to religious freedom
and rights as enshrined in the Federal Constitution.”*

5. ISSUES AFFECTING INTERFAITH RELATIONS

The history of interfaith relations, esp. Christian-Muslim encounter
has been rather complex, riddled with countless difficulties and chal-
lenges as well as numerous possibilities and prospects. Generally,
Christians are fearful and anxious of the pronounced emphasis upon
Islam.

With the state moving into the realm of societal values and
‘Islamising’ institutions, a number of pertinent questions disturb the minds
of the religious monitories. How will that affect daily life, economics,
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education, the legal system, the rule of law, dress, diet, etc.? What |
would be the implications of such a process in a multi-ethnic and multi-
religious society ? The general feeling among Christians is that greater
restrictions will be imposed upon the practice of their religion because of
the State’s deep commitment to Islam and the prevailing Islamic
| atmosphere.

The dramatic turn in world events following the terrorist attacks on
targets in the United States on September 11, 2001, has also been a
subject of considerable discussion among Christians in Malaysia. When
commenting on the incident, Malaysian Christians have been cautious
about linking radical Muslim activity with Islam per se. In a Press Release,
NECF however, drew links between the events in the USA and specific
aspects of the Malaysian scene:

In the Malalysian context, religious extremism has a significant bearing on
our multi-cultural, multi-ethnic and multi-religious society. What happened
in the United States should give us a new urgency and perspective in
evaluating the radical religious movements, which sow seeds of religious
militancy in the country."”

At this juncture, it is beneficial to consider some of the issues and
concerns that affect Christians and other people of faith in Malaysia.

5.1Marginalisation and Discrimination under Islamisation

The Government generally respects non-Muslims’ right of worship.
But Malaysian Christians have regularly expressed concerns about the
marginalisation of the non-Muslim communities resulting from
Islamisation. State governments carefully control the distribution of land
and building of non-Muslim places of worship and the allocation of land
for non-Muslim cemeteries. |

Batumalai Sadayandy, an Anglican priest and theologian encap-
sulates these concerns:
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Malaysians in general are aware and appreciate that the government
is concerned with the spiritual development of the Malay ethnic group.
However, neglect of this important concern for the non-Malay part of
the population may create two types of communities in Malaysia; one
spiritually oriented and the other materially oriented. To be true to
their tradition the Malays need to pay attention to spirituality across
the board.'¢ _
What has lent additional credence to fears among non-Muslims is
the Islamic values programme. The government has made concerted ;
efforts in introducing Islamic values as a check on the negative secular- |
ist tendencies seen to be associated with Western societies. Since
these values are propagated as being universal, non-Muslims often asked |
why they should be called 'Islamic values'. It creates further alienation |
between Muslims and others in a society where ethnic polarisation is |
f already quite serious.

Christians have also expressed fears that the structure of educa-
| tion is being changed to coincide with Islamisation. One example is the
| introduction of Islamic history and civilisation courses as compulsory
components of university programmes. This move has found little sup- |
port among non-Muslims. Paul Tan (now Bishop), former Director of the |
Catholic Research Centre, takes particular issue with this action by |
Government, commenting somewhat ironically as follows:

If the intention of introducing the subject of Islamic Civilisation was

that the non-Muslims would come to understand Muslims better
through it, then for the same noble reason the Government should
introduce a subject of other major religious civilisations so as to help
the Muslims understand the non-Muslims."’ "
‘PAS’ dramatic attempts to consolidate the position of Shari'ah in |

the country are a cause of great anguish in the Christian Community.
The editorial of the NECF newsletter Berita NECF responded to PAS
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statements in 2001 with alarm: “PAS’ public declaration of its intent to
set up an Islamic state should it come into power has once again sent
jitters through the non-Muslim community..."'®
It thus seems that reassuring statements by government politi-
cians to local Christian leaders have not succeeded in wiping away Chris-
tian concerns. As a result of this feeling of exclusion and discrimination,
Christians have tended to retreat into a ghetto mentality, resulting in a
lack of commitment to engaging through their faith with the world around
them.
5.2 Anti-Christian Statements and Actions
Besides marginalisation and discrimination under Islamisation,
 Christian (and others) in Malaysia are perturbed by specific statements
and actions which seem to undermine their position within the country.
. In 1981, the government banned the use and distribution of Alkitab,
| the Malay language Bible, as was all non-Muslim religious teaching in
schools, even Christian government-aided ones. The Alkitab was banned
under the Internal Security Act (ISA) because it was deemed to be preju- |
dicial to national interests and the security of the country. As a result of |
representation made by the CCM in early 1982, the ban was amended. |
This meant that except for Christians' personal and liturgical use, no |
| one else is allowed to possess it.
The restriction placed on the use of the Malay Bible was accompa- |
nied by other legal restrictions. One of the most contentious pieces of f
' legislation was the banning in 1991 of the use of four terms in any non- |
[ Islamic literature: Allah, Kaabah, Baitullah and Solat.’® The implementa-
| tion of this law impacts directly upon the issue of importation of religious
literature.?®
In April 2003, the Home Ministry banned 35 books including the |
Bup Kudus, the Bible in the Iban language.?' The Bup Kudus has been
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wide used by Iban-speaking Christians since it was first published in ?
1988. About three weeks later, at the intervention of the then acting
Prime Minister, Abdullah Ahmad Badawi, the ban was lifted. The main |
bone of contention, according to the Department of Islamic Development |
| of Malaysia (JAKIM), which led to the banning was that it contained the
phrase Allah Tala. This phrase sounded similar to Allah Taala meaning
“Almighty God” in Islamic usage.?

In contrast with restrictions on the production and distribution of .
Christian literature, Muslim literature of an orthodox kind enjoys free- |
dom from official interference. This includes writings of a type which
causes consternation in Christian circles. As Robert Hunt observes:

“anti-Christian polemical works are commonly found in Muslim book-
stores and anti-Christian comment is allowed in the context of larger
presentations of Muslim theological concerns.”?

Anti-Christian activities went far beyond Government legislation. In
| & sign of worsening communal relations at the grassroots level, arson F

attacks occurred on churches in several states of Peninsular Malaysia
In July and October 2001. Five churches were badly damaged or
destroyed. While this action was most likely carried out by anti-Govern-
ment extremist groups, it caused considerable concern among Chris- a
tians as to future direction of inter-religious relations.

There was also great concern expressed by CCM regarding the
use of Christian symbols to campaign in a by-election in Pendang and
Anak Bukit. Such election tactics shows insensitiveness and tends to
politicise religious differences.?*

Christian concerns, however, are not completely assuaged by as-
suring statements made by the PM and other government leaders to
eminent religious leaders. We will now turn our attention to specific con-
cerns which are expressed by Malaysian Christians at various forums.

T S L it a2 .. § m_l

P .., 081|

—




6. MALAYSIAN CHRISTIANS SPEAK OUT

tion of Islamic values throughout society will not undermine the position
of their community. The MCCBCHS (or Majlis Malay for ‘Council’) has

the rights of non-Muslims.?

use of terms deemed Islamic. The CFM, in a letter to Prime Minister
Mahathir in 1989, stated the following:
It is inconceivable to us that the Bible in any translation can be re-
garded as a threat to national security in any country... Nowhere else in
the world, as we know, have people been forbidden to use words which
are part of their National Language.®
While such CFM statements purport to represent the vast majority
of the Christian community, calls for involvement in the political arena
have come from specific segments of the Christian community. Writing
in Berita NECF, a former MP, Lew Sip Hon urged Christians to partici-
pate in politics through the formation of pressure groups, joining political
parties, standing for parliament and forming a Christian political party.?
The MCCBCHS also submitted a memorandum to the then Prime
Minister, Dr Mahathir Mohamad at the 10th Anniversary dinner held on

of the unresolved issues and appealed for mutual respect, tolerance and

Malaysian Christians are by no means remaining inactive in the |
face of what they consider as marginalisation and, at times, threat. Church |
leaders (along with leaders of other faiths) hold meetings regularly with |
the Malaysian political leadership to seek assurances that the inculca-

expressed concern that the authority of the Shari’ah may be extended |
in future, and have recorded many examples of discrimination against |
Christians in Malaysia are becoming increasingly adept at lobby- |

ing the Federal Government in pursuit of their interests and concerns. |
One specific example relates to the Government prohibition on Christian |

21st March, 1994 in Petaling Jaya. The memorandum highlighted some |
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understanding between the government and the Majlis.?

In response to the attacks on churches in July 2001, the CFM
issued a statement urging Christians to exercise discretion in sharing
their faith, and calling on the Government to publicly condemn acts of |
violence and provide greater protection. In the same statement the CFM
called on the government to ban inflammatory media presentations. The q
Majlis also expressed concern to the Government about these attacks.?

With particular reference to religious issues, the CFM press re-
lease expressed a thinly-veiled concern at PAS campaigning methods,
stating:

“The Christian Federation of Malaysia joins all other Malaysians in
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expressing the wish that... there will be no attempt by politicians to

publicly misrepresent or miscast any particular religion, or subject any
particular religious community to unfair and adverse publicity for the
purpose of political gain.”*

In January 2002, the Majlis issued an updated version of the 1988
document entitled Declaration on Freedom of Religion or Belief and on
the Elimination of Intolerance and of Discrimination Based on Religion
or Belief3' This was in response to Dr Mahathir's statement that Malay-
sia was already an Islamic state. Basing itself firmly on the United Na-
tions Declaration of freedom of religion, the statement called on the gov-
ernment to apply UN guidelines in Malaysia.

On April 8, 2002 representatives of the Majlis presented a memo-
randum on Problems faced by Non-Muslims in Freely Professing and
Practising their Respective Religions to the Malaysian Human Rights
Commission (SUHAKAM). One of the main recommendations was to
establish by statue Inter-Religious Councils at both Federal and State
levels. This would help resolve tensions and promote mutual
understanding, thus maintaining and strengthening peace and stability
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in Malaysia.

Besides speaking out, the Christian community has also demon-
strated a more outward-looking face. The NECF made a donation of 50,
000 Malaysian ringgit for Turkey's earthquake victims on 24 August 1999.
This drew praise from Malaysian Muslim leaders. The then Deputy Prime
Minister Abdullah Ahmad Badawi observed that despite being a Chris-
tian movement NECF contributed to mainly Muslim victims. “I hope other
quarters will emulate this action,” he said.®

Though there has been considerable progress since the mid-1999s,
the most pressing need in terms of engagement with Muslims in the
view of Christian commentators is for further Christian-Muslim encoun-
ter and dialogue. As the Catholic Archbishop Emeritus in Kuala Lumpur,

Tan Sri Vendargon, commented: “There is very little dialogue with Muslims. |

The Christian churches are working only. among non-Muslims in Malaysia.

"3 Some Christian writers and leaders have voiced their concern about |

Muslim willingness to dialogue.?* Other Christians consider dialogue with
Muslims as naive romanticism, which fails to confront the perceived threat
of Islamic fanaticism. Conversely, some Muslims have expressed reser-

| vations about dialogue, seeing it as a covert form of Christian neo-impe-

rialism or as intellectual colonialism.

As for the Protestant Council of Churches of Malaysia, its commit-
ment to dialogue with other faiths is expressed on its website in the
following terms:

“Being a Christian community in a multi-religious Malaysia demands
that the churches keep all channels of communication open and through
dialogue with the government and others, to resolve issues and build

religious harmony.”*

Though dialogues at local and national levels have been convened, |
much remains to be done to create a more permanent and stable cli- |
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mate that is conductive to religious harmony.
Another pressing need is contextualisation of the Christian faith.
' One of the burdens Christians in Malaysia bear is the ridicule by others
‘that they embrace what is seen to be a foreign faith. The challenge
remains for the churches to relate themselves more fully to the soil of
Southeast Asia - to get down to the rice-roots level of Asian civilisation.®
In a creative response to the Islamising process, Christian groups
have acted by setting up centres designed to conduct research and
publishing with a focus on community concerns. The Catholic Research
Centre (CRC) for example, publishes a monthly magazine, Catholic Asian
News, as well as Information and Formation, an occasional periodical. |
In a similar initiative, evangelical Christians established the Kairos Re-
search Centre (KRC) in 1993. This Centre has two main objectives:
first, to encourage and facilitate Christian research and scholarship on
issues relevant to Malaysian Christianity, and second to contribute to-
wards the intellectual development of Christian leaders and thinkers.

| KRC actively publishes on its priority topics.

One other area of great concern for Christian in Malaysia is
education. It is true that Malaysia has made tremendous strides in im-
proving the education levels of its population over the past quarter cen-
tury or so. National unity and development through the education sys-
tem is manifested in the National Philosophy of Education. It stresses
the holistic development of the individual based on the tenets of the
Rukunegara. Educational programmes and activities are designed and
geared towards achievement of national integration and unity among the
various races. But there is growing concern about meeting the educa-
tion system’s ultimate aim.

In recent years, the lack of interaction and racial integration among

schoolchildren and youth is a worrying trend in Malaysia. A backbencher
L—
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Member of Parliament cited a survey done by Universiti Malaya which
showed that 98% of Malay students did not mix with non-Malays. |
Similarly, the study revealed that 99% of the Chinese students and 97% ?
of the Indian students did not mingle with others.*

7.SOME RECOMMENDATIONS AND POLICY
OPTIONS
Education is the key for promoting interreligious harmony, religious
freedom, and respect for people of different traditions. It involves not
simply an intellectual knowledge of other traditions so as to overcome
ignorance but, even more so, an appreciation of the other that leads to
authentic listening and genuine esteem. It will be most effective when it
becomes a channel for interpersonal encounter among religious persons.
Educations should endeavour to reach the grassroots so that fu-
ture generations can avoid the mistakes of the past. The task must
begin with the very young and continue throughout life. Above all, educa- :
tion must be committed to seeking truth, justice, peace and reconciliation.
The following are some policy options for managing interfaith rela- |
tions and promoting religious harmony in Malaysia:
* Establishment of a Religious Harmony Commission with equal repre-
sentation from all religions.
* Set up Institute for the Study of Race Relations to carry out research on |
interethnic developments and formulating policy proposals to address
simmering tensions in society.®
* Religious leaders to revisit their roles and actively promote tolerance |
and understanding among their followers.
* Religious leaders should consider setting up inter-religious working
groups at various levels of the community to improve mutual under-
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standing through inter-communal communication.

* Religious and community leaders to ensure harmony in society by
not knowingly and blatantly sowing the seed of discord.

* Christian religious and community leaders to increase their participa-
tion in the political process. i

*Christians to actively engage and interact with people of other religious
traditions through genuine social concern and community involvement.

| * Christian community to take Muslim-Christian relations seriously
and research into Islamic issues and to engage in intellectual dis-
course with Islamic scholars and intellectuals.

* Revamp national education policy (and other related government
policies) and draw up strategies to evercome racial polarisation among !
the youth especially in schools and institutions of higher learning to
bring about better racial integration.

TS T

T

| * Need for a single national education system based on meritocracy :

| and not on the quota system which makes provision for bumiputras
the allocation of seats in universities and colleges.

* Programme to jointly examine and correct textbooks, both on reli- i
gions and of history, for misinformation and presented religious ﬂ
traditions in an objective manner. i

* Moral Education be provided to all students as “bridges to unity” |
orientated towards practical application. '

* Elements of human rights be incorporated into the school curriculum §
and introduced as a subject at university level.*® I‘

* Religious Education must be made available to all school children |
according to their faith. i

* A fundamental and sustained policy to train teachers to each in a Q
multi-ethnic, multi-cultural and multi-religious setting.
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Conclusion

Malaysia is at the cutting edge of thinking on pluralism within a |
majority Islamic context. However, the uneven playing field needs to be :
levelled. The articulation of the Rukunegara and Vision 2020 provide key |

ingredients for the development of a genuinely’ democratic, liberal and

tolerant society’. But this has somehow been undercut by Islamisation |

and fuelled by rivalry between the two main Malay political groups.

More concerted efforts though interfaith dialogue should help Ma- |

laysians transcend cultural, racial, linguistic and religious barriers.
Through encounters and interactions and by harnessing the rich cul-
tural and religious heritage creatively people could shape a new Malay-
sian identity.

The destinies of Christians and other religious communities in Ma-

' laysia are interlinked and there is a long journey ahead. There is an

African saying: ‘If you want to walk fast, walk alone. But if you want to
go far, walk together with others’. The hope is that the infusion in soci-
ety of wide-ranging faith values, including Christian and other perspectives,
will go a long way towards development of a common vision. Religious
harmony should entail affirmation of faiths, where people of various reli-
gions live together in peaceful co-existence as on united people.*
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Religious Diversity:

Some Implications For Christianin Malaysia
Fostering Multiculturalism

In Malaysia for Interethnic and
Interfaith Dialogue

* Dr.John C.Wu ¢
(Methodist Graduate School of Theology In Taiwan)

First, I feel very fortunate to have had the chance to read Dr. Walters’
paper, and I would like to thank him for giving me the opportunity. Dr.
Walters gives a concise, yet wonderfully detailed historical information about

Malaysia’s the political and religious policy changes made by the present

|
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government in power. As a religious minority in an Islamic society, Christianity and
other religious minorities must try to seek peace with the Islamic community. Peace is
the ultimate concern in this world, as it is in Christianity.

The question is how do we seek peace?

Secondly, I would like to give some responses to Dr. Walters’ paper.

To add on to Rev. Dr. Walters’ introduction of Chapters in the New Testament
referring to the history of Christian relationships with other religions, I would like to
take a passage from the Old Testament. This passage from Isaiah serves as a reminder.

During my reading of Walters’ article, I am reminded constantly of the passage
in Isaiah 11:6-9, “The wolf will live with the lamb, the leopard will lie down with the
goat, the calf and the lion will feed together” .In order to express his message of hope
to the Israelites, Isaiah uses imagery that shows a time when people and all of creation
were at peace with God. From verses 6-9, Isaiah describes what it would have been
like in the Garden of Eden. But, I think one of the central messages in these verses is

that when humanity makes peace with one another, only then will there be peace with

God. Humans do things that keep us apart from God, and we set obstacles for our- |

selves from knowing God and walking with God. As such, it must be acknowledged

that the conflict and disunity between humans mean that without God, or rather,

without realizing God’s role in saving humanity from horrible, dark times, humanity |

will not find peace. We do not and should not seek peace, (by peace, I mean the |

absence of violent conflict), just for the sake of peace-We seek peace because we seek
God. Therefore, it is incumbent among all Christians to actively find ways to create
and maintain good relations between other religious faiths. Seeking peace with others
becomes a duty because we seek our peace with the Lord.

With this passage from Isaiah in mind, I turn to Walters’ section in his article

that gives recommendations and policy options for Christian leaders in Malaysia, and

Christian communities around the world. From a political science view point, there are |

two ways to deal with the racial, ethnic, religious and ethnic diversity in Malaysia.

One way is to establish what is called as the “Millet” system (Pronounced <Mille> or '
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~«Millit>). The Millet system is what the Ottoman Empire employed to keep the
" ‘peace’ amongst the diverse group of their empire. It was actually a very successful
“method and it entails segregating all the different religious and ethnic/ cultural groups
from one another. Christians lived amongst Christians and they followed their Chris-
tian leaders; Muslims lived with Muslims and followed Islamic laws; Jews lived with
- Jews and followed Jewish laws (1 don't know how many Jews there actually were
during the Ottoman empire). As long as everybody paid taxes to the empire and
 respected the Sultan (the emperor), religious minorities lived in relatively safe
' communities. Essentially, this society was based on the tolerance of various ethnic
and religious groups located within it, but the society had no commitment to protect-
ing the individual’s civil and political rights against the state and against the groups of
which they are members (i.e.: Christians could not complain about the treatment by
their own Christian leaders. The Ottoman state would not get involved).

Examples of a millet-type system in our time is Switzerland, where Catholi-

cism is practiced amongst French Catholics and Protestant Christianity is observed

| amongst protestants. The Swiss state has no say over how each respective commu-
nity lives. However, the segregation in Switzerland is between ethnic-national groups,
and there is less concern over religion.

