
/r[!" iH] H
:Ac" Hfr B
{E rE lffi

-a .v
rllm aH

\rll ilrl f,j3

iffl q ril
/,F{ fiff IE
liH E{ #
--* e/t]gt afr #y.
,J-q ! -A16r XHr4r * HUfrrHro ,A
L:E E

itis
l*l
tr l|#/J \ --t'

, :21<
h x

Er:t _E_
.A

ffi l@l,{+E

li!<
-I,L

',La lilu

E:-=-+fi lta
EI dr IlrE tnm





{t I iE'&'t*i tg'#
+,r'*,+{#+i+ W* A+

i y+<

ff z Erffitqrgi+ & qA@ :

&e-ffi#,e"ffi#t
fly.fl:zoo+4ofl rs-rsE

It,H& : ,6 * q fr-iq. Er% ( sru )



fiT Hi,{I ffi E Ei IE H E tr Ei H #I frf EE
Fnom Asian Wesleyan Penspectives

( +l#fr* )

hBffi*iil chief Editor :

ffiFEl soitor :

i{ffiff11CoverDesign :

ffffi7 publisher :

&1T I Distritutor :

fr.[[ 7 trinted by i

t/ftF I First Edition

€iHr Pti""

E[*Effir IssN

f;ffiffi/Wong Meng Lei

ffiR&/Jacqteline Ung Jacq Ling

ffiffiffi/Susan Sia

E X trffiEef Alffi4a\€
@ffiffi+ +ffigr+s#*B
Board ol Christian Literature,

Sarawak Chinese Annual Conference,

The Methodist Church in Malaysia.

No. 8, Ground Floor, Lorong 1, Jalan Tuanku Osman,

96000 Sibu, Sarawak, East Malaysia.

Tel:084-333021 Fax084-345650

E-mail: scaccmm @ streamyx.com

*Fltrh (Website): www.sarawakmethodist.org

ffiE?EEEE /Methodist Book Room
18, lsland Road, 96000 Sibu, Sarawak, Malaysia.

Tel: 084-330649, 31 4806

Hffifli#€'Fft/a\H /Borneo Printing Company Sdn. Bhd.

Tel: 084-33021 1,084-339066

-oo^+=E (1,0004)

EH:+zc ( RM20.00 )

98+2136{$8

*TfuHHE . Tf,T. SilTH, il#EITI.



sf.

,:P _

H - tr iHiffi IEirfi H Efr Eil g fl+ F": ft
HEIt., fi!ffi h1ffi iE#i=#IYiEfr H! HE
EF€ : .fr?t6t+€, *F fr1 Ren

(CMCS), Malaysia - An lnquiry

a R: # ,k1+&tii*r3+zt o

{ft H ffi iBi Igfl E E -EH #IY$ Efr

a rE : 4ittkfl6-r,!R***+Zt o

H#ISJEE ' EtrfiTI,]E*7 T

eAk , ,? l^FlEltt*-' Pl*-rt o

Religions in Singapore : The Model of Eli Stanley Jones and

the Methodist Missionaries in Singapore in their lnteraction with

Peoplesof OtherFaiths

stE &R*k*+1tf *i,q 'x'

+i{r:uit-H#Is$Efrfi!HE

TIF,E- /')R ;ffi ? *ffi& 7rB!ffi *tr H H ;Ir#I€ H! fE[ g
- - Towards a Theology of Dialogue HIFH6€E H iE # a3?:r

EAB:r.Fdi.E,*tr.a1*srfto mEffi 061

Religious Diversity : Some lmplications forChristians in

Malaysia Albert Walters i0F7

E 7,@. : lFostering) Multiculturalism In Malaysia for Interethnic

and Interfaith Dialogue" F {+ ffi t091

Religious Dialogue : From Asian Wesleyan Perspective S |E E oss

eiE: E';rrl{#iis?,Ef4n,R*k*+it HXffi ,iol

lnterfaith Dialogue inthe Chinese MethodistChurch of Sarawak

*&-
-O--bY'K' ....... ..i.,.,........--l

ffi#a 004

.007

irtH obs

Hffiffi lozr

6 5ffi fi,,}t

f + g ',,1;,,,/t*

f ,ts ffi ,.1.,$1,

+*fr, ..($5r

+ F fiE l$.9

,6ffi,ts :lli$

El3 tr & :2?.$i

HiB E ',i:6t7:

.iiii'



4ii. zoor +PA *b' t * trB&l#i rs? + ^*k€\if 
Ei^) 4 z -

- s 4 *fr- tk t't+t#.tteifr #fiit € t' h\ffEiq + + H €
i+& , 1+Ljsg-r,*41€Ft)i. 4fi+A

ffi - fhA zoor 4 o A b - 10 fl & b Au.1frrg,i6* Et{Ff'.lE

4i ' dhlf,tl :

a.'f&€^;il A L*f+t*tteH+6 fr-;fr---iB 6i;s6$E ;

r.6 T zooz4frXWFt#"41fr4J r+,+€-&,, litte?+fr*
EfiitEt ' iEE 6 | #TAl€.r (New Creation) 'flF.4ht,)ft

4*;6{. , ++ frill* * E-il+1trfr&1#tsf,- 61t- * tuffi . EI rtu ' 4
A € ilLE XE E 6 t :it- frr.ll {E€ 4#i ts F. 6t &Ef ,R} 4FAt *rrf{ €I
(New Creation : From Asian Wesleyan Perspectives) o

ffi=Fxt+lNrtgi|+q*€t*zoot 4e fl15 - 1e H f,tfr,fi
..6 

^ 
6 *-N + rR #4i, a 6l *.ifr ?,i 8 :t g+ R *k*+'at 6t a

)*, v\ *-F.,I1 +* * @ *k€ Ffr a * frt a ra R *kv+ is at exEE 4 *
f& . rrL &hlfr a ft- t 4ii-frrilrE€ f+tr9? fr4t iH.Hbfr t *k*tit t
(ReHgious Dialogue : From Asian Wesleyan Perspectives) ' Jtr\ A

-# , +.&*rrt sE , a ** <fr T71k : ?.1ffif+ift1s.*tt*kt+

?f 6tB€) (zr. ffi-/.)nih? i.**-r l;y+,e..14q*. R)r**k

'€A4J'ffi#- - Towards a Theology of Dialogue AtlA'lL:E&>



"Religious Diversity : Some Implications for Christians in Malaysia" .

" Religious Dialogue : From Asian Wesleyan Perspective" .

"Interfaith Dialogue in the Chinese Methodist Church of Sarawak

(CMCS), Malaysia - An Inquiry" <'4t-R.$1iIr9*kE+.-frF,

*k*+at> ' ( H *k*+',t : €E ik tE X*, ? > fio "Religions in

Singapore : The Model of Eli Stanley Jones and the Methodist

Missionaries in Singapore in their Interaction with Peoples of Other

Faiths"

3s.€ fr trh fri ryi+ € 1 E, i+ + + H € fl l=le_ffi = fa fiit ih
x-iLX fr"ffi * lF- , v\* L, ff, X,*t**t,iR* fr4t fr *r4lfrifl ,

v\19 i:t i. *ky'tit fr, iXru lfr *i*6it R Fl *, t €t , fi 6 fl at &
,iif +&4+ R*+.€ , 6 i 1* loft H "

^€ft-t-R"* 
-^-a6rtP,.*k*+* 6t+x.;6{.* ' Ft6H

a ' x,ffiMit , tfr.Al f -F , 6rgFrtr , ,t{4+-ifr 
"

.ll

EffiIEEffi]IgH+ #IgIffiC
mHS=Fg-ffi ( lsse-zoob)

HFffi=+TTM

gfitfr#tfr ,=.*o99{]



'fi z E'f*ifi lt4 Brf ?if r S ffi ,r E

{ri.{.'*m, f= ( R,Fr : uts)
Eiut i4+ (6;6 : * *+rR i,+ +ril)
5&J,F,ts *klfr (*trtarB- = -ii+fil)
#/"bnE f. ( A)k4 | lfursi| +q nrh)
+F,H,rI.l'i 1q ( 6,6 : sru)
EA1A: sl\4=4*€k (*rr*YL: WFCMC -iEt)



+# t thra

+E | +t'*E +{+: ,F+,Fe. *i* : t'R€E
-#i+F& (--) ';6x.{F4 ( n )

*fu*t: fri&'*
iJ+

56x.rFA (i);6x6i (--)

ahx.{Fi (s) ,6i4fi ( t)

tF4=4*11

ai4uft,&:
ac fr,fStIA;6i4fa ( - ;6x4f& (,r)

tt ,g tsrt,'itfits,{ tnft,'ii tt-,{ tsrt,,* $r,3. tsft,,*

!,fr*&#tffi ,,,...tr...,0o7 t



irt i#.4 t',frru EfC F

nil*.rtilfi : +F;Fri" rrt[-4*E F (wncuc j. rit )
r.Iift.* ;ri..8. (6,+)

frE-il?\, A\ffiiflifrt4.fi
+?kw=,fihtM-&

fr{kL* ( R,S)
l&:,kh|-E'&'
#HHtre,)A

2.r&+,8,ts fiU# ( e,F? )
TtrF.- t )ff )h ? +# & ,Lvl
m*-wfr*jfu4tqa\ft14- -
Towards aTheology of Dialogue

wra&:d,@.