The second option for a multi-ethnic, multi-racial country like Malaysia is to
| truly in a Multicultural society. What I mean by Multicultural society is that there is
| areal sense of mutual respect between each group and that ideals and values should
‘_I reflect the respect between groups. Unfortunately, the political climate in Malaysia is
.- not particularly helpful in fostering this climate of mutual respect for a multicultural
society. Therefore, again, it is incumbent on all, and in our context, on all Christian
communities to initiate and to foster an environment of mutual respect. In the Malay-
sian history, since there has already been such a mixing of groups, Multiculturalism
seems to be the option. A multicultural society would be conducive to fostering not

only inter-ethnic dialogue but also interfaith dialogue, the type of dialogue which Rev.

Dr. Walters’ suggests should occur.
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The term ‘Multiculturalism’ has different levels of several meanings. I will refer |
to three levels of meanings, since these three are the least controversial and are widely |
used by political scientists and sociologists. First, multiculturalism can be used in the
descriptive or empirical sense to describe the physical, ethnic and racial make-up of a |
society. I will refer to this as multiculturalism as ‘fact’. Second, there is multiculturalism
as ‘ideology’, which is a prescriptive statement of what ‘ought’ to be in terms of the
ideals of a society. Third, there is multiculturalism as ‘policy’, which refers to the .
explicit government initiatives to foster cultural diversity and national interests.
Multiculturalism as ‘fact’ is very apparent in Malaysia; multiculturalism as policy or
even as an ideal, are struggling to develop in Malaysia. This is not to suggest that :
multiculturalism as policy and ideal must develop in a linear fashion. Rather the i
relationship between these two levels of multiculturalism is circular. With these 3
different levels of meaning of multiculturalism out of the way, let us now focus on ;
multiculturalism as an ‘ideal” and try to flesh out this ideal. i

However, it is also important to keep in mind that in discussing multiculturalism II
as an ideal, there are several meanings of multiculturalism. Even within the discourse
between liberal political scientists, there are varied interpretations of what
multiculturalism and its theoretical principles should entail. The perspective that I
prefer is called the *multiculturalist perspective’. This perspective does not lapse
into the easy but dangerous position of cultural relativism. Instead, the multiculturalist
perspective urges dialogue and understanding between groups. According to Bhikhu
Parekh, the multiculturalist perspective has three main underlying assumptions. First,
human beings are culturally embedded, meaning, we all grow up and live within a

"culturally structured world and our value systems are shaped by our cultures. Second,
cultural pluralism is both inescapable and desirable. All cultures must understand
that each culture represent different visions of the good life and different value systems.
No one culture with their value system is completely reflective of all that is good.
Moreover, in order to guard one culture from narcissism, it is desirable that cultures be

open to understanding another’s culture. In multicultural societies, and in the modern
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-, world, a culturally self-contained life is practically impossible. Third, all cultures are
| internally plural and “reflect a continuing conversation between its different tradi- |
| tions and strands of thought” (Parekh, “What is multiculturalism”). Within each culture,
there is an ongoing process of evaluation and re-definition. “A culture’s relation to
| itself shapes and is in turn shaped by its relation to others...a culture cannot appreci-
| ate the value of others unless it appreciates the plurality within it” (Parekh, 1996). |
Bringing our discussion back to religion and relations between different faith groups,

‘ these three underlying assumptions of the multiculturalist perspective are the founda- ;
| tions of establishing an environment that is conducive to inter-faith dialogue. Without |
| the willingness from each culture and in our circumstance, each faith, to open itself up |
to criticism and learning, there can be no dialogue. _
Multiculturalism is a political ideal. Thus, a multicultural society does not
subscribe to any particular political doctrine, since each political doctrine, be it liber- ;
| alism or socialism, also derive from particular cultures. The multiculturalist perspec- |
| tive does not and cannot promote one particular vision of the good and moral life. ';

However, what a multicultural society promotes and cherishes is the diversity of

I TE TR

cultures and their different moral visions. Therefore, a multicultural society needs to

T

encourage each members’ rights to their culture, and contribute to each culture’s
development. From this perspective, a multicultural society would also understand if ||
some groups wish to lead more self-contained lives and avoid interaction with others |
(ex: Amish and Mennonite groups in North America; tribal groups in Southeast Asia).
Most importantly, a multicultural society should not make the mistake to impose |
multiculturalism and require that a/l communities be multicultural. It is precisely '
because a multicultural society cherishes cultural plurality that it will accommodate h
those who do not share the dominant culture’s value system.

At this point, many fear that the multicultural society would be unable to |
develop a common sense of belonging among its citizens. The nineteenth and the |
twentieth centuries were the era of the nation-states coming into being; where nation- |

alities and languages fell neatly along the lines of a state. However, in this increasingly
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interdependent world, political communities around the world are realizing that
nationalities, ethnicities and religions no longer fall neatly along the lines of separate
territories. The states that have been able to achieve some sort of peace and stability
are those who have realized that they must accommodate the diversity within their
territories. Thus, what holds a multicultural society together is its strong political
commitment to the political community. The members of the community do not
belong to each other as in an ethnic or religious group, but they belong to one another
through their “mediating membership of a shared community, and they are committed
| to each other because they are all in their own different ways committed to a common
historical community” (Parekh). Although members may loathe the lifestyles and
values of some of their fellow-members, members must tolerate because of their
mutual commitment and concern as members of a shared community. Toleration is

perhaps one of the greatest tasks for members in a multicultural society.

To conclude this section, this particular ideal of multiculturalism is just that - an
ideal. The underlying principle that we must cherish cultural diversity is in practice,
incredibly difficult to act upon. The suggestions made by Rev. Dr. Walters on inter-
faith dialogue, would be conducive to creating an environment that is open to dialogue

in the political arena. Thus, interfaith dialogue would help Malaysians “transcend

cultural, racial, linguistic and religious barriers” (Walters, 12), as well as creating an
environment for inter-cultural dialogue in the political arena. At the same time, a
multicultural society would also continue to encourage interfaith dialogue.

What can Christian leaders do to foster respect?

In response to Rev. Dr. Walters” Recommendations and Policy Options, educa-

l tion is the key to promoting interreligious harmony. I particularly appreciate Walters’

[ emphams on:

* Religious and community leaders to ensure harmony in society by not knowingly
and blatantly sowing the seed of discord

* Christians to actively engage and interact with people of other religious traditions

through genuine social concern and community involvement




* Christian community to take Muslim-Christian relations seriously and research

. into Islamic issues and to engage in intellectual discourse with Islamic scholars and
intellectuals (p. 11)

! Inter-faith dialogue between leaders and lay people is the key to passing the
message of mutual respect on to the children and to the future. The leaders must set an
ample. For instance, the recommendation that Religious community leaders should
e cautious of what they say about other religious doctrines also means that the
Christian community (and hopefully, by example, other religious communities will
ollow) must seriously research into Islamic issues and especially, engage in intellec-
ual discourse with Islamic scholars. Much of what has taken place in the Western
world between Jews and Christians after the Holocaust, must also take place in
Islamic countries.

Also, it seems to me that in order for Christians to show that they are taking
other religious communities seriously and treating them with respect, something must
be said about those Christians who feel they should try to push Christianity onto
other groups. Christian leaders must be especially cautious in its missionary work.
[This is a possible point that Rev. Walters’ can be asked to elaborate upon).

Thus, I agree and appreciate with much of what Rev. Dr. Walters’ article suggests.
However, I would like for him to elaborate more on what he feels should be the
response by others in the Christian community by those Christians who feel that they
should push their beliefs on other groups.

Another word of caution or a note of history that needs to be acknowledged by
istian communities (Walters also discusses a bit of this ). To be a Christian in this
world, in this century, must also mean that We are taking on the legacies of how

istian countries and empires (The British Empire, the Dutch peoples, the French)
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discord between groups (regarding Muslims and Islam as backwards, is a persistent, |
prejudiced and harmful view to hold).

Malaysia must overcome the ethnic and religious conflicts that is a legacy from
its colonial past. Instead of looking to the Western world as examples of how different
religious and ethnic communities have learned (and are learning) to live with one
another, Malaysia and all the different communities within it should hope that per-
haps one day, with the help of God, the rest of the world can look to Malaysia as an |

example of a country that works and lives together in their own way.

Footnote:
1. Bhikhu Parekh, “Minority Practices and Principles of Toleration™ (1996) Vol.30, No.l, International
Migration Review, pp.251-284,
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Introduction

¥ The Wesleyan Church in Asia belong to the only and unique Body of the
catholic, universal, apostolic Churches of Jesus Christ, We have the
Responsibility, to practice the Mission of the Lord in Asia and in whole world.

Religious Dialogue is one of the positive Method to approach an universal
Mission.

Thesis To Dialogue

* In order to have a Systematic overview of the Dialogue, we prefer the way of
Thesis.

* Dialogue is a Hermeneutic, an Art of Understanding to know our self and
the pluralistic Religions better

* Dialogue must result in Doing, to be a blessing and to make Asia better

Thesis 1: World Ethics: Religious Dialogue as Christian world Ethics

* -Global Mission of Wesley has the Dimension of World Ethics of Peace,
Love and Justice.

* -Peace, Mercy, Love and justice are the Core Value of Religions, if not, the
Dialogue would have no value.

* -If the Religions can't live with other religions in Peace and Love, the Peace
for world would be impossible.(Hans Kueng: Weltethos)

Thesis 2: Theological Challenge: Religious Dialogue as Theological
Challenge
* -Theological Education has to open to world perspectives just like Wesley:
The world is my Mission, my Church.
* -Dialogue is immanent in Theological Education: Learning through
Dialogue
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* -Catholicity, universalism and apostolicity of Theology encourage us to
Dialogue

Thes is 3: Hermeneutics: Religious Dialogue as Hermeneutics

- -Rellglon as Interpretation of World and Life, Dialogue is therefore

 Hermeneutics of Life and World

* -Dialogue makes Understanding and interpretation deeper and wider

-Dialogue is creative Hermeneutic, universal Logos and Wisdoms in
‘Religions deepen each other and penetrate each other

Thesis 4: World Mission Dialogue as Scope of Mission

-World-Mission in Wesleyan Theology includes world-Dialogue
* -Asian Wesleyan Theologians must equip Capability of Mission through
Dialogue to understand better the Task and Context of Mission
-Dialogue as first step of Asian Wesleyan Context-Theology

Thesis 5: Truth Dialogue search Truth

* -Religions believers shall search, learn and practice the Truth

* -Dialogue shall search and discover the truth or true meaning of Life

* -Dialogue is the Love to Truth and Wisdom, the spirit of Tolerance and
respect of Life

* -Dialogue share the Truth together

Thesis 6: Social Justice Dialogue as Responsibility

* -Social justice is mutual social concern of religions

-Wesleyan Tradition of social Holiness contributes a good sample for
Dialogue

* -Dialogue to overcome the social Injustice is critical function of religious
| Dialogue

* -Dialogue shall develop mutual Strategies of Protection of social justice

 Thesis 7: Human Right Dialogue to Protect Human Right
* -Human Right and human Dignity is core issue of Asian Dialogue
* -Dialogue develop the Activity to protect Human Right and protest against
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Depressor of Human right
* -Dialogue to establish a Humanistic Education to believer of Religions
* -Human right shall realize in politics

Thesis 8: Peace Dialogue to achieve Peace

* .In Peace Dialogue to make Peace, Dialogue on peace shall be peace in
Heart and peace in Doing

* _Peace shall be Core value of all Religions

* -Religion shall Practice Peace in Dialogue and educate the World to Peace

* -Dialogue is Prayer for Peace and living together in Harmony

Thesis 9: Sustainable Development Dialogue for Sustainable
Development
* -Poverty, injustice and social economical, environmental crisis threaten
the Asian Development, Dialogue shall gather all resources of religions
and society to enhance sustainable Development
* -Dialogue shall unify Asian people for Go-operation in sustainable
Development (Agenda 21 of united Nations)

Thesis 10: Education Dialogue to better Education

* _Good Education can upgrade Asia Society, Dialogue can serve to
optimize and upgrade Education

* -Wesleyan Theology focusing on high level theological education shall
share with religions

* -Religion is Education of Mankind with big Responsibility
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claiming to know all but only to have been put in trust with the gospel.
We should also ... be willing to enter into dialogue. In doing 50 we shall
learn from the other person both about his beliefs and also (by listening
to his critical reaction to Christianity) about certain aspects of our own.

But we should not cultivate a total openness in which we suspend even

our convictions concerning the truth of the gospel and our personal |

commitment to Jesus Christ. To attempt to do this would be to destroy |

our own integrity as Christians.”*

B EAMAKN E R ERE M AR EAMIRFA |

REEH S Y TREI M - A H B CARREREE - K

BAMTARKZ AMEE » A THRRITRLTRE A K |

AT RIEE R ITITR A B -

4 A EELE R EF LN

FHIER B CH I — RHHTRGES - 4
fo ol A A TR FHAEH o FHHBRRAE - RELF B

FAVT A HE3EF EAe T M7 i Eaib g f T69158 - |
LT RMA—MART V69150 » T RAAEEEHBIILT R |
B EMEEA YN EE R P AL R ELRELY |
WAL BAGE T R AARMEERIZE L LA ERIE |
0F o Bl —EFEE - (Bl+=:1-3) ZMaMHtE—1E |
EHEREEIHRBELGER  TRARANBEIEAR 7 |

RAPATH I LREEERANIE (£—: 1)

B b g RIEAT RHIEN AR AZENIH A&

AREZEORE LM MEEERAEET AL EARLEF
9T o

ST S




- fE 5

- SR LR XL H S AR LEHRE—RAEE

HEMER ALEEMEEATZIEHHEZEL XS AR

HTEE -
B HEE 00 RIS o
REERBFTHHENTA -
x&iﬁﬁ%ﬁﬁﬁ%%%ﬁ'
BARMAEEE LA KM LBRMAHEFEK -
REFBMAZTHUEREFRMFHIRGM L5 T

LI &%)

Do all the good you can,

By all the means you can,

In all the ways you can,

In all the places you can,

At all the times you can,s

To all the people you can,

As long as ever you can.

;-
John Stott, Christian Mission in the Modern World, 59.
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Introduction:
| Living in a multi-religious nation like that of Malaysia, the issues of
Christian understanding of and relationship to other religions are both
real and challenging. The importance of these issues which may lead to
the discussion, debate and engagement of interfaith dialogue can never
be overstated.

However, it is interesting to note that in general, interfaith dialogue
is largely an uncharted territory for the Chinese Methodist Church of
Sarawak (CMCS) even until now. This is justified by the lack of initiation
on this matter from the authority concerned' and clear guidelines in the
Book of Discipline of the Methodist Church in Malaysia.?

As a Church called to serve in Sarawak, a state where diverse
cultures and religions are the obvious realities and assets, the absence
- of any robust interfaith dialogue activities is difficult to comprehend.
Whether from the sociological or missiological aspects, such deficiency,
if not rectified, may snowball into a much bigger problem the CMCS is
not prepared to face, i.e. to run the risk of becoming alienated from the
very people it tries to serve and thus unable to make significant impact
upon the society.

L.Aim, Scope and Methodology

Therefore, the aim of this paper is to find out in what way the thought
: and practices of the Wesley could help in the consolidation of the con-

cept and practice of interfaith dialogue in the CMCS today.
| In order to achieve this aim, the introduction of this work sets the
parameter and method for our study so as to facilitate a meaningful and
| manageable discussion later. A history of interfaith dialogue and defini-
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‘tion are also given for the same purpose.
The thought of Wesley on other religious traditions are studied in
the first chapter of this work. Its purpose is to know whether or how far
the thought and practices of Wesleys may seem to shed light on the
idea of interfaith dialogue and enlighten us on the relationship between
Christianity and other religions. d
Chapter Two examines the concept and practices of interfaith dia-
rI't:gue in the CMCS. The purpose is to know how far interfaith dialogue
| activities have been carried out in the CMCS.
: Based on the data from two previous chapters, the conclusion of
this work attempts to encourage the CMCS to embark on the ministry of
interfaith Dialogue. However, it is not the intention of the author of this
work to formulate a strategy or draw a comprehensive plan for the in-
| volvement of interfaith dialogue by the CMCS. Nevertheless, a crucial
| direction is given so as to help the CMCS to examine its attitude toward
| other religions and move forward with conviction in building up a dy-
namic ministry of interfaith dialogue in the CMCS.
' The scope of this work is confined to the Chinese Methodist Church
in Sarawak only. This work is not meant to be exhaustive as it is a
| humble inquiry and a pioneering attempt to deal with the issue of inter-
faith dialogue in the CMCS. The aim is to stimulate further in-depth re-
| searches along this direction.
{i As this work is the first attempt of its kind to explore the issue of
| interfaith dialogue in the CMCS, a simple survey through a self-adminis-
| tered questionnaire® was designed and distributed to the CMCS leaders-
clergymen or laymen-throughout Sarawak so as to tap their views and
practices on interfaith dialogue. Leaders are targeted because they are
|involved directly in the CMCS ministries, for example, in decision mak-
| ing and policy formulating in the local churches in Sarawak. Therefore,
| they are in the best position to provide information sought in the
questionnaire.
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Further, primary sources of Wesley such as his Works, specific
monographs on Wesleys and other literatures, particularly those schol-
ars who are relatively advanced in the field of interfaith dialogue from
Wesleyan perspectives, such as Kenneth Cracknell, Frank Whaling,
Dean Flemming and Randy L. Maddox are consulted so as to shed
light, in one way or another, on the topic discussed in this paper.

Before we turn to Wesley's thought and practices, It is important |
to know the history of interfaith dialogue and its definition so as to put
our discussion into perspective. Therefore a brief survey of its historical |
background and its definition are outlined below.

. History and Definition

It is fair to say that the global history of Christianity for the past
2000 years or so is a history of relationships. It has witnessed, for the
most part, tense and even hostile relationships with other religious |
traditions. There were divergent schools of thought as to the proper rela-
tionship between Christianity and other Faiths (Ariarajah 1991 ed).

For example, from the very beginning, Christianity had already come |
into contact with the Greco-Roman world and the Persian empire where
different religious traditions, such as Judaism and other belief systems
of the Gentiles were present. The book of Acts (Acts 15) and the epistles
of St. Paul to churches such as in Galatia (Gal. 2) and Corinth (I Cor. 7:
12-16) mirrored some of their interactions and reactions (Ariarajah 1991
ed; John R. Stott 1981,165-168).

A more recent example is the history of the last century in which
the concept and practice of interfaith dialogue were systematically
studied, discussed and debated by many, particularly during the few
major international mission conferences such as those at Edinburgh in
1910, in Jerusalem in 1928 and at Tambaram in 1938 in Madras, India
(Ariarajah 1991 ed).

Later, from 1948, it was under the umbrella and leadership of the
World Council of Churches (WCC), that interfaith dialogue received greater




attention and consideration, particularly in Asia. (Ariarajah 199 1ed; Evers

'_Lanka, two crucial things happened. First, during the conference, the
| WCC began to show serious interest in the issue of interfaith dialogue

| view on Non-Christians were considered and discussed (Samartha 1974,
| 248; Ariarajah 1991 ed).

It is important to note that within the Roman Catholic tradition,
there was a hugely significant development in which the concept and
| practice of interfaith dialogue was largely clarified and affirmed. Such
‘ development was brought about by a release of a crucial document of
;‘| the Second Vatican Council promulgated on 28 October 1965-The Dec-
laration on the Relationship of the Church to Non-Christian Religions (Nostra
| Aetate) (Plantinga 1999, 304-308).4

| dialogue and its related topics were many (Ariarajah 1991 ed).® This is
because interfaith dialogue was and still is an important, if controversial,
| issue within the ecumenical family (Ariarajah 1991 ed; Amaladoss 2000

; The controversial nature of interfaith dialogue is largely the result of
| different theological stands on the issue of how Christian approaches
| other religious traditions. Three broad approaches were identified:

| particularlism, inclusivism® and pluralism? (55 1996,9-37; 5221993,
| 8-16; McGrath 1998, 531-538).

| plan of human eternal salvation in Christ.

I T e
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1998, 239-255). For example, at the conference of 1967 inKandy in Sri |

| with far-reaching consequences. Second, the Roman Catholic Church’s |

Since 1948, opportunities for the study and discussion of interfaith |

In fact, the biblical attitude toward religions is complex. The Bible |
" never addresses directly the questions of or gives explicit guidance as
to how Christians should relate to people of other faiths, and whether
and in what way other religious traditions have a role to play in God's |

_ Nevertheless, we do believe that Dean Flemming’s has a succincts |
| and vital conclusion on this issue which may, in some ways, enlighten |
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us. He wrote:
We find, then, in both the New Testament and the Old Testament, a
tension between exclusiveness and universality. Human religions and
cultures can be the arena of both sinful opposition to God and God's
gracious activity [via prevenient grace/ the Holy Spirit] that prepares
peoples for the final and saving revelation in the Christ event (Flemming
1988,15,20).
In the light of the discussion above, we have adopted, in this work,
a view on interfaith dialogue as suggested by Vinay Samuel and Chris
Sugden. In their words, interfaith dialogue means open, sincere and
respectful interaction with people of other faith traditions so as to
“recognise God’s activities.in them and to see how they are related to
God’s unique revelation in Christ (Samuel and Sugden 1984, 266).”
Such view is rather similar to the position of particularism.® Alister
E. McGrath summarises this position in this way:
Particularism, which holds that only those who hear and respond to the |
Christian gospel may be saved ...God’s revelation occurs in many ways |
and places-but insist that this revelation can only be interpreted cor- |
rectly and known for what it really is, in the light of the definitive revela- |
tion of God in Christ [one of the key positions]. (McGrath 1998, 532-533). |
Further, the goal of interfaith dialogue, as stated by Samuel and
Sugden, is “to affirm the Lordship of Christ over all life in such a way that
people within their context may recognise the relevance of that Lordship
to them and discover it for themselves (Samuel and Sugden 1984, 266).
"Scholars such as John R. Stott (1981, 168) and Hwa Yung (1997, 235-
236) hold similar views as well.®
We believe the above-mentioned definition on interfaith dialogue is
biblically sound and is informed by the thought and practices of Wesley,
a man of one book.




Chapter One:
Reflections on Wesley:
Attitudes to Non-Christian Religions
It may not be appropriate to ask if Wesley supported the idea or
‘even participated in interfaith dialogue as it was never a conscious or
Intentional agenda of his days. However, it is interesting and necessary
to find out what he can offer us concerning the issue of Christianity's
relation to other faith traditions.

. Wesley’s Attitudes to Non-Christian Religions

It is mentioned earlier that Christianity today has three broad ap-
proaches to other religious traditions. It would be useful to know how
Wesley had reacted to Non-Christian religions of their time.

According to the works of Wesley, we can safely identify four com-
‘monly mentioned major religions in 18th century England: Christianity,
Judaism, Mahometanism [Islam] and Paganism.™
A.Judaism
Wesley's view on the Jews orJudaism was rather negative (Maddox
1992, 4-5). He believed that Judaism was in need of external help from
Christianity (Works [Jackson] 1872,1991,1998, 8: 136-146; Works
[Davies] 1989, 9: 226; Works [Outler] 1986, 3:336; Works [Hildebrandt
& Beckerlegge] 1983, 7: 614-617).

In fact, such a reaction was common in 18th century England
(Maddox 1992, 4-5). Nevertheless, in later years,s in Sermon 106 (1788)
On Faith, John Wesley had something neutral to say about the faith of
‘modern Jews:

It is not so easy to pass any judgement concerning the faith of our
modern Jews. It is plain, “The veil is still upon their hearts, when Moses
and the prophets are read.” The god of this world still hardens theirs
hearts, and still blinds their eyes, ‘lest at any time the light of the glori-
ous gospel’ should break in upon them... Yet it is not our part to pass
sentence upon them, but to leave them to their own Master [God] (Works
[Outler] 1986, 3: 495). [Emphasis mine].
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B.Islam

Wesley's view on Islam was hostile and, perhaps, even distorted
(Maddox 1992, 5). This is reflected in John Wesley's Doctrine of Original
Sin. Wesley Wrote:

Let us now calmly and impartially consider what manner of men the

Mahometans [Muslims] in general are...men who have but a moderate

share of reason cannot but observe in his Koran ... the most gross and

impious absurdities... It may suffice to observe, in general, that human
understanding must be debased, to an inconceivable degree, in those
who can swallow such absurdities as divinely revealed...Mahometans
will butcher each other by thousands ... ever since the religion of Mahomet
appeared in the world, the espousers of it ...have been as wolves and
tigers to all other nations ... Such was, and is, at this day, the rage, the

fury, the revenge, of these destroyers of human kind (Works [Jackson]
1872,1991,1998,9:216).

In addition, John Wesley placed the faith of the Muslims at the same
level as that of the Heathens. To him; even the Jewish faith had a higher
ranking than that of the Islamic faith (Works [Outler] 1986, 3:494-495).
Further, in the many collected hymns of the Wesleys for Believers
Interceding for the World, one hymn has its focus on the Mahometans.
The content is somewhat sarcastic. It is partially reproduced as follows:
431
For the Mahometans
1.Sun of unclouded righteousness,
With healing in thy wings arise
A sad, benighted world to bless,
‘Which now in sin and error lies,
Wrapped in Egyptian night profound,
With chains of hellish darkness bound.
2.The smoke of the infernal cave,
Which half of the Christian world o'erspread,
Disperse, thou heavenly Light, and save
The souls by that impostor led,
The Arab-thief [Prophet Mohammed], as Satan bold,




‘Who quite destroyed thy Asian fold.

(Works [Hildebrandt & Beckerlegge] 1983, 7: 608)
However, Wesley’s comment on Islam seems to be more positive
| in later years. In Sermon 130 (1790) On Living Without God (Works

[Outler] 1987, 4:174) he argued that no man should have the right to J
“sentence all the ... Mahometan world to damnation.”Further, just as in
| the case of the Jews, he suggested that ‘it [would be] better to leave
them to Him that made them... [as he was]’ the Father of the spirits of
all flesh;” who [was] the God of the Heathens as well as the Christians,
and who hateth nothing that he hath made.”

In addition, Wesley seems to be rather optimistic that God's work
|| among the Muslims were experienced and responded by some positively.
This is echoed in Sermon 106 (1788) On Faith, partially reproduced |
| below: i
No more, therefore, will be expected of them [heathens] than the living |
up to the light they had ... many of them...being taught of God, by his |
inward voice, all the essentials of true religion. Yea, and so was that |
Mahometan, an Arabian, who a century ago wrote the life of Hai Ebn |
Yokton. The story seems to be feigned; but it contains all the principles
of pure religion and undefiled (Works [Outler] 1986, 3: 494-495). [Emphasis
mine] (
C. Heathens .
In Wesley’s time, heathens or pagans was an inclusive term which |
| denotes “all who lacked exposure to God's unique revelation offered to
| Israel and in Christ” (Maddox 1992, 5). There were three groups of people |
| under this category, namely the Greco-Roman philosophical & faith
| traditions, tribal religions of Africa & North America and religions of India |
| and China (Maddox 1992, 5-6; Works [Outler] 1985, 1986, 2: 485-499).
Although Wesley sometimes showed sympathy for the heathens |
| and praised some of the philosophers for their genuine piety and virtue
| (Maddox 1992, 5-6; Works [Jackson] 1872,1991 ,1998, 6: 485; Works ||
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negative, particularly on their religious practices (Works [Ward & |
Heitzenrater] 1995, 23: 34; Works [Hildebrandt & Beckerlegge] 1983, 7: i

| 609; Standard Sermons [Kinghorn] 2003, I1I: 160).

However, Wesley seems to take a more positive view on the rela- |
tionship between heathens and God in later years. This is reflected in |
his sermons, such as Sermon 91 On Charity, Sermon 106 (1788) On

 Faith (Works [Outler] 1986, 3: 494-495), and Sermon 130 (1790) On
 Living Without God (Works [Outler] 1987, 4:174). Sermon 91 is partially |

cited below:

believeth not shall be damned,”is spoken of them to whom the Gospel is
preached. Others it does not concern; and we are not required to deter-
mine anything touching their final state. How it will please God, the
Judge of all, to deal with them [those who have not heard the Gospel],
we may leave to God himself. But this we know, that he is not the God of
the Christians only, but the God of the Heathens also; that he is rich in
mercy to all that call upon him, according to the light they have; and that
“in every nation, he that feareth God and worketh righteousness is
accepted of him.” (Works [Jackson] 1872,1991,1998, 7: 47-48)
The outcome of the above study on Wesley’s evaluation of three
major religious traditions of his time suggests that the Wesley’s con-

cept of non-Christian religions went through a life long process of

the doctrine of justification by faith in Christ alone, placed so much em-

evangelism, hold such view? In order to answer this question, one needs

*...does it not follow, that the whole heathen world is excluded from all |
possibility of salvation ... seeing they are cut off from faith [?] for faith |
cometh by hearing; and how shall they hear without a preacher?”I answer, |
St. Paul’s words ... are applicable to this: ““What the law speaketh to |
them that are under the law.” Accordingly, that sentence, “He that |

mutation. The later Wesley''seems to argue that “ some of those have |
never heard of Christ may experience a degree of God 'spresent saving \
power and enter into God's eternal saving Presence” (Maddox 1992, 13). :

Why did Wesley, a “Man of One Book” who strongly believed in |

phasis on the preaching of Christ, and who cared so much about |
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to know his understanding of the revelation of God,

Il. Wesley’s Concept of the Revelation of God

Influenced by the early Greek theologians and continuing Eastern
 Orthodox (Eastern) tradition who opposed any polarization of God’s rev-
elation between general and Christian, Wesley believed that “there [was]
an initial universal knowledge of God available tothose who [had] not
heard of Christ, while insisting that this knowledge was itself an expres-
 sion of God’s gracious activities epitomized in the revelation of Christ
(Maddox 1994, 28-29).” He rejected the notion that human beings had
the inborn idea of God in their minds as he believed that all knowledge of
God must come from His self-revelation whether “through inference from
| Creation or by direct sensation- (Maddox 1994, 29) "
In his later years (1780s), Wesley, as mentioned earlier, main-
tained that the initial universal revelation of God might have taught some
‘non-Christians “all the essentials of true religion (i.e. holiness) by an
inward voice (Maddox 1993, 30).”
However, Wesley was quick to add that all inward revelation must
be tested by Scripture and “the most definitive and important knowledge
of God [definitive Christian revelation] was not universally available, nor
derived by mere inference. It must be obtained directly from God through
the Scripture (Maddox 1994, 30-31).” Wesley wrote:
...concerning God and spirits. But in the tracing of this we can neither
depend upon reason nor experiment. Whatsoever men know or can know
concerning them, must be drawn from the oracles of God. Here, therefore,
we are to look for no new improvements; but to stand in the good old
paths; to content ourselves with what God has been pleased to reveal J
(Works [Jackson] 1872,1991,1998, 13: 487).
Hence, in Maddox’s words, “for Wesley, definitive Christian revela-
tion finds normative expression in Scripture (Works [Jackson] 1872,
'-1'991 ,1998, 7: 255), a status that is personally attested by the internal
witness of the Spirit (Maddox 1994, 32).”
How {
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revelation, i.e. those who have not heard the gospel? Will they enjoy the
eternal blessings of God or will they be saved? As mentioned earlier,
Wesley argued that as God was just, no one was created for damnation
and his universal love was (prevenient grace) available to all, it would be
impossible to exclude anyone from heaven based on the ground of the
lack of contact with Christ through no fault of their own- “invincible
ignorance”(Works [Jackson] 1872,1991,1998, 6: 206; Maddox 1994,
33; Cracknell 1998, 65)

Further, Wesley believed, as shown eatrlier, that the Scripture gave
no authority to “judge those that are without.” Nor could he conceive
that any one had a right to sentence the heathen and Mohametan world
to damnation. “It [was] far better to leave them to Him that made them
....... [as He was] ....... the God of the heathens as well as the Christians.,
(Works [Outler] 1987, 4:174; Works [Jackson] 1872,1991,1998, 7: 47-
48)."

Nevertheless, Wesley stated that God would judge those who had
no knowledge of Christ with some discrimination; not on the ground of |
their rejection of Christ but on the ground of how they respond to the |
revelation (light) they received (Maddox 1994, 34). Wesley wrote:

(1)Who of us is now accepted of God?

He that now believes in Christ with a loving, obedient heart.

(2)But who among those that never heard of Christ?

He that, according to the light he has, “feareth God and worketh
righteousness.”

(3)Is this the same with “he that is sincere?”

Nearly, if not quite.

(Works [Jackson] 1872,1991,1998, 8: 337). (Emphasis mine)
Was Wesley advocating universal salvation? Maddox argues that
Wesley was not advocating an universalistic position but that their en-
counter with God and their response to God “according to the light”
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. | were possible through the “universal Prevenient Grace of God which
[was] rooted in the atoning work of Christ” (trough Christ) (Maddox
| 1992, 13; Whaling 1995, 23).

Indeed, as maintained by Dean Flemming: “if people are in heaven
apart from the preaching of the gospel, it will not be on the basis of their
sincerity or their own goodness or devotion to religious observance. It
| will be because the grace of God was activein their lives through the

Holy Spirit, drawing them to Christ (Flemming 1988, 18).”
! Therefore, in explaining Acts 10: 35, Wesley maintained that righ-
| teous and God-fearing men were accepted by God “through Christ, though
! he [knew] him not ...... He [was] in the favour of God, whether enjoying

| His written word and ordinances ornot (Wesley 1754, 1977, 434-435)
| (Emphasis mine)

——

Hence, the outcome of the above discussion on Wesley's attitude
toward other religious traditions and his concept of revelation indicate
that there is a possibility of establishing a saving relationship with God
for those who follows non-Christian religions or who have not heard of
Christ (implicit faith in Christ/implicit Christian 12),

Basically, Wesley’s concept of non-Christian religions and atti-
tude toward them echoes that of the biblical principles. 12

Nevertheless, Flemming, in dealing with a similar subject, caution
us that we “should be careful not to go beyond what careful exegesis of
the Scripture will allow, prematurely turning possibilities into certainties
(Flemming 1988, 20).”

These findings are significant as they help us to understand how
we should relate to people of other faiths in a proper manner (interfaith
| dialogue), i.e. to witness with integrity but also to hear with humility the
‘evidence of people of other faiths with a purpose of recognizing God'’s
activities in them, to see how they are related to God's unique revelation
In Christ (Samuel and Sugden 1984, 266) and to leave the final judge-
| ment to God. !
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Chapter Two:
Interfaith Dialogue and the CMCS

L. The Religious Situation

Sarawak is a multicultural, multiethnic and multi-religious state in
the nation of Malaysia. The religious situation of Sarawak is just as
complex as its cultural situation. The statistics in Table 1 below show
that in 2000, among the various religions in Sarawak, Christianity, such |
as the Roman Catholics, Anglicans, Sidang Injil Borneo (SIB), :
Methodists, Baptists, charismatic churches, Evangelical congregational |
churches, Salvation Army and Seventh-Day Adventist (SDA), formed |
the largest religious group, constituting about 44 percent of the total
population (Malaysian citizens only).

About 30 percent of the population were Muslims while 12 percent
were Buddhists. Followers of Confucianism, Taocism, traditional Chinese
religions, folk religions made up about 8 percent of population. The rest, |
no religion or another religion such as Hinduism, formed about 6 percent |
of the population.

Table 1

Religion by Ethnic Group in Sarawak
(Malaysian Citizens Only) :1980, 1991 and 2000.

[ RACE [ ‘
..... ? ... |Malays |Melanau| Iban Bi:la'jlll.lhI " dfg::ﬁ;us Chinese | Others* Total
Religion , ) i [

Islam |
1980 |247,972| 53,689 | 2,355 855 | 11,541 813 | 7,350 (324,575 |
1991 |349,362| 74,024 | 5517 2.474| 18,503 | 1,917 | 9,768 |461,565
2000 |462,270| 89,409 | 11,829 | 4,405| 21675 7.237 | 3,180 |599,987
|Christianity | '
1980 0 8,486 136,177 ?2.520| 45,409 84,121 | 4,648 351,361 |
1991 0| 14,808 266,215/118,309 | 71,137 122,148 | 1,813 |594,430
2000 0| 18,657 I420.3291151,9T4 90,608 187,454 | 2,314 |872,336
Hinduism !
1980 0 3 36 18 8 172 | 1.814 2,501
1991 0 3 77 62 22 285 | 2,252 2,701
2000 0 3 78 48 | 24 576 | 1,891 2,620 |
Buddhism | |
1980 0 26 381 202 | 218 120,247 565 121,639 |
1991 0 67 792| 453 154 | 167,222 86 | 168,774
2000 0| 251_1 3273| 946 | 545 | 242,164 ‘ 135 | 247,314 |




CTCR |
1980 0 56 523 186 | 53 79322 | 48 | 80,398 |
1991 0 63 972 313 27 9,147 17 | 95,609
2000 0 24 931 225| 159 | 5973 9 | 53,321 |
i TFR ,
: 1980 0| 1749 |149,070| 22,565 | 631 | 2968 | 126 |183,009
i 1991 0| 2984 136,315 8,794 | &82 | 1440| 78 |156 393 |
* 2000 0| 1653 | 93.805| 4238 275 | 6038| 22 108,031 |
L Ll 1 !
Othaers '| |
) 1980 o/ 241 | 18718 2939 | 1is3 3,245 | 576 | 24,872
| 1991 0 30 | 13,305 2,300 | @8 | 763 | 408 | 17.594 |
1 2000 0 65 | 21,654| 2,844 | 71 1263 | 426 | 26,523 |
¢ ek ——— ]
1 o Religion | |
F 1980 0| 5328 | 62,948| 5600 | 1508 | 68,096 | 718 |145,198 |
i 1991 0| 1501 | 58350{ 2719 | 1995 | s7.450| 78 |122,091 |
l 2000 0| 128143690 1174 | 408 | 32836 | 49 | 79.438 |
Unknown | |
| 1980 - = - = - | - =i ] == |
| 1991 26 30 140 33 21 176 2 | 428
2000 0| 641 | 846t 902\ 1743 7689 | 77 | 19,198 |
}t Total | |
¥ 1980 |247,972| 69,578 (368,208 104,885 | 66731 | 359,884 | 15,845 1,233,103
1991 |349,388| 93,510 (481683135457 | 99499 445 548 | 14.500 |1 619, 535‘
/ 2000 |462,270| 112,984 ‘soa,rasims_?sa 117690 | 537,230 | 8,103 |2,008,768
] s = _,_I —I
‘l'.

dource: Population and Housing Census of Malaysia, 1980: State Popu-

[ Report Sarawak Part |, Department of Statistics, Malaysia, Kuala

Lumpur, 227-228; Population and Housing Census of Malaysia, 1991:

tate Population Report Sarawak, Department of Statistics, Malaysia,

Kuala Lumpur, 112-120; Population and Housing Census of Malaysia

2000, Department of Statistics, Malaysia, Kuala Lumpur, 81.

*Others: Include the Indians

'CTCR: Confucianism, Tacism and other Chinese Religions

' TFR: Tribal/folk Religion

- Islam is the official religion of Malaysia but other religions are al-
owed to be practised as freedom of religion in Malaysia is protected by
law as enshrined in the Constitution (Constitution). Further, in Sarawak,
Itis not uncommon to see that the Government provides financial grants
lands for the usage of other religious organisations, such the Meth-
dist Church (Chio). However, the propagation of non-Islamic religious
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teachings to Muslims is prohibited by law (Constitution). This creates a !
problem or dilemma for many, such as Christians who believe that the
Gospel of Jesus Christ is for all.