rR/A* (,F;,tl)

^+te"A+fr^-WkLffi

3,8fi2{O Albert Walters ( €]fo )
Religious Diversity :

Some Implications for

Christians in Malaysia

*.ff16r ltriv )

.Fostering) Multi-
;ulturalism In Malaysia

lor Interethnic and

lnterfaith Dialoeue

4.+F,Hr\" S,i6fA (ilrf)
Religious Dialogue : From

Asian Weslevan Perspective

**E ( R,6 )
frfi1i;i4+HEtn
'n Zf t{e8

5.d\r fl fvr-Eth, ( R,6 )
Interfaith Dialogue in the

Chinese Methodist Church

of Sarawak (CMCS), Malaysia-

An Inquirv

r+*E (,F,+)
*ffifrell**kvtffi

6.rFE'r€ +iEd,s ( R,6)
'*_F.,W1W4+r.@6-

a*+kvt!,t

+*E (a)q)
'n&k$6'-411

**kvt!,fi
7.Ef=* FFtrlA f ItFieE (*th"tl)

+*kvtifi - - - ifrE rklE g, *, ? lw4. rq H lrp +
l-a+it

8IK)EH tt\4=&t^HVL Gtn,*-)
Religions in Singapore : The

Model of Eli Stanley Jones and

the Methodist Missionaries in

Singapore In their Interaction

with Peoples of Others Faiths

W4tuA ('F)'8)
fy**kWit**fi.H

3E** : "dfrie*-iJt
Pfr#igLffi: l:e*4* I E{+rA (cac €-&)



t'' _____-------_r
.i
:

a

I . .... ...--..,.._.............. I

,l

,a^H4tEF 
,

l

#,8 f i* F#&7.YF'.4F

ilr,iillllll.l:r'rllailr;,ir.. .rrrr:

I'l
/\ r,H#nl

l

?-ttl +ky..if; etP4u

. 1,1.itilii1.,i1',1ill1ii$'
: lllllllrlrrrlrrl.i'|r:lr' lrrrrrrr\rri j

l

WlfFiY.ftTEfifr

liliiirililllili: : l

liiriailiiiriri ' : l

',:lllllllllltl. i l

.'tllllli, I : i

gfrR*gtff , t,,,....,r.r009)



#afv,taeE zo E#EE! ffiw 'i6& ra EfiEHtfi!ffiffifHmrE

tr, EJ H,E A E {E AX EE t' €' #E t# T

#tft' #frffi'&iffil4.tr.ft(&ElfrE ra HfiEFEHTEFF'

a{&#{ E E EAiH! AH+WT* " lfrw*E rztg 4' ffi -ffi+
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ffi--tffiH!9HA. {*,,\. (E a51,4) }.ffiZiEEE;tsRHl-|.

ffi ' TEEEEH!ffi H!I.ffi " }ffiZiHTE D}@.'IJ H}A

h., &.ffH1FfU+ H[E+;I ( HE++), fEffiffiiAHHIH .

( @ e:z ) E{trBXTrE*H!-t ffi ' H'Effi ffi T;B;*i&H! H{*
 , triE++AEffi Wt*Zrtu ffi {HffiiDft lTiE{HAft €' ffi ffi T
;fl ;*ruH!fi ,\r&W,LHffi .t ffi H! E,e.-, ffi t[iE,R E Bmfift + "

ltfr#*s{ffi



k Hffi,+ H!  e H, Wffi+ffi+-fF4Z.6E ^H(frhfrqq' {fr,

,lF5 t! E ET EV/{if.M - W} ffi #tJ tEf€ ;t+ ffi t\ "

--+fr*,u.x{bE!ffi8

* #2W, 94€UE+ H H.W'ilE:lr "  qtffi fEiE€ TEf+E

yg 7ffi ets) ' HRE -tffi€t lrftiffit ( H ss:zo ) ' E f$ffiiffi
W 51+ @ FXffi --nftffi *ifrH! 5E E[' q[ ftfr W W\'N.\frlt H! a\ € E

# " (Azo'er,os ; Wzz,zo) EE-ffi+H! rEH;flr homoousion

9E homoiousi"" ZSTEHRHEEtr +gtEl'WLffilEH ' " HAf;H!
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trmE,^.TltrB' ffiWaAHl]HFfi;E rftlrtEftEr rX e
-r EEfETtrFlX,E " *TIEAX'fLEH ' X e-FIffi
+ E X {L E! ++ @ " n * {fry I?.A 

^frtt\' 
fiffi ffi.'Ih.H!,L' B +E

H rXAe-r EEEH'lE+E'fSfiftX IVWffiIA' E+EX

r+EXX'fLilE*ffif#tB!trffi ' EflS{ r7(r rAr Efi

FnfiEftft, 'trE EEttE rXr @ rA.r Ede#;#""" 'ffi
fi trEi+E rXr 4 rA.r HffEf'i}EUX-i# +EXX{L'

Eft;Bffi rXft': lEEffi-E' it'ZFHtr'12-fr\""" rXAA-r
EH ' fitrE +k++eB^'#EIJ ' 'lEEljffiilt44ffi'[Er]t-EEeH

 EffiIME!^ffiffi ' EIE-H€H 'W.fi Zf,liti4'€'iffii#

Fr H + @ x.{t,H!++e' E + wx.{u.#{ E+  +F Z t FH
ffi " 9+,8 )r=#ffi +WffiAkW+,+@ , El-l + E{4&ERdft;,AH!++

tr.EEA ' BEEI-J tr.1ffifu.FfrT8?84*AAWY+.fr-W , ffiE+@

#HWEry,Bf,F ' f;itEfHl*E! rE Hr EEAf[fB'[4H! rT

,H.r EHA " " t*'l*-.H H*fr,,\tr'JtF",E.Z.zI.Fitll<ffi FRffi\' l{H
,fAH!FtrtJffiffifiE,I4 , 16ffi. ,EEU . F'f EA#E-h TFEFTH

atr-^'|#&., ,,1(iaf+Sk ' FfrD/',y'rRE df i\E " trE4E(361?-



$qH r-Efl tEla'f+'F9.1fr t H!-#;,4,' E[-9]ft +btH lfr'W,
J,Ep{ HV.FX,ffi " * +.W[fr ZFAWH 46ffi M HqirBiH, Ef;nE
+EH!++e "

E fE   -ff{ ftE M Zlfr t{H H W,; frtJ, iq. €. ^ffi t* ffi rtE E! iJ6

i#H!,B7rS, fitrmAEAf , (t+frS) E : rH#, iFH
*82 : H, tF7]'fr*nZ " )FHru?lF, T7HtrtFtE . : <82
*13) tlEZ4.^' 6,e"fHfi,fr., bEHIF& , {WfiHZHA " r
(x*trffi+> " 

^h 
+^tr'tF " wreffiaf-y{{ffi{'4F!;t';6 , i6

Elxffi> " EI tLEA{ Eli$fift +' mEA --a+ &,t+iE E!  Fl H
idr ' FIffi W.f+WYt#. "

5r!+EEFfi *tt, Lq DIFX,HFI?H, i€ EreEffi .

,[,8' EE{Ef AEEFTEE'IFIfffi ' E]D/iEffi , tr€'ftE H fRH!

ffi,n " Daniel overmyer +EH r$+ft;.lftFfiA{iff EtAtfEEflf,E ,

,I",EH fr,A frB7F- AE- E,IE + EiSfifi HIEHA, tr H EEiE
ffiEEA ' Ef+*EAH! . iEffiH!TE,*@ ffi'{.ffiFTH PIHE " I ..

+ E HlX tv.{#r,ff,, ts.+fr {ffi rsE' EE.R Htr4RAt\="EH tF

zrafrNf-HtE4{+ . riiEl+TdqHllrffiH " trH^tFz'Fdif ig
€-ffiTffiHlirBi# '  tF^ta-H€g "

EfE ,I,/ lt>*frB\#ffift&, q ffi XE gA{iF  AFE ft!

l#frfrH t{H fE 6 H! trJ Et'l* z
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= EFfr#,.t$!FXtfi
trJffi'fuffi WHffiHfi 49L, {t,,L. El +,L'{# P! fi Ai€,8

fS X A[ E H.fi tkL " * J:]*.(fr,n!,et fjt E rE {\*tr 1(ft &'treW

fitrT . EfitH . mffiXwfrtrwffi{A[rsH I,J-EU . ghilH.fi

Ai € H!,8. 4 EH D/ ffi H + p n e u mat o c e n t ric' f! E ?E'tr Bk H!,8. E H
Hffi H!,B.HZ, q+fr*trfrAE! " " )EHfiEEfitrTE!ffiTi$fifi .