Nevertheless, in general, it is believed that the peoples of Sarawak
are able to “tolerant with each others’ differences in religion (Kedit 1989,
3)" Many, including senior Government ministers, also shared this
optimistic view (Mahmud 1989 xvi; Numpang 1989, xviii-xxii; Wong 1983, |
160). The Chief Minister of Sarawak goes further to maintain that the .
peoples of Sarawak “did not forget that what [was] vitally important [was]
not [their] differences but [their] common future together (Mahmud 1989, |
xiv)”

However, in the light of the religious restriction mentioned above,
and the unavoidable inter-ethnic tension and segregation, one could not
afford to be over optimistic or complacent about the religious and cul-
tural situations in Sarawak.

In such a challenging context, we must ask how the churches in
Sarawak in general and the Chinese Methodist Church in particular,
should relate to other faiths. How they would cooperate with those of
other faiths to bring about a social transformation for the common good
of all. How they should carry out their missiological task across religio-
cultural barriers. How they would recognise God’s activities in these
non-Christian religions. These are valid questions which deserve our
attention. Certainly, there are no easy solutions or answers to them.
However, we believe one of the most fundamental steps we should take
is to engage in interfaith dialogue.

Before we try to outline a way forward in carrying out interfaith
dialogue for the Chinese Methodist Church in Sarawak (CMCS), it is
important to know how far the CMCS has engaged in interfaith dialogue
in the past.

2. Interfaith Dialogue in the CMCS

A recent survey on interfaith dialogue carried out among the lead-
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ers of the CMCS reveals many things. There are 61 respondents repre-
' senting the 8 major ecclesiastical districs or city and towns across the
states of Sarawak and Sabah. These ar Kuching, Sarikei, Sibu (East
‘& West), Bintangor, Kapit, Bintulu, Mir, and Sabah (East).

Table 2
Personal or Church Involvementin Interfaith Dialogue

Description l Persons| % l

A Have engaged in Interfaith Dialogue \ 22 l 36 \

B Have never engaged in Interfaith 30 \ 49 \
Dialogue | |

Cc Not sure 9 l 15 \
Total Number of Respondents 61 1 100 \

| Source: Question No. 2 Part One of the A Survey of Inter-Religious

' Dialogue 522421375579 & 2004

According to the survey, as shown in Table 2, it is important to
“note that majority of the respondents or their churches, about 64 per-
cent of them, are not involved in or not sure of any involvement in inter-
| faith dialogue in Sarawak.

Table 3
Personal or Church Involvement in Interfaith Dialogue
Description No. Of Times
' Mentioned
1 There is no such a need/Not the 5.

greatest need/ No one, including the
pastor, has arranged interfaith
dialogue/ Too busy with the various
church ministries already

=7k
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2 Lack of such an opportunity / Have 6
not been challenged by people of
other religions

3. Lack of training/Not able to handle 5
it/ Afraid that church Members could
be led away by people of other faiths,
Afraid of religious syncretism/ Church
leaders are Spirituality weak

4. Have never thought of that/ It has 5
never been done before

B (Blank: noreason is given) 5

6. It should be done at a higherlevel, 3
such as the Annual Conference Level

¥ £ Newly posted (pastor) to the church 2

8. Churchis small/ Village church 2

9. Leaders/churches are conservative/ 2

Church authority may not support it

Total 37

Source: Question No. 2 Part two of the A Survey of Inter-Religious
Dialogue F£¢2fZ 74552 2004.

Note: Total number of respondents who have never involved in interfaith

dialogue: 30; some of them gave more then one answers.

misconceptions about interfaith dialogue or are not equipped to handle it.
Hence, the main reason for the majority of the leaders in the CMCS

Perhaps, it is even more crucial for us to know the reasons why
they are not engaged in interfaith dialogue. The statistics given in Table '.
3 above suggest that interfaith dialogue is not deemed to be an impor- |
tant ministry in the CMCS as the leaders, in general, either have some {
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’ '-to neglect interfaith dialogue is the lack of education, i.e. a proper under-
standing of the concept, importance and methods of interfaith dialogue.
j The statistics in Table 2 also show that about 36 percent of the
 CMCS leaders (respondents) engaged, in one way of another, in inter-
| faith dialogue.

Table 4
Reasons for Engaging in Interfaith Dialogue
— No. Of Times
Description "
P Mentioned
: 1. | Itis arequirement in theological 9
; education
i
2. | Forevangelism 6
3. | For mutual understanding/Enhance- 7
ment of relationship
4. | Others (reason not stated) 3
Total 25

| Source: Question No. 2 Part Two of the A Survey of Inter-Religious

‘ Dialogue #2175 /4#. 72 2004.

fNote: Total number of respondents who have never involved in interfaith
idialogue' 22; some of them gave more then one answers.

The reasons for their participation in interfaith dialogue are shown
lin the Table 4. It suggests that interfaith dialogue is taught and carried
| out under the guidance of theological institutions and that most of the |
| CMCS leaders, the respondents, who involved in it seem to perceive |
interfaith dialogue as having either a missiological (evangelism) or a so- |
' iological (harmonious & moral living) objective. They are seldom put
| together or considered as of equal importance.

The statistics in Table 4 harbored important messages. First, it _
_ ustifies the notion we mentioned earlier that proper education on inter- |




faith dialogue is effective and necessary so as to establish any mean-
ingful interfaith dialogue ministry in the CMCS. Second, there is room
for improvement as far as the understanding of the objectives of interfaith
dialogue are concerned. Third, it seems that interfaith dialogue in churches
is never carried out under the supervision and blessing of the Annual
Conference of the CMCS. In other words, it is often done at the personal
level and not at the top level of the CMCS. There is little or no directive
given from the top as well. Needless to say, as a result of the inaction,
it was not well participated by the whole of the CMCS.

Hence, the outcome of the survey on the interfaith dialogue of the
CMCS, as briefly discussed above, suggests that even though interfaith
dialogue activities are carried out.in the CMCS, they are not well
understood, encouraged and participated. The CMCS still has a long
way to go as far as interfaith dialogue is concerned.

Indeed, the multi-religious situation of the Sarawakian society and
the pathetic and sporadic interfaith dialogue activities of the CMCS calls
for an urgent and robust response from the church.

It is high time that the CMCS should work out an interfaith dialogue
theology/strategy which is creatively informed by the thought and prac-
tices of Wesley, relevant to the Sarawakian context and biblically sound.

Conclusion

This work has tried to demonstrate to us that the importance and
necessity of the ministry of interfaith dialogue can never be overstated.
However, the history of interfaith dialogue in the global ecclesiastic arena
shows that it is still a controversial issue, particularly among the
Protestants. Controversial, because it is a complicated subject.

Indeed, the Scriptures, as pointed out by Dean Flemming, does
not give us explicit guidance as to how we should relate to other reli-
gions and whether and in what way other religious traditions have a role
to play in God’s plan of human eternal salvation in Christ. Naturally,
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Wesley, as a Man of One Book, does not make our inquiry on the
subjects of attitude toward other religions and interfaith dialogue any
easier.

Such ambiguity is unavoidably reflected in a survey conducted
among the leaders of the CMCS across Sarawak and part of Sabah

At best, it is carried out by some leaders on a personal basis and is

the top level of the Annual Conference.

Perhaps, it is precisely because of this ambiguity or implicit-ness
of the subject and the reality of the Sarawakian social contexts which
motivate us to examine our own faith more thoroughly and study other
religions more carefully and humbly.

Inevitably, all these would not only justifies our advocacy of inter-

pluralistic society of Sarawak, where people of different faiths live &
work together.

It is our hope that this work would somehow stimulate a positive
respond from the CMCS to think deeply how we should relate to people
of other faiths in a proper manner through interfaith dialogue, i.e. to
witness with integrity but also to hear with humility the evidence of people
of other faiths with a purpose of recognizing God’s activities in them, to
see how they are related to God’s unique revelation in Christ (Samuel
and Sugden 1984, 266)” and to leave the final judgement to God.

Indeed, a change in the attitude of the CMCS toward other reli-
gions and interfaith dialogue is suffice to create an impact which would
eventually snowball into something big and exciting for the attainment
of our missiological and sociological objectives in Sarawak.

This may not be an easy thing to do as history did not convinced
us otherwise. However, Flemming has these words of encouragement
and advice for us as we boldly embark on this journey of interfaith dia-

where interfaith dialogue is never a prioritized and systematized activity. |

neither supported by the Book of Discipline of the Methodist Church nor

faith dialogue but also consolidates our determination to carry itoutin a |
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logue in the CMCS:
If we believe that God’s prevenient grace is at work among peoples
of other faiths, then we must be willing to recognize signs of grace
wherever they are to be found: in their cultures, in their sacred
writings, in their personal devotion and lifestyle, in their struggles
for justice and righteousness.
The biblical understanding of God’s universal Self-revelation and
ministry of grace leads to an attitude of hopeful expectancy con-
cerning how the Holy Spirit is working among peoples of other
faiths and leading them to Jesus Christ ... This suggests a more
open attitude toward non-Christian religions ... It upholds the his-
toric tendency toward inclusivism among Wesleyans.
Even so, Wesleyans who accept an inclusivist stance toward the
question of the unevangelized should be careful not to go beyond
what careful exegesis of the Scripture will allow, prematurely turn-
ing possibilities into certainties.
On a practical level, a biblically-informed attitude toward non-Chris-
tian religions should lead us to pursue a greater understanding of
them as well as personal relationships with peoples of other faiths.
We need not reject [interfaith] dialogue simply because it has been
misused at times, but we should see it as an opportunity for mutual
understanding and witness to those of other faiths (Flemming 1988,20).




..ontnute:

L. To be sure, some church leaders of the CMCS did, in the past, involved in some sort of interfaith

.~ dialogue albeit in informal, personal and unsystematic ways. This is reflected in a recent survey

. carried out by the present author © See A Survey of Inter-Religious Dialogue 3% $15E G

i W 2004.

2. See sections under the Constitution, Doctrinal Statements and the General Rules, Social Principles or
Rules of Organization and Administration.

See the Appendix for the questionnaire.

4.1t is stated, in this document, that “the Catholic Church rejects nothing which is true and holy in

 these religions. She looks with sincere respect upon those ways of conduct and life, those rules and
teachings [of other Faith traditions] which, though differing in many particulars from what she holds

Band sct Forth, nevertheless, often reflect a ray of that Truth which enlightens all men.. The Church

therefore has this exhortation for her sons: prudently and lovingly, through dialogue and collaboration

- with the followers of other religions, and in witness of Christian faith and life, acknowledge, preserve, |

.' and promote the spiritual and moral goods found among these men, as well as the values in their society
ami culture.”  For a full text of the Declaration, see (Plantinga 1999, 304-308)
 For instance, the WCC' s fifth assembly at Nairobi in 1975, the WCC theological consultation in
- Chiang Mai, Thailand in 1977, the WCC's sixth assembly at Vancouver in 1983, the WCC world
.I.cmference on mission in San Antonio in 1989 and the WCC's seventh assembly at Canberra in 1991
b. Inclusivism, argues that, although Christianity represents the normative revelation of God, salvation is
nonetheless possible for those who belong to other religious traditions.
.'. Pluralism, holds that all the religious traditions of humanity are equally valid paths to the same core of
-L-'religious reality.
I':It is mentioned that works published in the 1980s would usually use another similar term:
y “exclusivism.” It has now been abandoned as it has a polemical connotation (McGrath 1998, 534.)
See also the C. C. A. Statement on Christian Encounter with Men of Other Beliefs (C.C.A. Statement
1976, 334)
0.The works of Wesleys denote his sermons, journals, diaries, hymns, correspondences, scriptural notes
' and other materials.
1A term used by Richard P. Heitzenrater, a prominent Wesleyan scholar (Heitzenrater 2003, 393-394).

2.Terms used in Dean Flemming's paper.
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13.Dean Flemming's article on the Foundations for Responding to Religious Pluralism brings us to the
0Old and New Testament to see how we should view other religions in the light of Wesleyan
perspective. He is concerned whether the position of Wesley is consistent with the overall teaching of
the Bible. This is an excellent article on this subject.

14.For some recent studies on inter-religious dialogue, see Rajashekar 1987, 11-16; Selvanayagam 1992,
90-25; Dhavamony 1994, 61-93; Bryant 1996, 3-13; Arinze 1997, I-11; Evers 1998, 239-255; Plangtinga
1999, 304-308; “Documentation: Religious Freedom, Community Rights and Individual Rights: A
Christian—Muslim Perspective.” ~ - Final Report, 2000, 91-94. Further, for some liberal (pluralistic)
accounts of the relationship between Christianity and religions or religious pluralism, see Hick 1993,
3-10; Hick 1998, 322-330. For some moderate views of the same subject, see Plantinga 1999, 11-25;
Newbigin 1999, 347-257; Hesselgrave 1990, 131-138; Klootwuk 1993, 455-468; Samuel & Sugden 1984,
265-289; Sissons 1999, 132-147. '
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. The inter-religious dialogue is a coming together of two persons or groups

of different religious traditions, as religiously committed persons with the
. iew of enriching, deepening and broadening their religious life through mu-
ual understanding of one another’s convictions in obedience to truth and
respect for freedom and through witnessing and the exploration of respective

religious convictions. Source: Mariasusai Dhavamony.
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| Malays Malays

Negrito
Senoi

Proto Malay
Dusun
Kadazaan
Kwijau
Bajau
Iranun
Murut
Orang Sungei
Sulu

Bisaya
Rungus
Sino
Tidong
Tambanuo
Idahan
Dumpas
Mangkaak
Minokok
Maragang
Paitan
Rumanau
Lotud
Cocos Islander
Iban
Bidayuh
Melanau
Kenyah
Kayan

Lun Bawang

Penan

Kajang
Kelabit

Chinese * Hokkien

Khek
Cantonese
Teochew
Hainanese
Kwongsai
Foochow
Hengchua
Hokchia
Other Chinese

Indians* Indian Tamil
Malayali

Sikh

Telegu

Sri Lankan Tamil
Singalese

Bangladeshi

Pakstani

Other Indian

Others * Indonesian
Thai

Filipino

Myanmar

Japanese

Korean

Other Asian
Eurasian

European

Others

| Resource: Population distribution and basic demographic characteristics "
Department of Statistic Malaysia. July 2001 p. 104
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ACTICLE 4 - OBJECTS
The objects of the Association are :~

(I)To offer itself as an instrument or agency to the Churches in Sarawak whereby they can more and more

do together matters of common concern except what differences of sincere conviction compel them to
do scpara.te[y

(2)To form Christian public opinion on the moral, social, national and international issues of the day,
particularly those issues affecting the life and welfare of the people of Malaysia in the State of
Sarawak.

(3)To provide an agency through which Government in Malaysia both Federal and State may consult with |
Member—Churches of the Association on matters of common concern to all Member—churches of the I
Association.

(4)To provide an agency for dialogues with other religious bodies.

(5)To maintain fellowship with other Christian Councils in other States of Malaysia and foreign countries.

Resource: ACS Constitution P.2

M=) BEXETEEHGENEE
ARTICLE 5

OBJECTS OF CCM
The objects of the Council are :

(Ito offer itself as an instrument of agency to the Churches in Malaysia herby they can more and more do

together everything except what irreconcilable differences of sincere conviction compel them to do
separalcily.

(2)to show forth among its members, that Christian unity which is God's gift to His people in Jesus Christ,
and by common prayer, study, consultation and action, promote the Church’s mission in Malaysia and
the World.

(3)through common consultation and action to form Christian public opinion and bring it to bear on the ]

moral, social, national and international problems of the day, particularly these problems affecting the
life and welfare to the people of Malaysia.
(4)to promote discussion and action among Churches in Malaysia towards Church union.
(8)to provide an agency through which governments in Malaysia both central and state, may consult with
member—churches and organizations on matters of commen concern to all member bodies of the Council. |
(6)to maintain fellowship with other Christian Councils or National Council of Churches of other i
countries and with ecumenical bodies as the Council may decide, and in particular to Fulfill its |
obligations as an affiliated member of the World Council of Churches and Christian Conference of Asia.
Resource: CCM Constitution. P2-3.




M 8%(79) CCA Purpose

Purpose of the CCA: an organ of formal and continuing cooperation for

-a)mission and wider dialogue

b)promotion and strengthening of churches in Asia with a central objective

| c)encouragement of indigenous Asian art and culture

] d)development of mutual awareness and relationships and the promotion of unity, A way of being
B hiicch”

e)stimulation of Christian action

f)development of relationships with people of other faiths

! g)protection of human dignity and promotion of the environment

Resource: Minutes of the [0th 1General Assembly 23-26/4/2004 P20
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¢ L.INTRODUCTION

Singapore is an urbanized city-state with a growing population of
about 3.4 million. When Singapore was ‘discovered’ in 1819 by Sir Stam-
| ford Raffles, hardly anyone could imagine its future development in the

years ahead. The tiny little island which is located at the tip of Malay |

Peninsula, with less than 650 square kilometers of land and practically no
natural resources, has over the years emerged to be one of the most eco-
| nomically and culturally vibrant cities of the world.

Singapore is a rapidly growing nation state. Since her independence
in 1965, the government of Singapore has vigorously banked upon the only
resource available, the people of Singapore! Though incomparable with the
long history of those such as China, Japan or India, the history of Singapore
places a great deal of significance on the multinational, multicultural and

multilingual facets of the people who have come together in establishing

their home in this tiny little island, just one degree off the Equator. There are |

three main ethnic groups in Singapore: Chinese (77%), Malays (14%) and
Indians (7%). Correspondingly, the main languages include Chinese, Malay,
Tamil and English, the language of administration. There are four major
religions in Singapore: Buddhism (42.7%), Islam (14.9%), Christianity (14.
6%) and Hinduism (4%) with another 14.9% of the population professing
with no religion. Throughout its brief history, the government has been very
i successful in maintaining stability and harmony, through a successful bi-
lingual approach to education and public administration.
Modern Singapore, which is the fruit of the industrious people and




innovative government, has been able to integrate the multiplicity of reli- |
gions and cultures, customs and languages. Amidst a word torn apart by
religious conflicts, racial riots’, ethnic cleansing and genocide, Singapore |
stands as a testimony of unity amidst diversity. Yet it must not be forgotten {
that in the not too distant past, racial riots1 had also been commonplace in
Singapore’s struggle for independence. Presently, there is an emphasis on |
social cohesion against the backdrop of a multiracial, multicultural and
multilingual society, as evidence in the annual celebration of the country's
independence. The following is a song? composed for the National Day
celebrations in 1992 and is a song that is familiar and sung by all |
Singaporeans.

We've built a nation with our hands, the toil of people from a dozen lands

Strangers when we first began, Now we’re Singaporeans

Let's reach out for Singapore, join our hands forevermore

One people, one nation one Singapore
That's the way that we will be forevermore
Every creed and every race has its role and has its place
One people, one nation, one Singapore
And when the time comes for the test, Our vigilance will never rest

We'll be united, hand in hand, we'll show the world just where we stand

And reach out for Singapore, join our hands forevermore

In an important study of the religions in Singapore in 1988 conducted |
by three professors at the National University of Singapore, the following |
major findings® were confirmed by data collected:

A. There has been a substantial growth in the number of Christians
since the 1950s, especially among the Protestants but to a lesser extent, |
among the Catholics too. The charismatic churches, in particular, are at- i
tracting a large number of youth “born-again” converts as well as members |
from the mainline churches, mostly who are English-educated. Revivalism
in Christianity is not only manifested in the growing numbers of its followers |
but also in the increased fervency and zealous work they put into Christian
activities. The mainline churches have been relatively unaffected.
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B. While the indications may be Iexss| clear (as compared with the case
of Christianity), there appears u_jlbe a. pa[qllel increase in the number of
persons who claim to have no religious affiliation in the past few decades.
The non-religionists show demographic characteristics similar to those of
the Christians except that the former are almost exclusively Chinese who
come from both Chinese and English language streams. These people,
however, needihot be anti-religious. Neither is there any indication that they
do not want or need religion at all. In fact, many of those in this category do
perform some religious rites and rituals on certain occasions. They are
perhaps best described as people who are not sure which religion they
should identify with and hence perceive and define themselves as belong-
ing to no particular religion.

C. Concomitantly, the numbers of persons who belong to the tradi-
tional Chinese religion have declined, although they still constitute the larg-
est religious category in Singapore. We note that, as suggested by many
specialists of Chinese society, most Chinese follow a syncretic religious
belief system, which does not perceive a clear distinction between Taoism,
Buddhism, Shenism and ancestor worship. It is for this reason that the term
“traditional Chinese religion” is used in the project to refer to the combined
category of Taoism and Buddhism, as defined by the census authority. As
far as the self-proclaimed religious identity is concerned, relevant statistics
show that the number and proportion of Taoists have declined considerably
since 1980, while Buddhism seems to be able to retain its ground in a
modernizing Singapore.

D. It is significant to note that there are indications that a trend of '

revivalism is taking place in Buddhism. Among other things, the teaching of

Buddhism as a moral/ religious education course has drawn attention to it |

and this has facilitated its promotion in Singapore. Many Buddhism groups
are also adopting a more active role in the promotion of Buddhist teachings

and fellowship and with apparent success. Another source of influence |
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comes from the fastest-growing Buddhist sects represented by the Soka ||
Association.

The report also submitted the observation that Islam continues to be
in a relatively stable position in terms of number and proportion of its follow-
ers being supported by the cohesive and homogenous Malay community.
While there has been no significant number of Muslims converting to |
Christianity, yet those few isolated cases cause tremendous concern among |
the closely knitted Malay community. While the community wishes to for-
ward the understanding that to be Muslim is synonymous with being a Malay,
yet the lack of homogeneity of the Muslim community (since there are also
Indians and Chinese Muslims raises important issues that has to be
addressed).

With regards to Hindus, the report maintained that practically all Hin-
dus are Indians, though only 57% of the Indians are Hindus. Hinduism
therefore is supported by a marginal majority of a minority community in
Singapore and no clear trend of any significant statistical change was
reported.

Such is the complexity of religion in Singapore where race and religion
are issues not to be callously trifled with September 11th has precipitated a
rise of global terrorism, for which Singapore is equally susceptible as evi-
denced by the arrests of two Muslims in Singapore, who are implicated with
terrorist groups such as Jemaah Islamiyah by the Internal Security Depart-
ment of Singapore under suspicion of planning or being involved in terrorist
activities in Singapore. These events bring home the urgency for
Singaporeans to develop stri:ng inter-faith and inter-racial relations, social
cohesion and integration, without which the peace of the nation will be
threatened. Prime Minister Goh Chok Tong remarked on the arrest of the
second group of Jemaah Islamiyah on 14th Oct 2002, “...| think, therefore,
that this is a good time for all religions in Singapore to consider a statement
to shore up inter-religious confidence.”
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The Singapore government is concerned that race and religions must
not pander to the manipulation of thos’ IWho ,seglk'_tﬂ‘disrupi the fragility of |
peace and the sanctity of life. Member of Parliament, Mr. Chan Soo Sen, a |
freethinker, was put in charge of drafting harmony code in consultation with
the representative leaders of the different religions in Singapore. This Dec-
laration on Religious Harmony is another means of ensuring that religious |
fanaticism will noythreaten the fragile peace of so diverse a population. In
the wake of increased threats of terrorism of post-September 11th, the lead-
| ers of the various different religious traditions in Singapore have cooperated
with the government in articulating the Declaration on Religious Harmony,*

|
|
Which has released in June 2003, and reads as follows: |

We, the people in Singapore
declare that religious harmony is vital for peace, progress and
prosperity in our multi-racial and multi-religious nation.
We resolve to strengthen religious harmony through
mutual tolerance, confidence, respect and understanding
We shall always [
Recognize the secular nature of our State,
Promote cohesion with our society,
Respect each other's freedom or religion,
Grow our common space while respecting our diversity, |
Foster inter-religious communications
And thereby ensure that religions will not be abused
to create conflict and disharmony in Singapore. |

This above declaration is in addition to the existing religious harmony |

act.s In light of the current situation, how should Christian respond? How '
can the Church respond? How can we relate to those of other religions?
These become significant questions in helping us from a perspective of
relating to those of other religions in the Singapore context. Perhaps the
Church in Singapore has been passive but is now forced to face the

challenge. More recently, The National Council of Churches in Singapore

(NCCS) responded with a printed document: Guide to Common Issues in




Inter-Religious Relations.®

Furthermore, “Inter Religious Confidence Circles” have been formed |
and Christian leaders are included. Regular meetings provide a platform
for networking as well as the opportunity for issues of religious relations to
be discussed in increased transparency. This is also an expression of |
Christian commitment towards community building. Amidst the increasing |
efforts at maintaining religious harmony, Bishop Solomon has emphasized
that religious harmony should not seek to harmonize the different religions |
but rather seek to emphasize harmonious relationships between people of
different religions.

ll. LESSONS FROM HISTORY

Perhaps for those of us who are raised in the Wesleyan tradition,
there perhaps are significant lessons that we may learn from Methodist
missionaries who laboured in those countries with religious diversity as
well as from those who first brought the Gospel to the shores of Singapore.
It is with this intention that the following section involves a look to the past to
inspire us to press forward into the future.

Eli Stanley Jones (1884-1973)

If there be an adequate model in our Wesleyan heritage, that informs
our contemporary pluralistic context, it perhaps is found in the life of Eli
Stanley Jones, a Methodist missionary in India in the first half of the 20th
century. A personal friend of Mahatma Gandhi, a political activist, Stanley
Jones was also a dedicated evangelist who brought Jesus Christ to the
leaders and people of India. The Jesus he proclaimed is a saviour who was

easily recognised by the Indians, the Jesus of the Indian Road:
A friend of mine was talking to a Brahmin gentleman when the Brahmin
turned to him and said,” I don’t like the Christ of your creed and the
Christ of your churches.” My friend quietly replied, “Then how would
you like the Christ of the Indian Road?” The Brahmin thought a moment,
mentally picturing the Christ of the Indian Road-he saw him dressed in
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Sadhu's garments, seated by the wayside with the“crowds about him,
putting his hands upon the heads of the poor, unclean lepers who fell at
his feet, announcing the good tidings of the K]Ingdbm {o stricken folks,
staggering up a lone hill with a broken heart and' dying upon a wayside
cross for men, but rising triumphantly and walking on that road again. He
suddenly turned to the friend and earnestly said, "I could love and follow

the Christ of the Indian Road?” * = *

Stanley Jones was bom in'Baltimore, Maryland, January 3, 1884.
Growing through a period of potentially destructive teenage pursuits,
Jones and his ‘chums’ were deeply and soundly converted when they
' heard the evangelist Robert J.Bateman. For Jones, the conversion
was the occasion for deep and lasting change, one that influenced
also his career decision. he was studying law at City College (of
Baltimore) but later entered Asbury College in Wilmore, Kentucky, an
independent college imbued by the Southern evangelist Henry Clay
Morrison and his colleagues with their holiness version of Wesleyan
doctrine. He graduated and later served on the faculty of Asbury Col-
lege when he was called to missionary service in India in 1907 under
the Board of Missions of the Methodist Episcopal Church.

Stanley Jones began his work among colonial strata of the Indian

society, chiefly among the English and the anglicised. But sensing himself |
cut off from the real India, Jones began to minister among the members of |

the very low castes and the outcastes of the Indian in the city of Lucknow. It
may be said that he was to have the greater effect among the higher edu-
cated Indians later in his ministry. He was sensitive to the beliefs and prac-
tices of the various religions in India, such as Hinduism, Buddhism, Islam,
or the indigenous Indian religion.

In the early years of residence in India, Jones suffered a physical
breakdown. But he had a fresh. religious experience, resulting in a commit-
ment that was to impact India in a phenomenal manner. He was elected
bishop by the Methodist General Conference in 1928 but resigned the next
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morning before the consecration, sensing God's call to continue as a mis-
sionary evangelist. The Methodist Church subsequently appointed Stanley |
Jones in 1930 as “Evangelist-at-large for India and the world.”

Stanley Jones presented the Gospel of Jesus Christ, disentangled |
from western systems and cultures, and their sometimes non-Christian |
expressions. At a time when Indian nationalism was on the rise, Jones
wrote:

Christianity must be defined by Christ, not the Old Testament, not West-

ern civilization, not even the system built around him in the West, but

Christ himself, and to be a Christian is to follow him...Christ must be in

an Indian setting. It must be Christ of the Indian Road...Christ must not

seem a Western Partisan...but a Brother of Men. We would welcome to

our fellowship the modern equivalent of the Zealot, the nationalists, even

as our Master did.*

With regards to theology, Jones wrote:

We want the East to keep its own soul - only thus can it be creative. We

are not there to plaster Western civilization upon the East, to make it a

pale copy of ourselves...We are not there to give its people a blocked-off,

rigid, ecclesiastical and theological system, saying to them, “Take that in

its entirety or nothing.” Jesus is the gospel - he himself is the good news.

Men went out in those early days and preached Jesus and the resurrec-

tion - a risen Jesus ... We have added a good deal to that central message

- Jesus... Jesus is universal. He can stand this shock of transplantation.

He appeals to the universal heart... We will give them Christ, and urge

them to interpret him through their own genius and life. Then the inter-

pretation will be first-hand and vital.?

Increasingly, Stanley Jones was catching the attention of the high castes
Indians as well as the Indian academics. He was invited to speak at ancient
universities and before learned societies. Stanley Jones conducted great |
mass meetings in leading Indian cities. At one such meeting, their leader
said, “We may not agree with what Dr. Jones is saying, but we can certainly
all try to be like Jesus Christ.” He inaugurated “round table conferences™at |
which Christian and non-Christian sat down as equals to share their testi-
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monies as to how their religious elxperiences enabled them to live better. '
Th|rty years before the United Nations came into belnq hﬁ proposed a Round
Table of Nations. by
Stanley Jones left a legacy also in his writings. In 1925, while home on
| furlough, he wrote a report of his years of service - what he had taught and
' what he had learned in India. Thg book, titled The Christ of the Indian Road, |
has influenced the course of:missionary, thinking. Among the twenty-six
‘ books he wrote, some of which include Christ at the Round Table (1928), Is
the Kingdom of God Realism?(1940), Mahatma Gandhi: An Interpretation
(1948), In Christ (1961) and The Unshakable Kingdom and the Unchanging
Person (1972). Stanley Jones' work became interdenominational and world-
wide and above all, Stanley Jones was a brilliantly innovative evangelist,
principally in relation to culture and context. Richard Taylor noted that,
His legacy to us is both his style and approach, on the one hand, and his
remarkable innovations, on the other. His style was indianizing and de-
Westernizing in the cultural, social, economic and political spheres-all
treated evangelically. It was timely-he usually dealt with current ques-
tions and problems. This style was based on deep and extensive immer-
sion in many aspects of contemperary Indian culture-much of it outside
the confines of the church. And it was based on great sympathy for and
| empathy with those he met in this immersion!!

Stanley Jones held before men the example of God’s reconciliation to

mankind through Jesus on the cross. He made Him visible as the Universal

Son of Man who had come for all people. This opening up of nations to |
receiving Christ within their own framework marked a new approach in mis- |

sions and evangelism. It came to be known as “indigenization”. In his life,

| his works and his ministry, Stanley Jones has left for us a model for effective
witness in the midst of religious plurality. Mary Lou Codman-Wilson identi-
fies four elements in Jones’ model, which provide a timely and relevant |
approach for the church in Singapore as well as the church in the twenty-first |
century. The elements include:

A. A Broad understanding of Evangelism - Stanley Jones had a broad |




definition of evangelism, which covered renewal, work with nominal L
Christians, social action and proclamation. Jones believed that his “evan- }
gelistic work had a double objective; to strengthen and convert the church |
(to try to Christianize unchristian Christianity whenever found) and to win the 1
educated non-Christian to an allegiance to Christ.”*? Amidst an increasing
nominality in the Indian church, where Christian lack the spirituality of the
Hindu ascetic practices and bhakti devotional forms, Jones worked to con- |
vert and strengthen the church, chiefly through his founding of the Ashram

movement to “Christianize unchristian Christians.” |

Jones re-established the Indian “Ashram” (or forest retreat) as a.means r
of drawing men and women together for days at a time to study in depth their |
own spiritual natures and quest, and what the different faiths offered
individuals. Jones reconstituted the “Ashram” with Christian disciplines; |
the main theme of the Ashram was self-surrender. Jones’ Christian Ashrams |
always started with “The Morning of the Open Heart”, encouraging the people |
| to confess their real needs and culminated with “the Morning of the Over- I
' flowing Heart”, which was a service of healing. Evidently, Jones’ evangelis- |
tic strategy was to bring the church into a vital spirituality that was first-hand,
vital and life transforming. |

Jones also constantly sought to balance the individual and social di-
mensions of the gospel of the kingdom. He noted,

An individual gospel without a social gospel is a soul without a body and

a social gospel without an individual gospel is a body without a soul. One

is a ghost and the other is a corpse...I want and need one gospel that lays

its hand on the individual and says: “Repent, be converted” and that lays

its hand on the corporate will and say “Repent, be converted... Your en-

trance into the Kingdom is personal by a new birth.” But you live it
corporately.”

Codman-Wilson noted that Stanley Jones “modeled an evangelism ]
that transformed the church and its context by its personal, social and politi-
cal implications.”"* Yet the significance of his model lies in his relating evan-
gelism to the next three elements, creating a synergy, which continues to be
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of relevance today. e
B. A Dialogical Engagement (with Other Rélig_jons) - Stanley Jones
was cognizant of the religious spirituality of the-Hindus and he used dia-
logue as an evangelistic strategy that did not deﬁeén those he engaged.
Amidst the religious plurality in [ndia, Stanley Jones dialogued with various
people of other faiths without being' 'syncretistic. Of the significance of
dialogue, he wrote: )
The deepest things of re]ig'ion need sympathetic atmosphere. In an atmo-
sphere of debate and controversy the deepest things wither and dies. In
order to discover what is most delicate and fine in religion, there must be
an attitude of spiritual openness, of inward sensitiveness to the Divine, a
willingness to be led by the beckoning spiritual facts."®
He was sensitive in avoiding the comparative, the controversial as |
well as the dogmatic approaches to religion but chose instead to empha- '
size each person's religious experience. His emphasis was on the person
more than anything else. The led further to Jones intentional gathering of |
devout believers of many religions for dialogues, which were known as
“Round Table Conference.” Jones noted some fundamentals in dialogue:'®
1. People who took part had a great deal of intellectual and spiritual
culture.
. No one has a right to teach if they cannot learn from others.
. We were all called upon to face religion and life in a new way.
. People are incurably religious
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. Humanity is fundamentally one, facing the same perplexities and
problems.
6. The fundamental need of the human heart is redemption - life is not
what it ought to be.

In the various cities where these Round Table conferences were held,
Jones provided some ground rules for discussions:

We suggest that no one argue, no one try to make a case, no one talk

abstractly and no one merely discuss religion, but that we simply share

what religion is meaning to us as experience... We also suggest that we don’t

want people to feel that the friendliness of the atmosphere will iron out
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differences in our viewpoints - to reduce everything to a least common
denominator; that if religion centres for them in Rama or Krishna or Buddha
or the Vedanta or the Koran or Christ, to say so. Let everyone be perfectly
free, for we are a family circle; we want each one to feel at home and we will
listen with reverence and respect to what each one has to share.!” .
Based upon the attitudes of openness and appreciation, these confer- |
ences attracted many religious leaders in numerous Indian cities. Of the |
value of these dialogues, Jones noted:
The valuable things for us as Christians in the Round Table Conferences
with non-Christians lay in the fact that we were compelled to rethink our
problems in the light of religious experiences of non-Christians. So while
these conferences have been valuable in our approach to non-Christian
faiths, they have proved of even greater value to us in facing our own
problems, spiritual and intellectual.'®

At the Round Table conferences, the dialogue was neither offensive to
those of other faiths nor was it theologically universalistic or reductionistic. |
It also provided the context to present Christianity devoid of the Western |
encumbrances but as a religion that emphasized both an inward personal |
holiness as well as an outward social holiness. :

Stanley Jones was able to combine the uniqueness of the emphasis
on Jesus Christ with his respect and ability to listen to and learn from those
of other religions. Codman-Wilson noted that these others “repaid the cour-
tesy and many came to Christ as a result.”"®

C. A Vital Spiritual Experience - A third necessary element of Jones’ |
model was his Wesleyan background, Jones constantly sought the balance
of vital Christian experience, Scripture and tradition. For Jones, the power of
a transformed life and encounter with God is significant to all religious people.
| His emphasis on truth was only propositional but also relational. The good |
news is lived truth that must be shared relationally.

In witness, Stanley Jones saw the difference between relating to a |
person’s formal religious allegiance (Great Tradition) and relating to their
actual religious experience (Little Tradition). In all religious traditions, the |
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Great Tradition includes the sacred texts, the history, the religious rituals
and the ‘professionals’. The Great Tradition therefore _:le_}fers to the embodi-
‘ ment of what we understand as the formal tenets O.f the religion. Most people,
| however, practice the “Little Tradition” which may have little resemblance to
Great Tradition. The Little Tradition is the "beﬁaw}iqral dimension of religious
‘ practice that affects how an individual deals with hnoney. health, happiness
and family. The Little Tradition defines how a person experiences religion. It
‘ is the heart of a person's faith.”?®
Jones understood that if Christians focused primarily on propositional
‘ truth, it might be misconstrued as an “attack” on another’s doctrines, history
and religious professionals (the Great Tradition), thereby effecting a defen-
‘ sive reaction. In contrast, sharing-what-has-worked in one’s daily religious
experience is disarming and invites a corresponding mutuality and
openness.
| These three elements - a broader understanding of evangelism, a
 dialogical engagement and a vital spiritual experience - is inextricably linked
‘ with the fourth, the centrality of Jesus Christ, a main theme in the life of
Stanley Jones.
‘ D. Centrality of Jesus Christ. In his interaction with the Indian
Lintellectuals, Stanley Jones soon came to the realization that he could not
defend the gospel and Western civilization and the Christian church and the
‘ Old Testament before the Indian religious intellectuals. Stanley Jones
maintained, that, “it was too long a line to defend” and decided to “shorten
‘ the line and just focus on Christ.”' Jones would only defend what was di-

rectly related to Christ, because he believed that “at the place of Christ, '

‘ dialogue becomes decision, you judge yourself when you look into his face.

' In him you seé what you are and what you might.”?? He continually urged |

| people to experience Jesus for themselves and by emphasizing Jesus Christ,

i Jones was able to deal with the critical religious questions of others. His |

“altar call” was:®®

‘ I challenged anyone, anywhere to expose his inner life to Jesus Christ in
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repentance and faith and obedience and ... such a person will be changed,

profoundly changed in character and life and he will know it in every

fiber of his being.

Stanley Jones also used the cross to connect to the Hindu and Bud- |
dhist doctrines of suffering, karma and reincarnation. While he acknowl- |
edged the different religions’ answers to suffering, he went further in ex- |

plaining that:

[ Jesus transforms suffering by using it... These answers from Jesus are not
easy answers-they are answers from the Cross, which an English poet
called Jesus’ professional chair ... Jesus answers Yes to life and to the
world - and he gave us this final answer from a Cross!...The Cross shows us
our loving, self-sacrificing God. God becomes immanent, a suffering and
an incarnate God... God is self-giving Love. That is the meaning of the
universe and it must the meaning of our lives t00.