7][ffiXHlEfHfifHE"

ffiHf]E,L'{#WE'frUfrClement of Alexandria (153?-Zt7?), tr,ffi

EtHtAfU Gregory of Nyssa (330t-3es?) A$+1r\A+n{AEEAftHlX

(Y.' #ff\ft.+dFtr]sfirit #*#, tEl H-ir,H, {&f,gH5t ffi tH

fi:irEl ' lfrW*lF4lffiilE=tr'{U ^H*.(FX " *

+N.tfi H#\ffifl+i H[ tE iH € ++ @ Ht E g'{fr.ft, eW, - tr ffi
X€;# ' trHHX+ft! "ft,ft." (perfect) Hft,* ' ffi9E' ffi

ftJf[ tvt"cu.ius of Egypt (300?-3e0?) . FFFEfra , TE+H-fEHSrh

H!fi Eq4rHfl perfection ' mE+E-FqE f,qHtlEfE perfectins " :s

s f rJ ft H. ffi ffi flffi   x fH +fr w ak{v. paideia, D}aklv.ill 
^ 

F\,

ED/ffiE# " " #IHHTffiSX H -.t.ffi ' frq D}EJJ EEUES

EtPAflflE " *Wffi+fbFXiF theosis, deificatiofi!iltsfE '  Miffr&

Wl+{*..tffi. Htrat€tff=i,A r+F*EEFIH  , ffi,,\E-ID/FI

HiFr , 'qFfifrt,gElffi ( frlt ro.t+ ) Xtse+ffi 82:6 t (itt{l1Etfi '

fitrEEH# fr\ fi.A " t Xtr,&ffi H EH'iFtFEefi T ffi EW



?fr " t9j{+tk€ r,+ iBHu\EE rg€ffi B!'l*:lHH,l t ( fle4 )
| 

^H 
tffiEttH{4r ( IE{t+X;+4 ), HfU fr,?AH 

^trl 
Dt

)S f tJ ,,\ Ff ,{< Ht ft' gg rir F V,fEI*.W RH ffi ry " - A E ftE flIr frg T iE
eUEE=daHsffiH! rltf{11{H*ELffir (you shau be as God) {ET

+f Hlertf*' ffi 'I D/EEFIy{lffi *} E fr\W.HIrtrnUEHi " eft aft

iEE H T WX+ tkEtjiH#f,n' T.W.iztkg + gAH!{Sfrft 
"

EEA{Sfrftffi;AFTiF , EH , E[ffi'fi6/AF9EHlEfiHRT ,

frH 
^FX,FtFHleti* 

. * ffi $Lftd+H,H, HfrJ ft H!/\,l+^ffi iH{+
El rx J{ Hu m )F w. wuF tr H! E i*, w# /.tk g iift fT H! H 9E {-t

EHEH€ EE, /trmf*[{ffiXHiEEFJ .,.
TH,,\ETT/FIHIF, Ef*I.,ZT.R H -{t+fi , *gtW

+,I*ttEft H IA-{ftF " * iEEE UA*tr.D)Effig +s HFh{S

Htt ffi EE, .t ffi E*Erc-Ht+fi , Uf fR *tp.H^H{&H!
tF ' -tr?ElElgx HEifr[E-.EliH , ETI+furi(;fl;*tuH!
tq.ffi r_fr ,|JtET H H,&FIH ruw 9.H A . {* , *+rfr.a +fr.

fEIH!'EA EqEEf,fffih , HHTtffiH!EH .

tr,fffiHtEt&fu fr\ 

^\+EEiHr'ffirE 
+41H, , Hfre .sfr&fr

tfx.ffi*fitEfilrztr + # H! r7y 6 " ..,fE {t,fttM T ffi rA _ft fr\ _n
-# . Et*fr]{trffi{E+#EFItalrrrwbr.ffi , Xfffim  I+W#
R ' 1fr4+dFiffiFRE HlgHgEEftIETE-ISftH! , trXts H
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fEWft,r€ffi FI' E '['+HtE4 I $S 4V ^"tamorphosis/
transf ormatio" " t.ffi ftA 

" 
u\ E!HE/:' EE€ El\H! H H B*ffi T

i@fi "  H!,L.ruIg'W.fr.LffiFfi "ftW" (imp"'t) ' u'tH +
H " iF;\e/l synergia 2T ft.*ffi 

^H 
H-trl-+fHH!4trrr' " *

f+iffi IE€-;EH! ( E+ffi Effi i#HXFif ty Spiritual Homilies)'

IfiJIHHH M""",ius of Eeypt ' ilt+H!fififre"HHfrfr{tHlft

A . ;FiS " 6H-#HH HfiUfiE,1Y*.trffi.W8t*fl]*R WW

fr.kt\#fi> + M a c a r i u s fir= Z< E Zq E fre.&&.W lD'&AyQ "' {& &

f 5Ftffi ,tr'AqAffi E H HleiF(svnergv)' *lFJlH HiH

ffiEde,tffi&ffiH?n""
r+iHffrs H! f e EE, Ifi 

^I#,fi 
-#A$ffiHFl tH HIEEA " Fr

iH{t* a Hfr #lgAfty{  . #-f  tHHt',tfrJ' /\H!+8*ft '  
iF H! Bfi {fi Zrffi ++E! Ei* " FIiH rt,ffi   a[ffi Ef*r[ + E X  
e - ffJ frlA " Alexandre Lomanov eHffi lffif'W{fi ffi tr H! ffi 'l+i$fft

& 'lt=#' trHffi' H-{+' +ry - *'tW'W*.f'1+fiH+
AfHiE " "{ffiry'WFIH ' ffiAkr?i,lffi' EaftHtFI{ili ' Erfiff
ffi.W FX tuilfr WHfi ffi.ytE! FI tF "&|ffi wW *tr'{fr ft +WE

dfi -ilE   +F Zffr WH Z^EI ffil M P! ir,E I#' nxE- D' )E irB i# iq H -
wwffi+ #[rq"Ffi ' #Fxg.wtrt * LAlsHtH6H!+ rfi "

tr.SfEEE!BffiEM=



zi . trrEHlHf+E&ekq+ " EEHIE{+E ++*E*t-kft
ffie-ief+fiHEiLffiby. ' 4 ;rW-ffimEIE -Ifi " EF B H! tlr

ffizK#rlffi+ E Blt trnfritq4 " ffiT+iit'l:8l(.ffin9.+FH , *e

4 H;*ffi X rfr q ffi ry' ffi i,/'il EE+r 6 
^*tkw 

#.iFr&,
ffi i/,r,l H! tr rH + tt F _t 6 t fi aft xE # z. +H fH 6tr tE E H! tff € "

HtrE+)\ffi " f,f XEBH!HESHnES{;f; ' 'i*r{imP^6kl=*lqt$

l==tfrt1:::#.,.,. efltr . Hs{ffi;-I-ffi,i=flrH!Ef,EE "

F f|J EE g{ fi tLyiifr*.aH e E H! E i*, ?RHf^aky{6f; if
E ffi " tFgl m{Ef; tkr.ft * tEJ , €ag fra\++a+N.t+

?4 ; [,j€t &#4\ylr,t€Ef,EE,]ii?H1fr++Wfi* ' rfiU..HA

w.tr+kh2ffii*r*€t &i6 . f;siEHlHEEE " RW.&H rtr *.W

tFiBfifitft* , ^mi*]EfiflFl- rtE: tk " fte#{;f;T6'E{ttr
'*Hffi. , **.H.A9.WW*-reA*.frffi,f8{f[ :l person outside of

faith 'ffi)FE$fl-ru-ffi^+person of other faiths . ";fif&' trE
ffirff?RWAfrTIRI*H H.tuW A H!' f+Yi;f; H ffHAkWrE "

"ryfr/(ft {EE A fE WfrE , ,f. H S{ Y{ F E! ff.tRIH/fr,E)tn-aK

6* ' tEEE+tr H E{Sfift +l,fr.K.W ' ?EiEEH!Hffim= ' f;
AftY{;f;E,ftStr'fHftr. 6HH r#fEEr Hl6'frmF$ffi rt4ffit E!

;frffi' *E# r+H4Ffir tfrTAF^?kHlEryEHHEAft,fHtr "

'-S{;6WW.fitB.ttY.1,N.H-*fi 'EtE ' $S{L ( mutuar
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transformation ) " ss

trfR, *tkyt1EfrfrH,Ettffi , €ffixitre . +fi#!#
( syncretism ) HtBtH ' feffi E E 95tJ^EffiAr#X.'(LWl8fr ' W.

Wa + H?tkfrrJfrfr'R ' f rJ * 
=E,g 

t*{RIr\ ( horiness coae ) H! 0F

ffi'EnftHT lf.GD)tu \,,\rirg{sffitfrfr\B,{AffiB ( fU ta'a-

4), +nElW.@Y{8fiftf[^EfiH,Bf.BH!tF h' AlsftFfi ]L*AktH

A+ff E+#HtB6rt " ffie+fi*.+#ETE)E+*EJtH 7 +W,

E ffi H iEe+ff H*#rI-E'tE, trHitrA+trHE#E #*,W
H ffi ' HfrS4 B Hli$fiftfrffi H +E!+g,f={r[- EEitretfiF-
H0 ( syncretistic ) " * r6ltEg6f'{Sffi tr *Hffie+frHf #E!Ff

h' tBfr.4E X Azi+tr . rE t#g Ak{A MtH tfr7,t{ E!#FfJ-,e.:

_i* , gt.hlrqffi,f=ftlH!ftftis .