Stanley Jones understood that India, like many other countries, have |
experienced the oppression of Western imperialism. Similarly, Christianity
has been indicated along with this imperialism. Jones was unequivocal in |
his belief that Western civilization and the church were only partly
Christianized, but he never felt that he had to apologise for Jesus Christ:
“When it comes to Jesus Christ, there are no apologies on my lips... Jesus
has the sum total of reality behind him...Jesus is Word become flesh.”2s
This emphasis on Jesus is a hallmark of Jones’ legacy, for like him, the
church today must learn to emphasize the “who” rather than the “what” of |
Christianity in the sharing of the gospel.

In moving the context nearer to South East Asia and considering the
missionaries who pioneered the work here in Singapore, the story of the |
birth of the Methodist Church in Singapore does not need to be reiterated.
Suffice it to say that Methodism derives its humble beginning from a mis-
sionary initiative of the South India Conference led by Dr James Thoburn in
1885. It arose from a somewhat narrow perspective of meeting the spiritual
needs of the “English-speaking ‘diaspora’ in all British territories but have
since grown to encompass the different races which had come to eke out a i
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living amidst the increasing thriving trading economy in Sihgapore. After an |
intense ten days of ministry in Singapore, led by Bishop James Thoburn, the
Methodist Church was formed on Sunday 22nd February. As the Indian Con- ‘
ference appointed Oldham to this pioneer work, it was"'Thobum who charged |
him as follows: B ‘
“Methodism appoints you an herald to a nation aridI there must be con-

tinual overflow to your activities which will never end until you overtake
all Malaysia.”™

In the following pages, we briefly survey the impact and influence of
three “heroes of faith” in the history of Methodism in Singapore. Perhaps it |
may not be too presumptuous to say that Singapore Methodism is where it |
is today, is in a large part due to their contributions as pioneers of Methodist ‘
| missionaries in Singapore.

William Fitziames Oldham

Regarded as the “Founder of Singapore Methodism”, Oldham the son i
of a British army officer, was born in India, completed his theological educa- |
tion at Alleghany College and Boston University, in the United States of |

America and was on his way' back to minister in India where he was in- |
formed of his appointment to Singapore in 1884. His appointment was a |
result of the response to Charles Phillips’ Macedonian call to the Methodist |
Church in Indian to “Come over ...and help us.”? In tandem with the British’s
view of Singapore’s strategic geographical and economic significance,
Singapore was regarded as key to the centrifugal expansion of Christian

|
ministries to the Malay Peninsular as well as to the islands around, which :

also included the Philippines.

Within a few days of the arrival of the missionaries in the February of i
1885, a series of five evening meetings were organized in the Town Hall
| where 17 responded and were subsequently organized to become the
nucleus of the first Methodist Church in Singapore thereafter and became i
the first resident Methodist missionary pastor. By the December of that same |
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year, sufficient funds were also collected to build the First Methodist Church
in Singapore at Coleman Street, later named as Wesley Methodist Church.?

Oldham acutely grasped the opportunity presented to him in estab- |
lishing ministries in education among the various communities in Singapore. |
His attention was on the Chinese enclave at Telok Ayer District, where he
chanced on the “Celestial Reasoning Society”, a group of Chinese mer-
chants who gathered together and arranged talks and debates to encour- |
age the leaning of English. Oldham offered to give a talk on astronomy,
where he met the President of the Society, Tan Keong Siak. Impressed by |
his presentation, Keong Siak, who was also a member of the Legislative |
Council in Singapore, urged Oldham to help him in a presentation (in English),
which he was to make before the leaders of the Chinese business :
community. In a few weeks, Keong Siak delivered that speech with such
eloquence that his fellow Chinese merchants also approached Oldham to
tutor them. Oldham, though flattered by their request, knew that his calling
was “not to come to Singapore to be an English tutor for wealthy Chinese
merchants® ? but instead offered to teach their sons and thus this became |
the Methodist Church's first venture into education and the birth of Anglo-
Chinese School, which stands today as one of the top schools in Singapore.® |

Oldham was also aware of the deplorable status of women at that
time, where denied of education, the 'women stood helpless against the i
social forces and prejudices, which shaped their destiny. He saw that one
of these ways to help these women was through education and in 1886, at
| the Conference meetings in South India; he met and challenged Sophia
Blackmore to assist in this work among the women. Oldham’s efforts at
ministry and mission through education resulted in the establishment of
one of the most widely respected and influential education systems in South-
east Asia. Concomitantly, his efforts of mission among the disenfranchised .'-_
women and girls as well as medical missions, help improved the social |
status of women and further strengthened the Church in Singapore.

Oldham’s pastoral leadership is evidence in his acumen in organiz-
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| ing and establishing the church along linguistic lines. He had set the prece- I.
dence in establishing Singapore as a multiracial society some 80 years '
later (when Singapore became an independent sovereign nation) and it
went far in helping to promote social cohesion. His was a vision of different
ethnic communities worshipping one Lord, where diversity'; ln culture is united '
under a unity in faith. Not unlike, Wesley, Oldham also led the Methodists in
Singapore in legislative and social action against the evils of alcohol, to-
bacco and opium. When he returned later as Bishop for the region, Oldham |
was appointed to as government opium commission to investigate as well .
as help eradicate this social menace of opium addiction. Oldham signifi-
cantly influenced the fabric of society in developing Singapore and many
effects of that influence are still evident today.

Oldham later became the secretary of the Methodist Board of Foreign |
Missions and was appointed as General Superintendent of the work in South ‘
America in 1916. When he visited Singapore for the last time in 1936, at the
age of 81, to participate in the jubilee celebrations of the Methodist work in
Singapore, the following account attest to the fact that even in his final years,
his passion for missions and evangelism did not wane:

An elderly Chinese man watching the historical pageant, which was part

of the festivities, was-the sole surviving member of that group of 30

whom Oldham has addressed 50 years earlier at the Celestial Reasoning

Society. As the Chinese sage watched the drama unfold, his soul was

deeply stirred and two days later, his old friend, the aged bishop baptized
him into the fold in a moving ceremony at Wesley Church.3!

Sophia Blackmore

Sophia Blackmore was the first woman missionary appointed by the 5
Methodist Women'’s Foreign Missionary Society to work in Singapore. Less
than a month after her arrival in Singapore in 1887, she was able to very
quickly start an education work among Tamil girls at the request of Tamil |
businessman. This work later developed into a school and became known '
as the Methodist Girls’ School, which is rated as one of the top twenty schools




| in Singapore. |
. Tirelessly, Blackmore expanded her work to include the Chinese girls |

in the Telok Ayer District, which Oldham has earlier set up school for boys.
With the assistance of Tan Keong Siak, whom Oldham assisted earlier, ||
| Blackmore, with Keong Siak’s support, started a class for Chinese girls in |
| his home. Within the first year of her ministry in Singapore, Blackmore had
: started a second school ministry, the Telok Ayer Chinese Girl's School in |

| 1888. Although recruitment of women teachers posed an initial problem,
Blackmore worked tirelessly with the other teachers in the successful ex- |
pansion of the schools ministry to serve all the communities in Singapore. |
This model was later adopted in major towns in parts of Malaysia (then |
known as Malaya), which evidenced the rise of other Methodist girls’ schools.

Besides the schools ministry, Blackmore initiated the work to start a |
| hostel for girls, who were abandoned, orphaned or disenfranchised, in a |

society that was prejudicial, seeing baby girls as more a bane for the family. |
| It was named the Nind Home, in honor of Mary Nind, who had been instru-
mental in financing Blackmore's appointment. Until its disbandment at the |
onset of the Japanese occupation of Singapore following the Japanese
II victory over the British, the Nind Home was home to over 100 boarders and |
was a thriving and self-funding ministry. Many of those who were sheltered :
| in the home were also educated at the Methodist Girls' School and later took |
their places as professionals and leaders in both the church and society in
Singapore. The impact of such a ministry catalyzed the establishment of |

.. similar homes in Malaya, which were also positive influences in their re- |
: spective communities. !

The Nind Home further birthed a church for the Peranakans or Babas, l
when she evangelized the Baba Chinese women who were housebound |
and uneducated. Working in tandem with William Shellabear, Blackmore’s ‘
efforts help established the Baba Church, which became the first Methodist |
church to use Baba Malay for both the worship services as well as the |

Sunday School. The extent of the ministry was evidenced by the significant |
L
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numbers® who attended the Sunday School classes.

Rev. Dr Benjamin West |

Singapore was the locus of the influx of numerous Chinese immi- |
grants in search of a better life. The Methodist mission t& the Chinese began |
with the arrival of an American doctor, the Rev Dr Benjamin F.West, and his |
wife in late 1887. But due to the increasing demands of teachers in the
schools ministry, they found themselves involved in teaching than in medi-
cal missions. In 1889, he and his wife moved into the Telok Ayer district,
which was an enclave for the Chinese immigrants, and adopted the missional
model common in China, of renting a house on the main street and estab-
lishing it as a center for medical, evangelistic and education work. Dr West
apportioned his time to educational and medical missions - in the morning,
he taught at the school and in the afternoons he saw patients in his home
and dispensary and used his house as a gathering place for services on
Sundays.

Realizing his inadequacy in the dialects of the Chinese, he left briefly
to China to learn Hokkien, the dialect used by the majority of the Chinese
and upon his return his work expanded. Bobby Sng recorded that “between
February and April 1892 alone, over 3500 patients were treated at the dis-
pensary and a congregation of 46 was meeting regularly on Sundays.” In
his church work, West had the help of two local preachers, as well as a
native Chinese “bible-woman”, and in August 1889, the Chinese Methodist
Church was formed. Placing himself right at the heart of the Chinese quarters,
Dr West was able to incarnate the love of Jesus to the Chinese in a very
practical way. He also had a very effective ministry to the opium addicts.
Consequently, it was of no surprise that many of the converts and worship-
pers in the church were his patients.

Other workers arrived later such as Ling Ching Mi, an ordained Meth-
odist deacon and Thong Sin San, both from China. Dr H L E Luering, a
linguist from Germany who eventually learn to preach in Malay, Hokkien and |




Foochow further expanded the scope of ministry to the Chinese and by 1895, |
the Chinese mission was conducting meetings in all the major dialects.

William Girdlestone Shellabear

William Shellabear (1862-1948) was among the first pioneers of the
Methodist mission in British Malaya, yet ironically, “he is better known among |
Malay Muslims than among Christians.” One of the few missionaries to |
the ethnic Malays in Singapore and Peninsular Malaysia, Shellabear’s first |
works was that of literary translation and publishing work, through the es- |
tablishment of the Methodist mission press. Its first works were Malay and |
Chinese Bibles, hymnals and tracts, many of which were translated by |
Shellabear himself. Shellabear was also translating Christian literature
into Malay, with the intention of creating a complete set of Methodist litera- |
ture to serve the Malay-speaking churches he had hoped to establish in
Singapore and Malaya. This was his dream and his goal. And he saw the
initiating and editorial work of the Malaysia Message, a monthly journal of
missionaries in Malay (which is both the present Malaysia and Singapore) |
as a step in educating and motivating fellow missionaries in that direction.

His studies into the Malay language drew him into a gathering of
British and Malay scholars who were gathered as the Straits Branch of the |
Royal Asiatic Society, which greatly honed his language and translation
efforts. A short three years from his return to Singapore, Shellabear pub-
lished a new edition of the History of the Malays (Sejarah Melayu) in 1895 |
and subsequently a series of printed edition of Malay classical literature
which he and a few others had worked upon. He further produced and
published both the Malay-English Vocabulary and Practical Malay Grammar. |
The motivation for these scholarly pursuits was his firm belief that such |
were essential tools in the training of future missionaries in Malay lan- |
guage and culture. Rationally, his literary efforts went a long way in forging
strong relationships between the printing press, the colonial officials and '

the local communities. Interestingly, Shellabear was not myopic in his
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approach, in that he also studied Hokkien (a Chinese dialect) and learned :
to read Chinese as well and began publication in romanized Hokkien and
also in Chinese!

Within a decade, the publishing work Shellabear had embarked upon

| had expanded into the business of book binding and puglishing for markets
as far afield as Burma (Myanmar), Taiwan, and Indonésia, and was aptly |
renamed the Methodist Publishing House.

Shellabear was acutely aware that his calling was primarily with the |
Malay people, who were the inspiration for his scholarly love for the lan- |
guage and provided the impetus for his various publications. Increasingly ‘

| he saw the need for a new Malay translation of the bible for the continued !
‘ missionary work in Malaya. The dream became a reality for him when under |
a joint contract with the British and Foreign Bible Society (BFBS) and the
Methodist Mission, Shellabear was tasked to revise the Malay Bible.

From 1902 to 1909 Shellabear moved to Malacca to concentrate on |
this literary work, while he assumed other pastoral duties. There, he formed |
a church and school, whilst his wife set up a girls’ school. By 1904 he had
moved the Methodist Pastor Training School to Malacca and took charge of |
it as well, while acting as District Superintendent for all the Methodists south
| of the Malay Peninsularincluding Singapore. In-carrying on his work in trans- |
! lation he also continued to be the chief editor of the MPH. Ostensibly, he
' found that being out of Singapore had freed him from the distressing con-

flicts of church politics. Also, it had provided him the opportunity of delving
deeply into his study of the Malay language. Shellabear found the opportu-

nity to immerse himself in contemporary Malay culture through his interac-
tion with Malay Muslims teachers® and through that gained a definitively |
positive attitude of Malay culture and of Islam. Earlier on in the 1890s, the |
prevalent missionary perception of the Malays was one of “cultural preju- |
dices against their laziness and backwardness in the context of an eco- |
| nomically vibrant Chinese population, which was relatively open to both
' mission schools and conversion to Christianity.”® As Muslims were gener-




| ally more resistant to evangelism, those of the Islamic religion tended to
elicit a more hostile reception. However, through his interaction with the
Malay communities and with the scholars and teachers, Shellabear’s opin- |
ion of the Malays underwent transformation and he perhaps was numbered
| as one of those lone voices that argued strongly for the value of Malay ver-

| nacular education. In this opinion, ancient Malay cultural traditions were to |
| be regarded as the finest part of Malay society! His assessment of Islam
| contradicted the popularly held notion that it was but a thin religious veneer ;
| fora primarily animistic culture. His interaction with Malay culture led him to |
understand more clearly how Malay spirituality was derived from a genuine
| commitment and submission to Allah. In 1915, in an essay written for the |
Methodist mission, entitled “The Influence of Islam on the Malay Race”, |
Shellabear urged for positive changes.in attitudes toward the Malays. He |
further urged that the important role Islam played in the everyday lives of the
Malays not be overlooked or underestimated, such that effective evangelis- |
tic bridges may be established. Following the tenor of the 1910 Edinburgh |
Conference, Shellabear also urged the cessation of polemical approaches
in evangelism among the Malays and the commencement of establishing
points of contact between Muslim spirituality and the Christian faith. |
Before he left Malacca, he succeeded in publishing a translation of |

The Pilgrims’ Progress in Baba Malay, as well as several scholarly editions
of classical Malay literary texts.®” His crowning achievement was the publi-
cation of the Malay New Testament, a work, which remained in print up to |

. 1972. He was also able to translate the Old Testament into Malay. The later
work was completed in 1912, and subsequently published in the following |
year when Shellabear returned to be with his family in the United States.
Shellabear came back once again to Singapore in 1912 and in his last |
years in Singapore, Shellabear enjoyed much success in those endeavors, |
which meant most to him - the establishment of Malay medium schools for
girls which soon became the largest in Malaysia. He also published a Baba |
Malay Bible to serve the growing community of local Christians and he was |
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Malay communities, Shellabear, however, he found himself increasingly

' Gospel in Malay, through the use of long Malay sha’irs (epics in verse forms).

able, with the help of Bible Society Colleagues, to eventually establish last-
ing contacts among the Malay boys in villages around the town center in |
Singapore. In recognition for scholastic achievements, he was later elected
president of the Singapore Branch of the Royal Asiatic Scu;:iety, which began
publishing some of his most significant scholarly works in the journal.
Amidst the great leap forward in establishing these bridges in the

estranged from the Methodist Mission strategy. In his critique of the English |
language schools, while they were outstandingly successful as educational
institutions for Singapore’s growing middle class, they were at the same '
time, different to Shellabear's work among the vernacular schools for the
poor. By 1918 it was clear that Shellabear was physically incapacitated and |
not able to work in the tropical cenditions. Spiritually he was at odds with a

Methodist mission that has become increasingly dedicated primarily to its |
English language schools and has become financially dependent on its
secularized publishing house.

Fortunately, for Shellabear, he found his niche when he returned to the

| United States, enabling him to pursue his philosophy of mission and his |

own scholarly skills. Taking up a position at Kennedy School of Missions in |
Hartford, Shellabear continued to translate Christian works for publication
in Southeast Asia and later joined the faculty full-time at Hartford, teaching
the language and culture of the Malays to would-be Methodist missionaries.
In this the last stage of his ministry, Shellabear sought to integrate his

| understanding of evangelism with the religious and cultural appreciation of

the Malays, seeking to draw out new missiological approaches. In the 1920’s

he worked on a new set of evangelistic tracts and later on, in the new trans-
lation work on the Bible, Shellabear developed a new idea of presenting the

He produced Verses on the Kingdom of God and Verses on the Loving
Prophet, convinced that the sha'ir format,® which the Malays were so fond of

' would win their attention. In Sumatra they were published in romanized text, |




and were in use up to the 1950s. In the 1930s, after a brief setback because
of stroke, Shellabear wrote and published commentaries on the New Tes-
tament in Malay. Only with the outbreak of World War Il and subsequent
occupation of Singapore did he lose contact with the Methodist Church in
Southeast Asia. By the end of the war his health deteriorated and he could
not continue active work as a translator. His last works was a series of
translations of the Koran from Arabic to Malay, to be used as a training tool
for Christian evangelists in Indonesia.

Shellabear’'s deep love for the Malay Muslims propelled him, in his
final years studying in greater detail, the Koran and accordingly, “the Koran
and its interpreters opened his eyes to riches he had not earlier imagined...
Yet despite what his Malay teachers might have wished, these discoveries
did nothing to dampen his conviction that Christianify was the one true source
of salvation for mankind.”*He died in 1948, having lived to see the end of
the war, and his own children returning to carry on the work, which he began
some 50 years earlier.

The Legacy

As we survey the life if E. Stanley Jones as well as the early Methodist
missionaries in Singapore, we see that missionaries have brought a faith
that has “penetrated the life of the people in its multifarious needs. There is
the work of compassion as well as of conscience, of individual salvation,
rescue and uplift as well as the prophetic voice of judgment and seeking to
act as the agent of social and moral change.™"

Oldham'’s leadership of the Methodist Mission, Blackmore’s battle
against the prejudices of the society through uplifting of the place of women
in society, West’s work among the Chinese immigrant, Shellabear’s exten-
sive publications in both Malay and English and later as a teacher of mis-
sionaries are legacies which outlive their earthly sojourn. They understood
that “our mission has to be multidimensional in order to be credible and
faithful to its origins and character”#' and yet at the same time, they under-
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stood their mission as Missio Dei, setting their personal agendas at the
foot of the cross. They constantly fought against leaving but a name on

plaques and monuments and their consuming passion and dedication |

was to the local community of Chinese, Indian, Malays and Babas, espe-
cially in their welfare, both material and spiritual. Though, fBr some such as
Shellabear, whose commitment to vernacular ministries found little sympa-
thy among Christians who maintained that English was the future of
Methodism in Malaysia and Singapore, yet they plodded along that some-
what lonely path. They were deeply committed to the Christian gospel, and
remained steadfast in their loyalty until the end of their lives.

Through their lives and their impact, these Methodist missionaries
have understood that the “theology of religion and the theology of dialogue
are the central theological questions today.”# Sensitive to the different reli-
gious backgrounds of the various different ethnic communities - the Chinese,

Europeans, Indians, Malays and the Peranakans, they have sought often |
managed to cross of those religious borders through prophetic compas- |

sion and through their speech, action and their lives dialogued with those
who need to hear the Good News of Jesus Christ. Unwilling to lend tacit
support to the existing discrimination in social order, they have also worked
at challenging the evil structures within society through such as educational
missions and gave voice to the sufferings of the disenfranchised, the women,
the orphans, the weak, the poor, the sick and the imprisoned. They have
incarnated Missio Dei in this part of Southeast Asia, girded by a biblically
founded understanding of Imago Dei, where “grammar of incarnation is not
a theory of a doctrinal claim but a praxis, an experience. It is a living rela-
tionship or relatedness and communion without marginalization.” *

Hunt writes in his closing chapter with regards to Shellabear, that,
“The end of every life is not death but a legacy. For the historian, the legacy
includes more than the works of life which remain after death, or even those
visible influences which with ever-diminishing force determine the shape of
the unfolding world.” ** But such is applicable as well to each and every of




the Methodist missionaries who ministered in Singapore at the turn of the 20th
century. Their lives help give illumination to the complexity of life in the colonial i
society and the intricacy of contacts and conflicts between different religions in |
an increasingly multi-ethnic, multi-cultural and multi-religious Malaysia and |
Singapore by pointing to Christ. Their lives exude a rare quality in the midst of r
British colonialism; theirs were lives whose affection for the people was un- |

dimmed by paternalism, whose integrity was unmarred by materialism and -'
whose faith was-uncompromised by cultural and religious relativism. :

As we try to better understand our heritage in this part of the world, and ,-;
what it means to have a commitment to the cultural and religious integrity in |

a modern society, the lives of these missionaries dedicated to both, is (to
me) an attractive object of study. How can the Church relate meaningfully |
with those of other faiths? These Methodist missionaries represents in ||
' many ways, the road which Singaporean Methodism (and Singapore |
Christianity) is finding increasingly hard to follow, yet one which we will |
inevitably have to walk. :

llI BIBLICAL LESSONS

| Before we proceed to draw implications for our present context based |
on the historical data, it is perhaps appropriate for us to consider what |

| biblical imperatives are there with regards to this topic of religious dialogue.

Many understand that the Bible is against and reject other religions,* to the

1 L

extent that there is not even a place for dialogue in a pluralistic society.
Before arriving at any conclusion, there is a need to understand that Bible is |
primarily a faith confession and the purpose for which is was written is not
to lecture on world religions or support pluralistic religions.*

In the New Testament, Paul in his mission to the Gentiles, faced the
challenge of the first century pluralistic society.*” Paul did not reject the
people of different belief but instead built on apologetic theology and sought
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to evangelize them. Paul used the popular religious’ terminologies and i
concepts, philosophical language and concepts to help the Gentiles to un- g
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derstand the Gospel. Yet in doing this, he redefined the terms and expounded
the gospel, as evident in his epistles,*® thereby leading Bultman and other
scholars to regard Paul as being too much influenced by the Graeco-Roman
religious.* .

Paul did not mean to write a book of systematic thediogy. He wrote in
answering to the questions raised among the churches he helped to plant. He
accepted to challenge to dialogue with other religions but yet his main concern
was to effectively proclaim the mystery of the gospel of Christ to the Gentiles.

Taking the example of Acts 17:16-32, the incident in the temple of
Athens. The episode is distinct from the accounts of the preaching of Peter,
John or Stephen. It began with Paul’s compliments of the religiosity of the
Athenians (v 22). He used their term of “the god of unknown” and quoted
from Greek poetry. Before he embarked on preaching, Paul engaged the
people in conversation.® In his dialogical approach, bridging their interest,
he was able to arouse their interest, resulting in some of them eventually
accepting Christ (Act 17:32-34).

In his pastoral ministry, Paul constantly had to respond to the issues of
the church and community, which was constantly engaged with a pluralistic
culture. The example of the Corinthian church is perhaps the most obvious
since the church was located in a busy port where people from different parts
of the Mediterranean world converged. It was known as the city of religions
with many temples and idols in the town center for worship.*'

The church in Corinth was a cosmopolitan church, facing issues that |

were different from those Christians among the Jewish communities or
villages. Paul, in writing to the Corinthians had to deal with issues of immo-

rality in chapter 5, civil court case in chapter 6, non-Christian spouse in |
chapter 7, order in the Holy Communion feast in chapter 10-11. In chapters 1

8-10, Paul dealt with the issue on the food offered to idols and the feast with
the foods offered to idols. This is complicated with the possibility of foods
sold in the market are also being offered to the idols and the social relation-
ship in the feast.52
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Paul stated their reasons for their engagement but provides them |

with new principles of glorifying God and considerations for church as body

of Christ - the motive of love and the effects on the weaker members. Paul |

did not build walls in the community; he sought to help the Christians live in

the community with the people of other religions. Concomitantly, Paul built

bridges to attract Gentiles into the church.®®

We could very well learn from Paul in his approach in a pluralistic |

community. Paul was open in his expressing Christ to the pluralistic com-
munity but held fast to the only Christ; he is open in doing theology but is

committed solely to the Gospel of Jesus Christ. The various paradoxes and |

tensions give rise to the complications in Pauline writings but it is also the

distinctiveness and dynamic of his mission and pastoral care that is worthy |

of our emulation - Paul was thoroughly Christocentric.

IV. THE ROAD AHEAD

Though there is at present, no formal, official or concerted measures |
taken by the Church and the different religious community, however an effort
to work towards inter-faith dialogue has been initiated by the National Council |

of Churches. This necessity for a crossing of the religious borders through

inter-religious dialogue, may be envisioned as “any activity in which we |

take the faith of the other seriously”,** where our commitment to Jesus

Christ is not just to Christianity but also to God who reveals Himself to us. ;
We are hence challenged to “enter into a new historical involvement through |
cooperation with people of other faiths” which “entails also our willingness to |
be servants for Christ's sake, affirming what God has done and is doing |
among them. This is to be done with love for them.”%s Ultimately, in the |

issue of religious harmony, we need to bear in mind that we are dealing
primarily with people, rather than with systems of belief. Furthermore, it may
be helpful to be reminded of Stanley Jones' approach: “In my evangelism

among the intellectuals in India, | would not mention the non-Christian

religions. | would speak not to Hindus or Muslims but to persons - persons in |
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! spiritual need.” ¢
Practically, the following suggestions have been put forward in the
| fostering and improvement of inter-faith relations:%” . [
A. Education: It is not uncommon that our prejudices are formed be- |
cause of distorted perceptions. Taking the particular example of Christian
views of Islam, events across the globe reported through western commen-
tators such as the attacks of September 11 and the “War against terror” often |
‘ shape one’s perception of Islam and the Muslim community. Islam is viewed |
| as inherently intolerant, incessantly violent and increasingly menacing. But
such views fail to take into consideration the fact that Islam is a dynamic and :

living faith that inspires and nurtures the lives of hundreds of millions of |

Muslims. It omits the other view of Muslims who live in quiet submission to

Allah, not raising their hands in violence and who do not agree with those |
who are blind advocates of jihad. Hunt rightly holds that “Christians living in
| Southeast Asia cannot pursue their personal and social goals without taking
cognizance of the developments in Islam and the forces which drive them.”
8 |n that regard, Christians living in Singapore likewise cannot pursue their

personal and social goals without cognizance of the developments of the |

other faiths. Education therefore helps provide a balanced, fair and objective
understanding of the faiths of others around us, which is the key to opening
| up the door of dialogue.

' B. Friendship: While it is evident that the objective study of facts is
important in seeking to better understand the Islamic faith, yet such a study
ultimately involves persons and the beliefs and traditions for which their
lives and their loves revolve around. There should also be a personal di-
mension that should not be discounted. Wilfred Cantewell Smith, had often
! made this point:

i The study of religion is the study of persons. Of all the branches of human
inquiry, hardly any deals with an area so personal as this... To understand what is
in his heart, therefore, the student must not merely listen to or read what a
believer affirms, but must come to know those qualities of the believer’s life that
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|
can become known only in that two-way relationship known as friendship. |

It is hence important that we deal with those of other religious faiths as |

persons and not merely as representatives of a system. The cosmopolitan
and urban setting of Singapore allows for significantly easier access in
developing friendship with others and perhaps this is where we need to
begin and seriously look beyond our insular “holy huddle” mentality in seek-
ing to develop deeper friendships with our very neighbors. These friend-
ships become significant points of contact, where people may be won over
for the sake of the Gospel of Jesus Christ.

C. Dialogue: To date, very little is done in Singapore in the area of inter-
faith dialogue. Invariably, some Christians do not view dialogue in a positive
light and attaches a certain amount of suspicion to it. Similarly, those of
other faiths also share the same sentiments when Christians seek only to
push their views, as if in an attempt to evangelize. But dialogue is important |
if we are to understand one another. Amidst the multiplicity of cultures, |

languages, customs and beliefs in Singapore and amidst the stress on
' religious harmony, the dialogical approach is a concrete way. In this respect,
McAmis view of dialogue is helpful:

Dialogue is a two-way communication, including speaking and listening.

Dialogue is sharing of innermost thoughts, feelings, beliefs, hopes and

fears. Dialogue is caring for the other participants in dialogue. Dialogue is

learning and growing. Dialogue is an attempt to put yourself inside the

skin of another person. Dialogue is trying to fully understand the other.

Dialogue is a friendly, emphatic exchange between me and thee. Religious

dialogue is a sharing of faith with someone of another faith with the

awareness that God is present. Dialogue is trust, openness and honesty

in a two-way exchange of views and perceptions.

Dialogue is not debate. Dialogue is not mission or da’wa. There are no

winners or losers, only learners and seekers. ...It is not coercive or

persuasive. It is not political even when it deals with political concerns.®

It should be understood that inter-faith dialogue presupposes two
things - firstly a respect for the other person (as a subject with autonomy and |
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freedom), where dialogue is “the basic attitude of respectful listening to l
others and of openness to communicate oneself to others”; and secondly, it
presupposes that “every person and human community has some valu-

able experience of ultimate meaning of life of which they can share.” ¢’ This
inter-religious dialogue may be understood in three forms - firstly dialogue
of life, where people of different religions live together with tolerance and
mutual respect. Such dialogues may often be found in the informal settings
that may be described as common spaces shared by the adherents of the
different religions. These ‘common spaces’ exists in the context of such as

neighborhoods, schools and the workplace. These common spaces allow

for interaction to take place, and friendships to be forged by Christians and |
those of other faiths. Furthermore, the Government has through different
policies® tried to establish such ‘spaces’ to encourage greater social inte-

gration and interaction. Secondly, there is also dialogue of action where
they collaborate on certain social projects such as education or aid relief.
Dialogue of life and dialogue of action prepares the path for dialogue on
doctrinal or theological level. With regards to the government’s sensitivity
on not disrupting the racial and religious harmony, such dialogue on doctri-

nal or theological level should be conducted officially by representatives |
from both sides and preferably, should also include representatives from

the government. |

Perhaps more important than distinguishing the forms of dialogue is
the emphasis on the quality of the dialogical relationship; that it should be
intentional and incarnational. Newbigin fittingly pointed out, that, “If we are

doing what we ought to be doing as Christians, the dialogue will be initiated '
by our partners, not by ourselves.” %

D. Collaborations As mentioned in the prior section, inter-religious :
dialogue comprise the dialogue of life where people of different religious '
persuasions collaborate. Hence dialogue should not be interpreted as an
activity dealing with religious conversations alone. It is important that “inter-




| religious dialogue cannot remained imprisoned in the ivory towers of reli-
gious talks and religious experience alone, but must flow into human |
liberation.” #In other words, inter-religious dialogue, seeking communion,
cannot be blind or passive to reality next door - but in seeing the injustices,
address and administer change in bringing restoration. Concretely, this is
perhaps where churches in Singapore, particularly under the leadership of
National Council of Churches cooperate with the other religious councils in
working together to rid society of various social ills. Such collaborative en-
deavors and various others may be the issues that in humility the church in
Singapore can work together the various religious community and where
the government is informed and its participation welcomed.

V. CONCLUSION

In The Clash of Civilizations, Samuel Huntington writes about the col-
lision of Islam and the West, the role of the military in a liberal society, and
increasing separation between countries. He asserts,

It is my hypothesis that the fundamental source of conflict in this new

world will not be primarily ideological or primarily economic. The great

divisions among humankind and the dominating source of conflict will be
cultural... The clash of civilizations will be battle lines of the future... The
dangerous clashes of the future are likely to arise from the interaction of

‘Western arrogance, Islamic intolerance, and Sinic (Chinese) assertiveness.

We are facing a need and a movement for transcending the level of issues

and policies and the governments that pursue them... This is no less than

a clash of civilizations - the perhaps irrational but surely historic reaction

of an ancient rival against our Judeo-Christian heritage, our secular present,

and the worldwide expansion of both.%

Increasingly the truth of Huntington’s forecast is being realized in the
hotspots of the world’s arena as the global war on terror picks up momentum. |
Yet as Christians, our role continues to be one wherein we continue to shine
the light of Christ in the wake of the growing darkness.

There is a Chinese proverb, which goes: “Go to the people, live with
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them, learn from them, love them, start with what they know, building on what
they have.” % It begins with the premise of being obedient to the call of the
Lord to “Go”, for to go to the people, refers to a sacrificial obedience as well
as to let go of our own agendas. It is to go and live with them, to be in
community and solidarity with them. The case for the Church in Singapore is
such that all around us are those whose beliefs differ from us.

They are already within our community. They are literally our neighbors.
‘ How much more accessible are they to us? -
But perhaps it is important to note that we are not just to live among
| them but in their midst, speaking their language, eating their food, laughing
| with them and hurting when they cry. It speaks of community and perhaps
the one word that sums up this mindset is the word, INCARNATION! It speaks
| also of a willingness to learn from them. The need to love them, refers to a
love that keeps on keeping on even when they are unlovable. It speaks of a
| willingness to be open and present for God to love them through our every-
day interactions with them! In the overarching attitude of considering others
l better than ourselves, any ministry among the people of other religions
| starts with what they know, their knowledge of Gad, of right and wrong and

| about the spiritual realm! It is a ministry that builds in what they have; Chris- |

| tians cannot come with any selfish personal agenda!

In the Singapore context, perhaps what is most urgent and what is |

most important is a change of heart. Until we catch a glimpse through the |

| lenses with which Dr Benjamin West saw the Chinese, with which Sophia |
Blackmore saw the Indian girls, with which William Shellabear saw the |
Malays, or with which Stanley Jones grounded his ministry with a clear focus

on Jesus Christ. Until we begin to see people as Jesus Himself would see
| them with a prophetic compassion that seeks not at promoting our strengths
but partnering with them in weakness. Until we experience this change of

| heart, perhaps all other programs would serve only as a gloss over our |
pretensions and our myopic perceptions of the immense possibilities of |

| God's expansive love, which invariably includes everyone [John 3:16].




Footnote:

L. The Maria Bertha Hertogh Riot in 1950 is one of the major racial-religious conflicts in the history of
Singapore. It led to 18 deaths with 173 wounded. The riot was sparked off over an issue of Child
adoption between the Roman Catholics and Muslims.

2. Jim Aitchison composed the lyrics of the song. A recording of this song and many other similar
compositions may be downloaded from the website, www.mita.gov.sg

3. Eddie C. Y. Kuo, et al, Religion and Relizious Revivalism in Singapore, Singapore: Ministry of
Community Development, 1988. Pgs 4-6.

4. Please refer to the following website which outlines the background as well as the process and people
involved in the formulation of Declaration on Religious Harmony.
hetp://www.meds gov.sg/web/comm_c itrelations.asp’szmod=commé&szsubmod=c ityrelation s#3

5. Religious Harmony Act Chapter 167A: Key Points

I Creation of a presidential Council for Religious-harmony
a. Includes representatives of the major religions in Singapore
b. To monitor religious matters and to consider orders made against individuals
11. Empowered the Minister to issue restraining orders
a. Against an official or member of a religious group who was suspected of causing
antagonism between such groups, or engaging in activities to promote a political cause.
6. Please refer to the handout on the NCCS' guide.
7. E. Stanley Jones, The Christ of the Indian Road, (Lucknow: Lucknow Publishing House, 1925;
reprinted 1964, American edition, New York: Abingdon Press, 1925), pg 23.
8. Jones, Christ of the Indian Road, pg 16f.
9. Jones, Christ of the Indian Road, pg 28f.
10.In the 16th Century, Jesuits at the court of Akbar the Great Dialogued with Muslims and may be

perhaps one of the earliest records of Muslim-Christian dialogues.

11. Richard Taylor, E. Stanley Jones 1884-1973, Following the Christ of the Indian Road, in Mission
Legacies, Gerald Anderson, et al, eds (Maryknoll, NY: Orbis Books, 1994), pg 340.

12.E. Stanley Jones, A Song of Ascents (Nashville: Abingdon Press, 1968) pg 111

13.E. Stanley Jones, A4 Song of Ascents (Nashville: Abingdon Press, 1968) pg 386.

14.Mary Lou Codman-Wilson, Witness in the Midst of Reljgiovs Plurality, in Craig van Gelder, ed,,
Confident Witness, Changing World (Grand Rapids, Michigan: Eerdmans Press, 1999) pg 208.

15. E. Stanley Jones, Christ at the Round Table (Nashville: Abingdon Press, 1928) pg 15.

16. E. Stanley Jones, Christ at the Round Table pg 51.
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17.E. Stanley Jones, Christ at the Round Table pg 21-22.

18. E. Stanley Jones, Christ at the Round Table, pg 16.

19. Mary Lou Codman-Wilson, Witness in the Midst of Religious Plurality, pg 215.

20.Mary Lou Codman-Wilson, Witness in the Midst of Reljgious Plurality, pg 216-217.

21.E. Stanley Jones, A Song of Ascents, pp 85 and 111

22.E. Stanley Jones, A Song of Ascents, pg 85.

23.E. Stanley Jones, A Song of Ascents, pg 85.

24.E. Stanley Jones, The Divine Yes, (Nashville: Abingdon Press, 1975) pp 98-105 and 255.

25.E. Stanley Jones, A Song of Ascents, pg20.

26. As quoted of Oldham by Theodore Doraisamy, The March of Methodist in Singapore and Malaysia
1885-1980, pg 8.

27.Bobby Sng, In His Good Time (second edition), pg 110 = Charles Phillips was the head of the Seamen's
Institute, which was based in Singapore. Bobby Sng noted “the night before, Phillips has a most unusual
dream. In it he had seen a steamer approaching. the shores of Singapore and on board were Rev.
Thoburn and a party of missionaries. So vivid had the dream been that early that morning, even though
Phillips had received no news of the misisonaries’ date of arrival, he decided to rush down to Tanjong
Pagar Dock to await the steamer. His expectation was soon confirmed. A steamer did arrive and on it
was a party of Methodist missionaries.’

28.The First Methodist Church was later re-sited to Fort Canning in 1909 and renamed Wesley Methodist
Church and has since become the symbol of Singapore Methodist. Please refer to the website for more
information on the history as well as the various ministries in the church: http://www.wesleyme.org/

29.Bobby Sng, /n His Good Time, pg 117.

30.ACS is now regarded as the “brand” of the Methodist Schools’ traditions and excellence. ACS has been

instrumental in the education of numerous Methodist pastors. Interestingly, the conversion of students
to Christian faith is also an issue raised in the open inter—religious dialogue sessions.

3L Ho Chee Sin, Oldham, William Fitzjames, in A Dictionary of Asian Christianity, Scott Sunquist
(editor), (Grand Rapids: William B Eerdmans Publishing Co, 2001), pg 616.

32.Earnest Lau, Sophia Blackmore, ia A Dictionary of Asian Christianity, Scott Sunquist (editor),

pe 89 - Earnest Lau noted that at one time, the attendance was well over 800.