H T {*ffi .fE frtr H!fifi if mz<fft Sr'IFEE tr r€Ee, T H

+tH-"# ' Wi9 E"+'f ' EITTEfilW'ie'-ffiTEWE++ ' |fr,-+.
TWWWR, ZraAH-^t+#, E[ tri,,]<)EWZ+ " E[{EA

lRTbtr{H*HlHfHF5fiS M, " {&HT,L.BEU6E'&iHE€, HE
S{EBH!'{E#, +tE${trfi.#Wfi8ff*f&TiEt lE F' fr t73s +
r F c flfr.] ( B=ts) HT : r-LE4ufifEffiqFfr^E*9, fiffiE
+xfiTE'lE#gl€ " : " [E]€ t F za E{fiH{Afre John cravton

(?)+ESU E e,rf<E'lEBtstfr , ,F,ffiEEFIH-{f Egl(fr " 'nueo 4
HfiAATEIH!,fEiE E fS4ilEE{i T;FIHWRfu.,rfr. , ...trE

t'ffiH!,,\r o 6o



Y{-E ffi Ht6iEE{&r(if{frYi9 A+t' tZZ+ " 7772 + D}

+ )Lffi,Wffi ffifi H ifr,* *---,R'-'nfi.ffi,4w WRH! IFtffi , r fi fig H
WIIU , vitae me redde priori ! -i*+ttrSltitffi ,{&,lE+i+BtttrE

'ffiwE. fiHf*EE' ,IEE16++HH!XE{+EEAfi o r 618

S{ri<,Iffi . TffiEH!*X' EEtJ{Sfifi , l*.ffr.{*1FifiE-af;EE

Aa H!{&i*' Efr Fft fEfEtffi  E!ffi H tr* " {Effvffif+isrtlE

if if €'f*E{Rdafr.ww ' fr*H-+.4w HfiE*r " 4rft
{fr,ft.-fii*f*rilt W{A'lfr. ' {frE D}EAA+i+H'€ffi ( oo" )

lW.-ffi.TH{f HtHa\€&Em , +frHfi E{tEll,{{6+HAf;
iSfifi , EE,tr,E T fr&l*d.itrffi XHlHgfi , EE EBfr 7(+Aq
,nAHfrzfttrffi ifr . EEg€E,ifir' 14,L,Etrt#ffi . A r'6iH[rE

E\{E4IEE, W,*FX,R"'1trAH!ffi Bfl Etr ? " EFiE trffi {UZ<

HT*PEIJ IEFIHI'ER "

W*fr!1ffi.f(+iFJf IEZ<H +*EEl] IHFI W6F- ' iE iTZ.#
zri&ri<EE@,6T lElHtt€fif " '{reffi,W ( gtffi,Ex +.AL.'{frW^

Ffii=) (A Lette. to a Roman Catholic (July 18, fiqq)u'f[-A#H (t

A HlfHiF ) ( cathoric spirit ) * nI DIE frf&Y{H {&E tr +\*i]fr.,
@.+fr X+.tu W @.d+*frFr . & E m {,n X ffi + ruAr,H H'=rt * ffi
,\ fr ru,eB.ffi H! E g {E {rlr H! S F,f= A . iE rt 6 X T ffi fH tE'

fiALQW@Ef[ryfiFr , "ID]+trW{&Ht,BE& 
. fl@tH-tr6t+
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TH {&f; irrisffi . H(fi,#a\Hfift,' 6-a+ E E, &, {&  €'E lE

ffi HtiAffi + ffi " {rR{&Hffi€. t*frfi+ EX{Li$frttr' -ft.@
ffiHr( e-ffr H dff,(i,H.E'VEH*fi "

H67\A, #+ H'fiZi,H , THE+E H!trH " fS
W'&ffi wH ft € efl lEl iE'lE U IE' € Hn E, fi 'lFT ffi ilt'l'{E iE f+i rE

* {=-,ift . W #. $'ll & # *\ tB frfr 'rtrs' ff At Y{ ;6' D/ )€ EtJ ffi E+RH.

*[ . eIEfr$S{L " ffiill'l ft&)\*ffi.H!#ilHrt' BEEffii/+tH!

B%, & E UtsHi, H t+lfr-.tHi,ll.l f'f 'fE{41 ;B tr B!'fE{fr *+ ft
HE# "



Hff :

l. 'To the Revd. John Clayton?'(March 28,17391.). in Frank Baker (ed), TAe lt/orlc of Joln Wesley.

Letter I172l-1739, vol. 25, (NY: Oxford UP, 1980), P.615.

2 ,atH' <E*kh\*+h> ,)Lr"# (Et,A$1*'A) . (#i&' *g1k4
€-, rgse ) 'F.rg-n .

3. John B. Cobb Jr., Beyond Dialogue: Toward a il[utual Transfornation of Clristianitv and Buddlisn,

(Philadelphia: Fortress, 1982),(ed) rue Enptying God: a Buddlist-Jewisl-CArhtian conversation,

(NY: orbis, l99o)

4. Albert Otler, Tleologv in tle Wesle.yan.fprzi (Nashville: Discipleship, 1975), p.3.

5. (rt64X./.) &,q.lbert Ortler, ?leolosy in tle Wesle.yan Spir;t-4H-*A'JH
h"

6. Albert Outler, John Wesley: FolL Theologian' in Tle llesleyan Tleologica) Heritage (Grand

Rapids: Zondervan, 1991) pp.lll-124

z. F{itl, p.e-t.

8. \fr,+ * Hi#* Elr,G,td", Smith Ef Wealtl of Nations, (1776) " lElil ep.[2.

e. *X.W ' (,t4J,\lEe) (lL,tAR,tsm) ,p.zz4 
"

10. John Wesley, On Faith'Albert Outler (ed), Tle WorLs ol Joln W'esle.y, vol. 3, Sernons III, (Nashiville:

Abingdon 1es6),p. aea.T€lfliffifflr\)fuiE'€ttUftt AtlFf, , d.Hft.t =#At
AblE f, .

ll. Kernrit Schoonover, 'The Island and the Mainland' in Per*ins Journal (Dallas: Perkins School of

Theolosv),vol.XXVII, Summer 197 4, rc.4, p.l-4.

12. Daniel D.foe AtRobinson C.rro. H,H[A-+')L+' ffiRAEf ffi^H Hayy Ibn

YoLzan.

13. John Weslev, 'On Working Out Our Own Salvation' Albert Outler & Richard Heitzenrater (ed),

Joln Wesleyk Sermons: an Antlology, (Nashville: Abingdon, l99l), p.491.

14. l-al;1.lo "

15. James A. Sanders, Toralt and Canon, (Philadelphia: Fo*res, 1972), pp.l9-20.

b. {f,tfrH'E+E,igi+tffi,, l\.r]r.fr-flhffi4'+fi, ' Hiv,v . E1HffiS6ffiE+
++ f,fr. , atltz,q "

17. K.S. Latourette, A History of Clrhtianity, (NY, H"rp.r & Row, 1953), pp.160-161.

18. Rudolf Otto, (trans. John Harvey) Tle ldea of tlte Holy, (N\: OUP, 1958), p.20, p.25.

19. Reinhold Niebuhr, /rle lirarare and Destin.y Ol ll,lan, vol. I, (NY: Charles Scribner's sons, 1964),

pp.l78-203.

20. rbid. P. r79.

21. $'l&k, (;h{L+,(.H.HM h\ " x).6-" -H{fi.- - -l4l;frffi$htl

02s1gfr#&8t# I :i li.-ii-l l



ffif#) +{f (+ *6ftxH,+WxfiiftxFfi*) , H+ffi , teeT +z A '

H, t-zt "

zz(,rlffitrEKr€#)' *ffi-L' (-h,Li*:-L) . 19frH - 4EuH K=tv
*> 'ffi-fr (lt,t : +++Er tsst) , Hts .

x.(rrIffitr{ft,it#) ,*H^' (-kEi*t;) ,{gf;H. trEv.H<=tER> '

H-ffi GtH : +##E| rsar) , F'& .

zq.lfr"Efr*.' <it++Rffi.{tt+Hffi) ' (Eit : zR'rgtc) ' Htqg-$o "

zs. H,€.)L , (+EfrSt) ' H=b, .Lffi , (6t&' Rq#' rstol ,H,n-rs "

ze. &l#aA ' (rtrftru&r fil{,q. - - .-18iAffi84h\ffi{",h> ' fi, (x  Z
l44A6a#- - tt,fi4 &fT,httH"Y,,h> ' *rfr#tffi#.+l " HttH ,

(6l&' ffifr+H , zoot) ' H,zv-toz " 4 (f€i&rud.r tt,t,E - -1l{.,}
ffi4ffiF,k6#ft*,ff#e) ' (6l&: +t , zoot) "

zz 4-,)4*l+i*,tbilfrx*fiffiK.' bltv''Afr,+-, <+ +Sft) (6iB : *
E*.+W**k*.ll.r*fr.il.zooc) 'H,zrz " &k#*t\ltttlElB ' 4^X.
nf , <&#w*frffia>' ({BifE"'n ?k_Lh#.- - i\#Nrfl.t\+ E41i[)
(Elt : ER , rssr) H':r-sa "

28. &X#, <rA# k EftL{*t,x & - - + E x{t $t /.*H* XaI fr aV E fiD
(1,f6+D ' (rsgo Fg Aze E ) zr-zslA. ffi61 A'4'.1LL ' (t+#fi) ,

(6}& : X&*k+W**.*-lL4ftN1r, zoor), H, zrz-zrs . 6B+x^e
ffifl# ffid&E r# ffi T r^/.6_: kifrH& , hi}/Lt \fi<rgs0)dt#.,,h

^xa.- 
stt+ ' 5E'aEx 6-ft.+ EtlLat,ffil+ .

zs. #,Erb , (+8fr€t) , f;-*, (6i6: f x^4H*4H,' rgzr)

H'eto-ltt.
eo. l4t[?lA ' H,2lt-2t4,356 "

st.l{$*' (fHiE&t), (ElL, : fr#' prt)' Hros .
n.!ffftFrffi , (+Hi€&) (-)' (t& : 4ri*t, rsgq)' H,zaa "

ts.W*4, (f EF.ffr**.*.jff.4frf"> , (}.W : t#, rggs) , H rgr "

34. 'All of Weslev' s heroes from the age of Christian Antiquitv are Eastern, and this helps to

explain the emphases in his soteriologv and spirituality that never were so prominent in Latin

Christianitv...lt was from the Eastern Fathers that Wesle.y learned to conceive salvation as 
" 

pro..r,.'

In Albert Ortler, Tlte Wesle.yan ?lteologhal Heritage (Grand Rapids: Zondervan, l99l) pp.107-108.

zs. HtMT k+nTf+,fiii,,€.4&gl.frt,€.Ah ' TE +E,At At " Albert outler,'John

Wesle.y' s Interests in the Early Fathers of the Church' h Tle Wesle.yan Tleological Heritage

(Grand Rapids: Zondervan, 199l) P.108.

16.Albert outler 6ffi (tr80trS;rnr8*) , (6i&: ffi{fi, Doz) ,Hro "



37. ry lv J.r. packer fitH* Ei h lfu MrEh! H EW. | fr - t6.iEe H! itx,' € & i+ ai
ffiA{€frttth\ " t Efr}\ rftA.r €'1l4rFur6 ' lfiU rt*U.E+r}1,}t,i
Ep€rt ft,dt *-ttti*14if.rrgai+k*T6yig " _fl. y,*l* , REa#;# '
QfiN:'*-ffif) (6i8 : E:E ' tsss) ,H,tqs,H.$q 

"

38. Albert Outler (ed), John Wesley, (Ny, OUp, 1964\, p.50-32,253.

tg ffiFa*1 , <XE+LN4WffitE+kH ai4&.) *t&t,6+,4H (d>kEHt
iEf*I) (61& ' f # ' zoos) ,pp.60-6s . ,io,tt., ffi (flErlt€jIr.r€*) ,

4l.<Htlft.#R) , o,tr.. f,H (EEilr^4iIx.,S*) , (6,6 : ffi16 , ts6z)

F.rct "

41. St. Irenaeus, Adversus Haereses V, preface; P. G. 7, col. 1120 ' *llAX , (AEIH)
(EEflif#l+n1ii8ft) ' (6i& | ffi1fu' pet) ,H.rcs " st. Athanasius,

De incarnatione verbi 54; P.G.25, col. 192B. 'lncarnation of the Word' , Nicene and Post-Nicene

FatAers, vol. lv (Grand Rapids: WB Eerdmans, 1957), p.65, St Gregory of Nvssa, Oratio catecletica

nagna 25:P.G.45, col.65D, 'The Great Catechism' , Nicene and Post-Nicene Fatlers, vol, V (Grand

Rapids : WB Eerdmans, 1952), p.495.

42.Htl*. ' (+EF*6) , H--ilt+-#, outter ,{,H (trELLtqiR&*> ,

43.GeraldBorter,God'sDecreeandMan'sDestin.y:StudiesontAetlougltofAugustineofHippa

(London: Variorun, 1987), I, 157.

4 4.tA tra *Q., < * E *ki+ # e ffi l|bkd Ht te ru. ) fi 4 t rxs + fi,H ( d >k 4 tst

n&t) (6i&, f#, 2oo3), p.68 "

45.St. Irenaeus, Adversus Haereses,lll:12,13. *-lt*n, (AEi#) (E,Eflif fX+irij8
*) , (618 : ffit#, nez) , H.rs "

46. Johannes Zachhuber, Human Nature in Gregorv of Nvssa: PAilosoplical Brcl<gmund and Tleological

Significance,(Leiden: Brill, 2000) pp.240-241.

47.Peter Bouteneff, 'Essential or Existential: the Problem of the Bodv in the Anthropology of St

Gregory of Nyssa' in Hubertus Drobner and Albert Viciano, Gregory of Nyssa: Honilies on tle

Beat;tudes, an English Version with Commentarv and Supporting Studies. Proceedings of Eighth

International Colloquiun on Cregory of Nyssa (Padernorn, 14-18 September 1998), (Leiden: Brill, 2000),

pp.4l5-417.

48 Ef{ '(At166)tt' r . <Rfi+k^iE*) ' (618' ffi16' seq)
H' IZ . outler 1t ffJ i,put. fE i,p".t *.el.EA1f,iWrEX 419#.tt IXH Att 

^ 
l,l " 4

Albert Outler, Theologv in the Wesleyan Spirit, (Nashville: Discipleship, 1975), chapter 5 .
ae *A.fafr.' <XB*kN#effi.\E*.H Ht4ru.) fi&i.7,6+6ffi (6tFtsti€

. ,0271)lzfr#&w#



,t#I) (6i&, f # ' zoor) pp.7o-74 "

50. Werner Jaeger, Two Redt'scovered Wor*s of Ancient Clistian Literature: Gregor.y of Nysa and

l\lacarias, (Leiden: Brill,1965), pp.208-230. Albert Outler (ed), John Weslev, (NY: OUP, 1964), p.9.

51. St Macarius of Egypt, Spiritual Homilies, XXXVI1,10,P.G., XXXIV,757A.

52. Alexandre Lomanov w F-iE *., <ffi x,(. €. &lfi,wnfi h\ ffi,Bf+ffi, - - a T u
f,Efitr) , lHE,**,ft , (1$ft41tf?) , (6rE : iEAilr *tr+k#.tr,
rees) .Fa:-so .

55. Ng Lee Ming, Dialogue A Reappraisal of Priorities/, Cltug Fug, (HK: Christian Study Centre), vol.

14, no. 3, 1971, pp.89-91.

b4.&^+.r6 , <**k$ftxi+l;^-;t+4#> ,(6)E,f t, roo:) ' F'roe "

55. John B. Cobb, Jr., Beyond Diilogue-toward a Mutual Transformation of Clristianity and Buddlkn,

(Fortress: Philadelphia, 1982), P.48.

56. Archie Lee,'syncretism from the Perspectives of Chinese Religion and Biblical Tradition' , Cleng

Feng, vol.59, no. 1, March 1996, pp.l7'19.

57.48fi1814*+EHHt t738 +5 A zq a 8ftfl A\tu1fryfrr8ffit+1?.W[y.ffi, 1Ei

a\+/.firlL-f r\{ft--ElH ' lL'rlftk " 4 Alben outler (ed), John weslev, (tlv, ouP,

1964), P.5i .

58. Albert Oder, Tleology in tle Wesle.van,Drri (Nashville: Discipleship, 1975),p.32.

5e. outrer w &w|fryfirL& E ;effi€*t 1!" A\ fl frfrR-h 173s + 3 A zo fl H ffi J",.,
Hervey o $ llbrrt outler (ed) John wesley, (NY: ouP,l964), p.70. EA 4A+\?t3 A 20 A

H/'AJ"'n.. H.,u.v tst1fIt E-ft,bTFt " fr Flfr*frflh+t A fll$,# 1 " €*t&
fr. | 6#+1+44\4k1r,t tv*FElr|ft.Wfr QriK(#."t|fr-) 4, + ElSr€Hb
1i1W4 hlft-s A zg fl HM lrhn Clayton h\ . $r,,"k Baker (ed), Tle Works of Joln

Wesley.Lettu I172l-1739, vol.25, (NY:Oxford UP, 1980), p.614.

60. Richard Heitzenrater, ?Ae Elusive X[r. Wesle.y, vol.1. (Nashville: Abingdon,1984), p.199.

61. Ibid., p.198.

62. Albert Ortler, ?leolog.y in tle Wesle.yan,lprZ (Nashville: Discipleship, 1975), p.33.

63. Albert Outler (ed), Joln Wesley, (Ny, OUp, 1964) , p.492-499.

64.Albert Outler & Richard Heitzenrater (ed), JoAn Wesle.yb Sernons: an Antlolog,n (Nashville:

Abingdon, 1991), p.299-309.