33.Bobby Sng, /n His Good Time (second edition), (Singapore: Graduates” Christian Fellowship, 1993),
peg 122.

34.Hunt, Robert A, William Shellabear, in International Bulletin of Missionary Research, Jan 2002,
Vol. 26 Issue 1, pg 28.




35.Hunt mentioned in particular a Malay Muslim teacher named Sulaiman bin Muhammad Nur, with
whom Shellabear edited two books of Malay proverbs and poetry.

36.Hunt, Robert A, William Shellabear, in International Bufletin of Missionary Research, pg 29.

37 Please refer to Appendix Al and A2 for a complete list of Shellabear’s publications.

38.Hunt noted, “The beauty of Shellabear’s poetry is obvious. The use of Malay literary conventions and
the measured rhythm of the sha'ir convey an impression of Jesus moving in a Malay world, without
any change to the substance of the story.” In William Shellabear and His Bible, in Methodist History,
1990 Vol. 29 (1).

39.Robert Hunt, William Shellabear = A Biography, Kuala Lumpur, Malaysia: University of Malaya
Press, 199, pg 2.

40.Theodore Doraisamy, The March of Methodism in Singapore and Mala ysia 1885-1980, pg 31.

41.David J. Bosch, Transforming Mission — Paradigm Shifts in Theology of Mission, (Maryknoll: Orbis
Books, 1991), pg 512.

42.Dr J. Paul Rajashekar, as quoted by Norman E. Thomas, Classic Texts in Mission and World
Christianitv, (Maryknoll: Orbis Books, 2000), pg 299.

43.Jacob Kavunkal SVD, A Missionary Vision for Asia in the Twenty-First Century, in Mission for the
Twenty=First Century, S.Bevans SVD and R. Schroeder SVD, (editors), (Chicago: CCGM Publications,
2001), pg 165.

44, Robert Hunt, William Shellabear = A Biography, pg 34L.

45.CF Ex 20:2-5; Matt 28:18-19%; Rom 3:21-24; 1Tim 2:3-6.

46.5. Wesley Ariarajah, Reading the Bible in a Pluralistic Context, in the Ecumenical Review. I

47 Wayne A. Meeks, The First Urban Christians: The Social World of the Apostle Paul, (New Haven and
London: Yale University Press, 1983), pg 9-10.

48.John J Vincent, Pluralism and Mission in the New Testament, pg 394.

49.NT. Wright, What Saint Paul Really Said: Was Paul of Tarsus the Real Founder of Christianity?
(Michigan: Eerdmans Publishing Company, 1997).

50. Andreas Lindermann, Pauline Mission and Religious Pluralism, pg 286.

51. Bruce W. Winter, “Theological and Ethical Responses to Religious Pluralism = ICor 8-10 in Tvndale
Bulletin, 412 (1990), pg 209-226.

52.James D.G. Dunn, The Tﬁe&iag_v of Paul the Apostk, Grand Rapids, Michigan: Eerdmans Publishing
Company, 1998, pg 703.

53.Bruce W. Winter, “In Public and in Private — Early Christians and Religious Pluralism’ in One God,
One Lord, Christianitv in a World of Religious Plurafism, edited by Andrew D Clarke and Bruce W.
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Winter, (Grand Rapids, Michigan: Baker Books, 1992),pg 125-148.

54.Jacob Kavunkal SVD, A Missionary Vision for Asia in the Twenty-First Century, in Mission for the
Twenty—First Century, S. Bevans SVD and R. Schroeder SVD (Editors), [Chicago: CCGM
Publications, 2001] pg. 171.

55.Jacob Kavunkal SVD, A Missionary Vision for Asia in the Twenty—First Century, pg 171

56.E. Stanley Jones, A Song of Ascents, pg 111

57.Dr Roland Chia, Trinity Theological College, prepared an initial draft on interfaith relationship
between Christianity and Islam, at the request of the Bishop, for the Methodist Church in Singapore.
Some of his ideas have been adapted for this paper.

58.Robert Hunt, fsfam in Southeast Asia, page 135.

59.W.C. Smith, Comparative Religion: Whither and Why, as quoted in Roland E. Miller, Muslims Friends
= Their Faith and Feeling, [St Louis: Concordia Publishing House, 1995] pg 15.

60. McAmis, R. Day, Malsy Muslims, pg 1I=112.

61. Leo Kleden, SVD, Missio Ad Gentes: An Asian Way of Mission Today, in Mission for the Twenty—First

Century, pg 183.

62.An example is the Government’s public housing policy, which seeks to address the problem of
geographically defined racial segregation, where a quota system is set up for the purpose of
preventing the formation of particular ethnic enclaves within a housing estate. Another example is the
educational system, where the implementation of English as the compulsory common language in
schools, allows “space’ for students of different races to interact.

63.Lesslie Newbigin, The Gospel and the Religions, in Christianity and Plurality: Classic and
Contemporary Readings, Richard J. Plantinga (Editor), (Malden, MA: Blackwell Publishers,
1999) pg 356.

64.Jacob Kavunkal SVD, A Missionary Vision for Asia in the Twenty-First Century, page 172

65.Samuel P. Huntington, The Clash of Civilization and the Remaking of World Order, (New
York: Touchstone Books, 1998).

66.This proverb is taken from Dr Darrel Whiteman's Anthropology lectures at Asbury

Theological Seminary.
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Appendix A1

As presented by Hunt, Robert A., William Shellabear, in International Bulle-

tin of Missionary Research, Jan 2002, Vol 26 Issue 1, page 31

Work:

jlliam Shellabear in Mal.

Please note that many of his tracts and pamphlets are not listed.

1901

1905

1907

1908

1909

1915

1915

1915

1917

1918

1921

(trans) Aturan Sembahyang [The Book of Worship], American Mission
Press

(trans with Tan Cheng Poh) Cherita darihal Orang yang Chari Selamat
(Baba Malay) [The Pilgrim's Progress], American Mission Press
Pelajaran dri hal Isa Al Maseh [Teaching about Jesus Christ], Singapore:
Methodist Publishing House

(ed., with Sulaiman bin Muhammed Nur) Hikayat Hang Tuah [The Life
of Hang Tuah], Singapore: Malaya Publishing House

(ed., with Sulaiman bin Muhammed Nur) Kitab Kiliran Budi [The Book
of Wisdom - A Collection of Malay Proverbs], Singapore: Methodist
Publishing House

(ed.) Hikayat Abdullah [The Life of Abdullah], Singapore: Methodist
Publishing House

(ed., with Sulaiman bin Muhammed Nur) Hikayat Sri Rama [The Life of
Sri Ramal], Singapore: Journal of the Straits Branch of the Royal Asiatic
Society, No 71

(ed.) Ramayana of Valmiki [The Ramayana Epic], Royal Asiatic Society,
Malay version found in Bodleian Library

Sha’ir Puji Pujian [The Hymnal] Singapore: Methodist Book Room, later
editions through 1947

Kitab Undang Undang Methodist [The Methodist Book of Discipline]
Singapore:Methodist Publishing House

Hikajat Perhipoenan Methodist [The History of Methodism|] Singapore:
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Methodist Publishing House
1924 (ed.) Sejarah Melayu [History of the Malays] Singapore: Methodist
Publishing House
1948 Cherita Ibrahim [The Story of Abraham] Singapore: Methodist Mission
1948 Sha’ir Nabi Yang Berpengasihan [The Story of the Beloved Prophet]
Singapore: Methodist Mission
1949 Beberapa Sha’ir dri hal Kerajaan Allah [The Story of God’s Kingdom]
Singapore: Methodist Mission
1949 Cherita Yang Sempurna [The Perfect Life] Singapore: Methodist Mission
1949 Hikayat Beni Israel [The History of Israel] Singapore: Methodist Mission
1949 Hikayat Musa [The History of Moses] Singapore: Methodist Mission
1949 Hikayat Ruth [The History of Ruth] Singapore: Methodist Mission
1949 Hikayat Yusuf [The History of Joseph] Singapore: Methodist Mission
1949 Tafsir Injil Lukas [A Commentary of Luke] Singapore: Methodist Mission
1949 Tafsir Yahya [A Commentary on John] Singapore: Methodist Mission




Appendix A2

As presented by Hunt, Robert A., William Shellabear, in International Bulle- |

tin of Missionary Research, Jan 2002, Vol 26 Issue 1, page 31

Work William Shell r in English
1891 (with B.F. West) Trilot Vocabulary (English, Chinese, Malay), Singapore:

1898

1899
1901

1913
1913

1915

1916
1917

1918
1919
1919

American Mission Press with later editions by Methodist Publishing House
“Some Old Malay Manuscripts” Journal of the Straits Branch of the Royal
Asiatic Society

Practical Malay Grammar, Singapore: American Mission Press

“The Evolution of Malay Spelling” Journal of the Straits Branch of theRoyal |
Asiatic Society

“Baba Malay” Journal of the Straits Branch of the Royal Asiatic Society

The Influence of Islam on Malays: An Essay Presented to the Straits
Philosophical Society, Singapore: Methodist Publishing House
Mohammedanism as Revealed in its Literature, Singapore: Methodist
Publishing House

English-Malay Dictionary, Singapore: Methodist Publishing House
“Introduction to the Hikayat Sri Rama”, Journal of the Straits Branch of the
Royal Asiatic Society, April

(trans) Autobiography of Munshi Abdullah, Singapore: Methodist Publishing House
“Christian Literature for Malaysia” Muslim World 9, No 4

Islam’s Challenge to Methodism, New York: Board of Foreign Missions

1925 “The Moslem World, Why We Need It” Muslim World 15, No 1

1930 “An Exposure of Counterfeiters” Muslim World 20, No 4

1931 “Is Sale’s Koran Reliable?"” Muslim World 21, No 2

1931 “Can a Moslem Translate the Koran?” Muslim World 21, No 3

1932 “The Meaning of the Word ‘Spirit’ as used in the Koran” Muslim World22, No 4

1933 “A Malay Treatise on Popular Sufi Practices” The Macdonald Presentation
Volume, Princeton: Princeton Univ Press

1939 “Dr Kraemer on Islam” Muslim World 29, Nol

1945 (with Vernon E.Hendershott) Dictionary of Standard Malay, Mountain View,
SCalifornia: Pacific Press Publishing Association

1946 “The Gospel for the Malays” Muslim World 36, No 3

BEFRI 263




‘ BIBLIOGRAPHY

i Bosch, David J., Transforming Mission - Paradigm Shifts in Theology of Missions,

|l Maryknoll: Orbis Books, 1992.

f Codman - Wilson, Mary Lou, Witness in the Midst of Religious Plurality, in Craig van
Gelder, ed., Confident Witness, Changing World, Grand Rapids, Michigan:
Eerdmans Press, 1999

Doraisamy, Theodore, The March of Methodism in Singapore and Malaysia 1885-

1980, Singapore: Methodist Book Room, 1982.

' Dunn, James D.G., The Theology of Paul the Apostle, Grand Rapids, Michigan:
Eerdmans Publishing Company, 1998.

Ho Chee Sin, Oldham, William Fitzjames, in A Dictionary of Asian Christianity, Scott
Sunquist (editor), Grand Rapids: William B Eerdmans Publishing Co, 2001.

Hunt, Robert A., William Shellabear, in International Bulletin of Missionary Research,

i Jan 2002, Vol 26 Issue 1, pg 25-32.

| Hunt, Robert A., William Shellabear - A Biography, Kuala Lumpur, Malaysia:

. University of Malaya Press, 1996.

Samuel P. Huntington, The Clash of Civilization and the Remaking of World Order,
New York: Touchstone Books, 1998.

i Jones, E. Stanley, The Divine Yes, Nashville: Abingdon Press, 1975.

| Jones, E. Stanley, A Song of Ascents, Nashville: Abingdon Press, 1968.

| Jones, E. Stanley, Christ at the Round Table, Nashvillse: Abingdon Press, 1928.

| Jones, E. Stanley, The Christ of the Indian Road, Lucknow: Lucknow Publishing
House, 1925; reprinted 1964, American edition, New York: Abingdon Press,
1925.

Kavunkal, Jacob SVD, A Missionary Vision for Asia in the Twenty-First Century, in
Mission for the Twenty-First Century, S. Bevans SVD and R. Schroeder SVD,
(editors), Chicago: CCGM Publications, 2001.

. Kleden, Leo, SVD, Missio Ad Gentes: An Asian Way of Mission Today,in Mission for

== s




| Newbigin, Lesslie, The Gospel and the Religions, in Christianity and Plurality: Classsic

| Vincent, John J., Pluralism and Mission in the New Testament.

Taylor, Richard, E. Stanley Jones 1884-1973, Following the Christ of the Indian

. Winter, Bruce W., “In Public and in Private - Early Christians and Religious

the Twenty-First Century, S. Bevans SVD and R.Schroeder SVD, (editors),
Chicago: CCGM Publications, 2001.

Kuo, Eddie C.Y, et al, Religion and Religious Revivalism in Singapore, Singapore:
Ministry of Community Development, 1988.

Lau Earnest, Sophia Blackmore, in A Dictionary of Asian Christianity, Scott Sunquist T
(editor), Grand Rapids: William B Eerdmans Publishing Co, 2001.

Lindermann, Andreas, Pauline Mission and Religious Pluralism.

Meeks, Wayne A., The First Urban Christians: The Social World of the Apostle
Paul, New Haven and London: Yale University Press, 1983.

Miller, Roland E., Muslim Friends - Their Faith and Feeling, St Louis: Concordia
Publishing House, 1995. |

and Contemporary Readings, Richard J. Plantinga (Editor), Malden, MA:
Blackwell Publishers, 1999

Oldham, William, Thoburn - Called of God, Singapore: Methodist Church in Singapore,
1913, '

Sng, Boddy, In His Good Time (second edition), Singapore: Graduates' Christian
Fellowship, 1993.

Road, in Mission Legacies, Gerald Anderson, et al, editors, Maryknoll, NY:
Orbis Books, 1994,

Thomas, Norman E., Classic Texts in Mission and World Christianity, Maryknoll:
Orbis Books, 2000.

Pluralism” in One God, One Lord, Christianity in a World of Religious Pluralism,
edited by Andrew D Clarke and Bruce W. Winter, Grand Rapids, Michigan:
Baker Books, 1992.

B T T e TR T R T T ARG S T = T -_mj




Winter, Bruce W., “ Theological and Ethical Responses to Religious Pluralism - 1Cor |
8-10” in Tyndale Bulletin, 41.2 (1990), p 209-226. I
Wright, N. T., What Saint Paul Really Said: Was Paul of Tarsus the Real Founder of |
Christianity? Michigan: Eerdmans Publishing Company, 1997.




® & Rev. Khoo Cheng Hook &

Group Chinese Annual Conference — 3
“ReligionsinSingapore:TheModel of Eli Stanley Jonesand
TheMethodistMissionariesin Singaporein Their Interaction
with Peoples of Other Faiths.”

VR &

!q,. mELREARARS

o IRIEE 4K Ef o
BTRIGEHE SHE

FFERMEETRABARNEH =15 A9 FHHL -
T T RNV 89 £ L RAER FHEIRA — A K653
3%, - 3t i%i® % Eli Stanley Jones f£ ¥F B T3 694858 + Au k
ZALRHAEATEN G R T R S H 95858 - it

BEFHE iR




BAMEMEEHE R G AAERGBERTRYEE G HA
RAL -

O FEAE: TAEEE TS AARH  Toi
% o ) #hnik MM%iE K% LA R §iX 4 F Eli Stanley Jones ¥

BRI 5 FOMAEBNE N $ AL ho T2 AR
AAMEZAES  FIRSBRKREGARFARER (A1) X

LAMEME  BiBEE XF - HRF KRG T RS
BERE H ) Ty T A KEHEORE  AHfpikie
s (M) HAMEERAETIABREATTNTR  ®Kh

T #ky WAERIFEER - st - TR EEA RS F e - MK
FOFAL AR - AR ki ik £ Aok R 69 B K 2k MK
HE V4o BB THARES (REF) é‘;#&’? » A
| REAENEEE - BEA Y AR IEN R LA B AR a4k
AN B REGTAAEL  oiE - FEFE R
N BEFE HalAdiESAXMORT LEI RS
b9 Rasfo 2 B4R 69IEM - BE o B EHIHAIEA FHE S
Mo OBEEATRAKE DI - BRALASERY
B HIEGIRE - ERMMGESFFLE  FRERELT

Bk gk B I E R S AP R R A0 A A5 o |

MR P B R AL AT A A A B AL TR &5 |

1668 ) B B IR AL EL AR EGAE L o BT ISR AL B T AV RMTR A |

BRAZEELBERMEG R BIR AN ERRM |
FRBHAE) HREG SERARBOER  TRFEKT |

T

=

i T O T T T T R TS e S T




AR e fe B XA Z I A AR AR k& B R AL RIA
BOLARE - W E 69Aeas o

Bk X P EHE TR E IS Fo TR AR B A (R A
P dofTde ik B 6915 B Z 6T T Ao AR 3 F A4 B X fLad# |
R RA RS AR R E BAAG R SRS |
AR A A £ Ao B IRAY F ke ASE B & o ASEAZ M 69185
Mk o

B ek R EA AR
BERAAR TS - f FEARA R E S TR 2 EBIEAT |
R M AAARE A6 B WAL ERE A H |
R G Ao i - B REL B R A MMM AT RIS L |
X BB TR |

L EHFH LH

2.3% = KM R

SHHE A AR ATETHORIE AR EHE

AEF o HE— A BIE AMOMK  HEEL

RN INE N PSS R

HARMARN - B L THEMER: SIMRE - HAL |
AT b T2 T CRESLE ST SR R
WEE . ZMER - A o BB X AL S LRRIEH R |
& RIAA AT LR fE : !

L B—7aRAEHALEFGF AR E—LREHFERL
B LAF R

T e T iy ] Uy A e Y DA e RN T e T3 T L R e R

P ,269




BEXFRNEREE (A KERHA 26/34) 91k
12 B3 698515 R TRKAZI(Model) #9444+ - I EAMEAT MF -
BB A R A ERAR TR XA RT AL & — %
BRAEFGET CRANEZAFATAMTRE 2 L RA - G
FtotTRIL 7?33 (KA, MEAKERMN? EXFMFEAA
RAEH £ i3 7 & 1k A7 w69 SR IE -

FA SRBORGTE? RZBRAENRRELRMKT
—1{El7% % % & 2k (Christ in Culture) ? £ % LAZ 17 F 4o fT 52 4t
FH A+ R 126912 3% (Approaches: socialactions, concerns etc.) 7
Fp R A& — sk F 9§ (Strategies: first to intellectual class, then to...) ?
1B A 69 1# 32(Personal Characters Missio Dei) ? i& £ A & — % & %
(Intuition) ? 7R A L& F % & ?

TR - #iE A — AR AR R B 4b A9 BRI 89 T
W,  BMEEANERABRT —FLBHHK -

B4l FRERAT TRAL) R4 —FER 98 7 West S
Shellabear #7 £ 51 vA Bl 3% 4 A% R B B A AT $47 Ao 69 B4R L
BRe2FF L AANGHIMEEARIAMTR |~ LHZER
RTERKFENERTENOME? FREEIL TTHAER |
B ? ARig TARAE, T A& AF) & 6942 R ? 3t4 Vincent Donovan |
—Aife RAFEEREFTHIR HH L - K £40# R 4 Tanzania
69 48 5% ¢ '

It is his personal missionary pioneer experience into East Africa: ‘
Masai in Tanzania. He questioned about the traditional missionary strat-

BT e




egy about educational or economic, poverty released instead of direct |
' evangelization, to share the Gospel of Jesus through genuine “religious
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I. Vincent J. Donovan, Christianity Rediscovered Introduction.
9, P43 Jfl Jacob Kavunkal SVD, “Grammar or incarnationis not a theory of a doctrine claim

but a praxis, an experience, It’s a living relationship or relatedness and communion without

marginalization”
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