65. Ibid, p.299.



E16atg.*.sf -{.
iEn r( : tthi*ir,f Efi'f,,({t;f b.,n(Q

'ttii;;.hb ?,t &- , # q hb f6 fr)

. HWW4KfrF.
,ff4fr8&#dt4liru*,t+7x€

r'^.*.0.,-* *=,',T-1TT* r,u *t&,,*\
@ # 1:+i Y.t ts *1 ?h alt € -ah X 1+ f .l- 4+ e *k*t it 61 f*gr, fi -4tt_

liiF.ttgk4J*#hat x-4U,1,*,8 a . *-i*k\i++#r+T *tLzi-
+Z**t&'R*kx-41,fr4t F-ixIt ; 'rit f -( rt $i. f fr R*8.41,

tz##s#



ffi A *"*A*&fr,).-i|,..frt " &1Aitft*+',t6l4vlh*" 're*'E "ir4tr +

It*rt6+i*,1^'*rR"tx.fr(r q€A q*f' .

AT-e#€ , 'tii9;.ttsk4r*hFfi&W 6t fr;6t +,.8 8 ' AVyq4*&Rl

fr\*rtfrtH+*.&*$.*Eat+ : & Richard watson #F-fl{f " 1

M. li 4*t K at -'# fi.* 1+ + + t' R *k*+=t fr|r $rt *' Y. hV. fr I + h
,#+' +\ n t$t* hi+E{ E a &t, E-*.<nttrin'tefix' fl}.n9fii

?t , ,l-,u,i-# ' r)(*6l9.ff.f+Ai@+rf .

ilEf*E *-atifliiit.*.fr I'R6t*H,H'l , lcttilit.AlE *ePfr F-'tF.i26atit

Ah , r*#s_;6;iS6t,B.B .

- .Giiffiwtrlwfrlrfi#E'ffl

*itta* <fr i*71 k> - X. f -ii,E,F] lfli*"fr.x-4y,zl.ll"fi..f6f+ +4 ,

** *;ta**?lF, ffiafr lk:€ " frlrVn h tbfr *.fe*+{. 4 +o'rd-lg.a4r

l*i*tL; r4 uf {.;I{it,f&rtgpgU *f fr flg-@t,Sfr alt?r+ ' {e'dt"

tnzrh?w *LffiE:i#it'"ft.*-+?!./i*6 61 irL# , *"n*@*64"tftfi\
i*fr*--trf.trlfr , 7f.E++,1 .

*-'h*.lEEhE *, 6 f* R*,d,*re.B+' E'y 4*.1€4*.1, lFla

4*.zrflfrMXHznE B& ' E-EI v\*.R,*kSti6f,ltu:,.s.i "

/* n,,vi rA* 6 *r,* j.4l,k fr-n *k\4 4+9.t1#ilt ht,g iex,#

E zfr) ry' tr Er rru fi *a^rff ,t.B ie*E Ji Ar+ + fr-6it 4 tr 641 fi, +&

tbfrt"exzt&,4i " &.*k , lit(€.nrd*x4l,lfi*" Ri*k\+*th-
+, F *&+1g4tu&*kxft,_t*, €jifi & }ar. fr41 ilry, .B lg 6i fA)6 "



n tfrfr(t, ffi EA,g. * 6tfi*- *, 4 *-f+I K*t t f'* *-11,64r H*+, 
^ 

tt 641

i++t,En/,+ru "

* *, f+i& rt E6 4*.n Ailflt+ iL + i A ( perrectioni.* ) 4S,R

E&a+, &'&-,blA)/,t)E A *i *kn ff Bf,a . Etfr*fl* !kt*.tlir'
61 E t*_t" +ft*rs &E gn al &42 f , yX f.fl € 

^. 
iL E 1t&,t "

h tt #fl,<, lfltFnre'{(tthat,g ru' A,B h &.fkZAlF . g?*afr,t{,

fr €.,f67+ + 4 k x4Y,iF F 7, T-n" itut&- &E,v{, 6t,S ie 4 B. tiE. r+t fr41

N+7 "

= . MEffiruElIEF.fi
i***.*.lfi i**#+(..<&*rt*.*+i+).6lh\win"4+*)*v*Nz

R,6 ; ,fri f tr x4t * f,4Jm,+ itF- r*.Aa-_r , 1ilf,4itLtr^ Lw
E fuftr, ' €*kitf'J.Av,1+ft1r.4J,f,'f,.P,l F,*f.fr1lx"X"ri.7+ ' *fsR-rfl"

* ,\rf Ft & -W , t|-tu.Pfr)kfr-,&)& "

f*ft4it fr-fi8-*A' f E x4t.,* -*-#€{ffi'€. .,fr+itf

-eE r 6l &&Nt " ,19,+fr1 r frE rl Jt , lt *k1t r nI,u ,fl,ttr &
fi_afr' rah,,qfl. *t,s|f*#JE E A hte*k . *+*kr.lthit t rl #&.
*&, E6}.& *- t 9le.6at4&,*t ; r4E+,\XAy&*.i|frlftLfi,

ft& , +pT-AVLEF*EiF 6t,i;."e. " BttJ-##f flEv\A*k' xd
tl't* tt&,ht *l*tk"'

,#14fi&N6$nk-d iR ' EI'A-L frf,i&-t&R-4fr.a fr4J''#.' *,t

!9fr#&#'tffi
I

,,,9!J.



64J *., Lft EEft r 6gg{6!4&,f,rr, { ft911A4*.fr41 | Ela{pf,t t

(Mutual Indwelling) , -c-4"4FFl:'iL: r4frl11&1x,49.fr , 4\*.frfrfh
tl14s-fr . : '&:rLBila , tff,t&i&*ff{r,,eH,\tr.t 6 &4ai*E 6J .

* y\ T.i6t&*69,\^Db,f,)., :rh{ #tn, | *f ft&.Nt *F lt,ft
r'f&,tkd.6t 6,th o

AW.X* #,k *i *k\61 )-fr *e'hn ft h t'-L&fr" t**64r bE

Fk ' -e?s64*fr.1€,4 rX.Aa'-r zEH,A ' f*nf Etr6i rfu A
F*,6L:n

- . ,\it€.;Et6ti+7+ "

=, XXf ,*;€.,tFireai€*t<'-*. "

: . ?tsfiAHErg' &" | *6taE,la: d.x.qnrg+at| FRtrgr .

@. ar*€ria*.H'J.
t , *hH zf,- "

*l+Zqfrfi , fr=*ft.N$R*k< | k: : ffi-=*ft.fi#,E
,uift 6f 11, ; E =* H,1 ft-,8*h'--"64frrf i6< ri.: o

l#Ftfia*t rk: 6)Fr+fi&#,E4re.1Last r*.r 7ffifrl

'lA-#Er liv\ 9ff f if rR..r FA4v,& *hH < | fi " 4it-+ fr R,frt

€ ' 9.t fd.r Trtkr''"X,e-T-frF,*'X ' ?Sfr.+ rf-t l9-{l*41'rtL,E,u

'-#-61 r*.r o

*'a6*" 4q, Rn *k'il\#r+,fir* f El x4L6i X.,\E.4id **
fi.itr " l* fr Rfi l+ r {&+( d, frl A lih <fi-* it xf W x|Y. , 4*-

fi # &.N ta -v rl # *3.&, ** *kE $r * f El x.,{L{E E *a *- "



F

tr . HiEZEHSffiH
t*{tif,tfrs*e-t , '+*.R*k*+at , 4t T..A.4l HfrnYNi+).a4Ji+

a?

6x4llJ&1&)/-€iefr!Jii\)*, ftl-;'ttp 94 x.41,*+it fr4J ** * ; tl +t\

;".la LT.;t;*.Etig. "

{&, € rt ut&, *ffi Frr fr $+ a4t *. E * T ffi a4t -fr irtt, ;<4t,,

*ktu' R*ky+itft.,rbr,^ ' .e-ft-dt;t{tLa4J "

f*da a*k*+t T. ft-X f E n ' n ft-'4tt-X Fl 69 :i/E-,H& L|+ &fu
t xt ; 4 ft. f,i i*:8 il€ + 4q4&# ? {. *. 6t if + 4" 18 ,r , t-nLc*fr

i"ff41, "

**' 4t &t+itsR *k* * EE4*., *ttrF.d Ei,tltuFtg.*n#i€

fr4+Ez+H*tifl , fr&ft.: r?FHiBg , 4:.He.l8! ' tr"tt-
* , t fr 'fr)E +,+;Et4+,fe* *k , x4l,&4i*,t--,t " Hn+ t-* g-rT

)tH-A Lfl &*+*4*.zf,tti" frt€-{t)i{*.rc-{g , ntnf,*.&.t , T-

&fi 9#t' 4*-ilt 4+r,s-&i\F.& "

+*' q E,4+rrg? fi4*:iFr{fr OB<,s, Y.t &F.*k. x4L,
6"x-?st. EfrA - 

^tfiilfie/AFxA 
' 4otV.-* , f. x*ER-*-qin"

W , .e_g.A t_R{,fr)E "

*REW- , lili!,'.ttei{+rt<roi81{ , E*611:+Treate4*.4fin f,t

++RA } E * &+i " a & 1tu Knt r+ e,s- € r\ H E * nit &teit. + -
- -ifi.T-Etetk*.4+fr41,6,1s7F+,gt{ " ?ti.4" R*k*+it , *4 v\tr

fr'trlltuts= F{t & Falu. "

lzfr#*w#
i

',o-03'L



m:
tk +k+iffi , (H'f\i+4ffi+4 (

#ilfr,1u, <XE*k gt + E a'fN,)
6)V.t W+E,
: j&4-&E+Eit

Et

l.

2.

3.

4.

sgr 4) H,zqe .
,zooo4) Hsa "

Fl-L , Fss .

flfr,ft+, (+Br1\tui+XlL*.W>, ( +EE-t)rlv$' we 4)
H. cst "

t.(,,W^t'

f)),(
, (*rfl



fru+4tEF
,fi*frEi-fFfie

t+kb fT,#'t,K NW fl + ifu+k@htt1fiiY
Towards a Theotogy of Dialogue tt Ffi 'Ik'li ,s*.

Tm &mffi?

gfrR*&'#



,E xmm ffiw{*H tH-?4,8 6E &ti zz+ffi rfi , Hffi ,E

Xtrffi -Eq E Pff mI€& E AU5F+* Wl", ffift-T ^mtrDtffi " E
+HfbesrFz H ze E+EHH! tzozofi)Rt tHEe,D' zoor4

e F zg EHTrr-E! r,ExEffiEEElafttr: EIHE " H'.tff. rzozo

H Ertf$ H T lE:J € iE ru E Aft l-H iEi+ ,r. EX X B! # E tr . EF H

-t ' fSilE toFW*htk ' 4#trWrfr.ts*9.I?R XtrEEHtHt+

f[fiHfTE€.HJTEf;H! " trTt' H,+1,8[AE#EH TEXEffi

E.E EAft E : E*, AEfifr EI-]*tJ[+ffi EdHBft ffi ,BXtrTEH!*E
+ frvafr@HEf , EarHE fiwflffi. , &ffits#..tv,ffiffitf
$fi^wH,,Extrffi Hp#rE,E-{EfE7UElEIAft Et .,

ffiE-JAiflE!' rHXqtr.,E : E,E*trffi EHf*fiffi

W ffi A\.Y,(YAEgrt, " E EE Effi + F E )6 iE ?E E f[ $H H H IE. A E

L' **apy{EHSIJFHE ' EEttftr " 7^.E*ttE , t,Eqrf
+I3 ffi l* ffi - {R*u.i* BE X EE# : | [FffiffiBl.frWe+fj H! E
W., vffH{fr,f;.tkfr!",8 *Sft f[=i]t +' ft.qffie fls ff{dtffifi +



tl " t EttrHlEEXEEffi;flqE T,EXtrEEHIHIE, " rHXqq

E F t HiEEEHrtrrtH' f&mf; W.& )r.eFtEEt,tr R4
iE-Etr{r} " tr rrt, a+-,lEtr'Fn E iffi R$* ft.Ew.H.{BX.W

ffi E*gtk',IH'E Hit E E[ tr#llE + #Ffr tB/r-W ffi-g | ffi|tky-
E-IFE€ItrSIJ # ffi ffts +ffi X W W6 zil+-' Ht*.trfr.fr.tu @ Ffr t8

X.WH **** " )E H/t E,E X E ffi ,,\ E f i6 H! - glJ r' "

fRffi ' EgAft € HiHYffiTil4.#fii#,^ffi EE €H!' E[

fr +ff*er€rN E,l? 86 fr ffi Hix+#ft i2* o,. Edmund cHIA Kee-

Fook(FSC)fi! ZOosfffifififrFfr\ ro*ards A Theotosy of Diatogue:

khillebeeckxs Methd as Bridge between Vaticans lhminus lesus and Asias

FABC Theotogy, E{Ef+-;HH! . (S{861F€) E-^*ffiFgAX

iH+Fe n'aw - H w# tF " rc.*aw *49 H &;{;fr H! re

W , nI UE F,if AS{E YtE#.t)tl4f..€ffitfSEJKElE!;+EE - -
$-t;Effi e H! ;fl trqffi ;H " #€+ #w {Fa w- eiEH Ffi

Fs ffi ' EertH ft.lF A #fiffi fr.H! iHiE " EW6EfrV.R+k{fiffi

Xi+#{SH! n'e " trIlt' SAi*H HiH€,E.HiFilrtrEH[
trffii{€HltH'zl\+ "

H fr,, HE tr-tf fiEiE 8# IFH! H X&, g + H! 6F ru

6, fri/b.H#lt - &E.H&tr € " Ffi g*H#Eftr#iFE! HX

,,.,03711gfr#*st#



t#w +)J w, H?,1# Eh-=E# s{,8 x tr #4r.@ w H Bfl* )1 H ffiW

H!;Br='* "

(s#nffi; J?;::"::"f 
=::-?". 

N jmegen

;teffiftS zt IEF Hlt$:t-iffiX " 'rcA#'rlt$*6ffftHlEE#qq
H*,reHF & FN 4 ffiHlSI€' EE " H T{&H!+E  & frffi
tk . fra.knt *Lak+wffi-.,H#, tr ft fiIJtff a rcaH tr,8,€' EE

btrAkh.*?h.ffr ZBAVRW#H. " E#t1ffi :t{fr ft.W' ff A
IEH+tEEx+Affii/{{+4tffi€trne Federation of Asian Bishops,

conference, trABC tsTz (ffi=ElNffilE€6#+FIU) ) ETZA
*ffi*fuHfi*ffi(Ofrc" of Ecumenical and Interreligious Affairs, OEIA)

W#\1JIfiIXA " WHffi RHtd+StrE+46El Ht EA "

E#EWAH(; , tF#Hffi)tr^ffiFfiF+ (ffiffii) &ffit/+t

( Hffiffi ) Z'Ffi . 2000 4 e F, ffA+E#X+.4Ry.lL+eiHtr

fl!Ni;-ege, ;lrgFf,r6{eH!ffi+*fHlH . FfiF=l , +*ffiAffiRtk
irE! con* tt zooo 4 s F s ElfiEZrr-H! Do minus r"'"' iftfi " ' 21k '

rcA E)trHHffi " - fi H tr reffi il'[rutrHlEE F-WH Efl ;fr +
H!;6F,1 , H*fiffil5fffiF^AkWAfr:a#f*. , tf *)trT-rE'fEi
lfrbLizw,rytl W X.*Arffi ffi i* eiltH " Affi i/r't E! frs,Eff , - fi
HfEAE{f ##4h.* /rEffi/'ilf,l€H!Hin, ' fr-fi triIafiEE



EEIJE{ Schillebeeck* +FH*'R WH! Nil-eg.',, IFAWIE H

x?frra tr,8 tr' E6 E{A {Li+ ryAt€ H!€ H "

A Eti W'{+)tr z7A, ff A W.rE ftj ,,\ E! ffi E -Eq  ,[E E! E

^fis,ffi 
(ffiEtw-fn{#'g ' HtFJ9qffitr) a[E+EtEH! . f&ffi ,

affi FJ EtH +e[EtE A *+R, y{V.9\+.ifr tr fr F!T--f# "'
fE E F"fi ffi E,] ff A W_!2 +E H //'r't X .f L' ++ EU E ffi /'r't iF € W M ++

{S ; tHlEFJFUffill-f ff#W rEfF,e.*i* t , #.rilf.tjtXJl
,liilEEReHFR'l4H! lE] ffi {(co-pilgrim with finiteness and limitations) "

Bfitr tEJ E€'FEF! IE] Eff /\' f;nH+fttr fHy{a4, D}r#i+Ee rc
(partnership and collabaration)HlEfEff , ++frUF=.affiAE.TAWf^*.

ffi iFeffi tr ., iEEiFAEfTtS*fifi *.WH4rAft, "

- . Towards a Theology of Dialogue fflEfffrEfft

E@M.*W.* r.n* R.H T lE:l Et tF g f i* a=fi " T IEJ fr\+fr Hfi
l*=ffi , € tl H Zi lE HttFH W.R, #ffiYt#Bk€. E'{+#tu *

F! Dominus t"s"s Eftfi'ZFffitrreEH .

AEffiHidFr/ET ' ffAiIJ.ffiElffi rsoo +{tffiffiiH!trrH
iHrymfr H "Xfifr9.W,HfB.(Neo scholasticism)HltE ffi ' (Ffrffitfltrfi



HP.BW Edward schillebeeck" EtrJ'f*6-a6J$ffiry7- " &AFfrffi
'fEH!ffifiS-flLfU(t'"'m."eutical-criticat)AHg{ttE(theological paradigm)ft

iETFIffi ri$Sffit*.1 D,(fl oominus resus p nenc Z,#{;f;tFg
(Theorogy of Dialogue)HrBfrE*, Hffii/$txfFk@+ffi1*i#-Efltl

Hl${Bf;tai"toeue)EEHiH(evangelization)fifiE "' )EE{f#F!frfr,ft#-lW "

FftT6tEqftSffirf ' AEJ+€-EH " ffi-H j'Dominus

Iesus and Its Significance for Asia"FHtr(a"Un"rt") Efiffi,EBLrefrRfr

Dominus I"'u' Eft t E! tr H &ffi ilt'l X _[fift €Y{E B6;ft A E! vocif erus

Ere . Dominus Iesus ffift Advocate HltHrt , #)#*re*EbJaft:ffi

HfI#E-F , Ef ffi Wrc=^*.* rt E! HiE . /* rfr ' EE i/'r{ Ai € rt

ffi*ffi"Response of the Asian Church to Dominus Ies"r"fftffil/tl

ElzF'{E4€terassroots magisterium)&+tH*tE€(Pastoral maeisterium)E FFi

EH*#={Hi/l{At€S{fl Dominus Iesus ffifrHlEi* " Ef AE
i6iiE-'lEI empirical survey Xl&ft+i='1ftfrtJtrW ; l&AHHyAfi

wl t akffi Ffi w. *.w H Bax g . E m a H! Efi firu EI D/ FI H ffi i/'r.t

X.+.ry.@ E'{+*trWt*.,L"['4' W.@ WH-A\.Eft , Eg,fE{rtJ

ffi H I&R fu.E! EE {ft +f W {A TTI E ffi . Bfr firu E! ft* F frE fr ffi Y/'I'I iE

HffiffiE- ft8fuItA\ (dichotomy) " HWattl. ' ffA;EffiE
ffiY'l'tHlEH{Eirl]ffiE inculturated and contexutalized " HiSStI}t,E



H!' - rF H tr rH ifi g +H E I T H! g{ if; fH zt ra i" I oe ue ) rI D,{ FI H H
iHH!6{t{$fHfr " ftrrr=, Are+#E +@,|V,ffi ry Zffi , RW

frffi *ltrffiUlH!ffie{tHiFffitH€ *+wEt;r . EfEfi
{r5ffi,\49ffi - €H!;tr;*ffi .

lffi Ffi fE fr fr\'tffi l*,nlF e'{t E {H f+ EE i/'il X +. tu @ ft. W. R* H W

E!H+H€H+AD/*+W " "A Brief Schillebeeckx rntermezzo' E
lF#lffs"ntlebeeckxHl#ffMinistry:A Case for Chanse FH!"A srier

Her m e n e u ti c at tnt e r mzz o" -i,A ffi f f FI " ff A eB,ffi* rE e H H! --#l[qfi

f'f -#*#gschlrebeeck"FlF&4Ef&H!ffi g#EHtEEtffi iH.W

trffi ' frilktWat' schiueb..ckxpfifrffiHtEeffitri* "

ffiWH "FABC and Asian Theology" #Ef+A{L+t#ffii1,iltr
,H,,(Yhfie E! H R W ffiTfr, " rc A H fr,W* g E H i,/'I{ X + Ar

€ , ++EUEHHEEftHlmE . r,1€e.A\@ tr* " ffi',tb ,

# ;.f ffi i/t't X #-4k8tu@(FABC) H! Eftr . if; E, & X ffit " E XE E
th , ;HaEI rlE-R.ffi$ilX*Aft€,H!{tt14H=-# " -ftlAtfrfr
fi.$'fi xE z x E ar ffi € xffi H, H ffi i/'r.t x + tk#.ffi.H t* iE Ht

XffiH+, ffA#.filfiffffi s"tittebeeckx WlflH,s8^Dominius Iesus 8[J

&#HDEfi ffiffi. , {El n'esc WffiiH?lfrHREfREEq Schlrebeeckx

WMry=E..+EEE "

fFI_tmElWAilk, IFAHe*EffifrH "From Dialogue of

,fr#*gt# , ,,..0411



Theologies to Teology of Dialogue" Affi_tm=tffigirrtifl( ( EF

Dominus Iesus, Schillebeeckx Wffi!frffiry& FABC WIffiIH+fiH) H!J+

lE &. tH EF.&, ++ErJ EAiHH ittEf.H! T lE " ##iEtff H!'z-

tft , rcABirttEHfiEfRffiH,?kre## Dominus I.'"' tEH#ftE

FfrBAgJ H!.;#FE , {E EIEH $'II*R@Effi,HEf ftH-t HM,R?K4

/t Y{ E g,fF M] FN ffi X Wf'ts HJ . A E re ffi HJ E! ilE fg +, EE iII'I

H!=EY-la4(A Living Triple Dialosud " (FA+EHE-ffiI- Schillebeeckx

pIllfltt "

=. Towards a Theology of Dialogue EEruHF€fi'
H{ffffi-tVatican II)fi}1965+r}ETENosrra Aerate (Declaration on

the Relationship of the Church to Non Christian Religions)D,{134 , I.itk

€ f'i D ^H {& R tk{A'{frWEq tr f;Jt frs -r e+ & et q " T rU Eq t B8

^H+H!ffiEiHE'

re60s.ft '*&
ffi$Tne ology
of Religione

{€&&{giqr$! B Hffi *{ T ftJ"a&ffi ,

.Affi Ftff &*$$&S tr {Xffi * EtS ?

.ffAt&itl$ ? "i}&ryXi*& ?

.&*.w{H,i. ' {x',L'wft4t ' {5,i'
-s{s{,Bstr'iqs$s ?

'I'heology ol
R cl igi ons

{seBffi *.ffi ft &fr&, Tlxt0!#&{$
ffi ffi qllffi aff ffi e[H&&xB& & rriil
EfiS T



resolf^ {t ' ,r'fitf..

& rtt$'S'
'I1heolog-v of
R eligious
Pluralisn'r

S l*l i$ :f &{Sffi & }F $J A{iiffi * I Ht] +, lri iH
rtu'ft & ?

,ia tH l1I 1Fi it T f,* ilil * & {Strf frfl u] tX hI ffi $l
,Kll!trB.

* i+llX + 4t
*.${ffill1!
t&slrs&+

Htv:+491 "A{f iff f.ftlHl&i$t& , S,tlfi
ffi ismli}: itil ffi * s e €' ffi $i{ ffi ilfl fi'! 4 ia it
4,'ji?F#r.lkH#A $Jifr " jt$ ''rissa
Balasuriyt, Anrhon-v clc l\{cl1n, Jacqles
lupuir$ffi fffr ,tf,*' jif $+$lfg,m,&}1;$f$
t*M{S fllnu*in us I c sus'ff lLi ffi e] i& H hl ffi

ffi,KX t#tf{i!
(cnr) fitlmttH

,ffi ,i' ilE it[ [! f; 4t & )t&]S tfi # g +UAi
S&ffi {I|lffi &' f$$t::J.-*' (realarivism
[! fi fi]J ll{ lfii {r4t$ r$&# & T,}fr ilh
I)ominus Ie sus. fS& . $X&{,&&lffi+}t
fl]"1'i.r* llolasuriya,,'\ntlrony de 14ello

/{Jacqucs Dupui "

'if 6 [4r hl ll&

t$+fiIrft ffi , &1lfilr{XRHifiJffi " ff|]
'ti$s rufi-i :

lz%$ril ffi H i{lr * *tT,s $1.8. 11! ffi H ;

21%;fl ffi ,:l HH$sElS ilt;& i* : soz;fr
SH &qllfi{ S6 ft fr A'l&* tr!*t }- :

9:?-HFTf;*fs.J;j/I .

'tff.Bfr*e.efr 7 .W r# R' ff ffi;AH ffi i,/'l't X {AtC' Y{f tr'
Bfi X ffiT T iffi ' E W ffiH EE X Fffi't E }/ *fi ffiWryiTK.ff] lF Hfi IX

ftt#HH! .,0 fRm, atrreH +*+k&/[y{ffii,/t{ae.^Ffiffif-
ffi 4fit#E+' E iS ftfi H! +F ry fr i* #A   W Ett *E t6 tE lrl= + ffitJ

,,,"9-17.gfrR{txtffi



H! ; #EHXH!tH€ rtAEi*ffi ' EfE& *tltE.frrt ; f; 4ftS{

Atr fi H E.R, rri XE E i€ g[ H E H! -,tEffi Etrf[ I^E. " 49@ ffi W

E. " tr ttt., {*.Hifr,*akF- {qtaffiHfu€ Bfl xffi E;€aft e. y'f

H.I*W . (chia, zzo-zzDtffiffi/r.ifr., ftffirY?k@e.H{fu*ffiWffi

{# L' Dominus Iesus E-{6 AH---"+&TiE' frIJ FE}/E fiHEE

#[A€*EEl-lF*c{t1frfr.EHlxffi " E[t ' iAffi Dominus Iesus

Ffi+A^W fi l*E#$[t -t t* + W H E-a#qF fi k]tEE' -afi fe E

-trri<E-IfiEfilif74tmission impossibte) " tt

AE5E, F , s"t itt"beeckx H!ffig{t&Elf Ff Hffii/'t'lX+

Aft&ffiL6{t{4iFg{tffiW44 " schlrebee"t " Ffl.HHftSAHq
,{E {r[ iS fifi E ffi W W ff lE - {H*fi T fr tHS{ i6 ( o i 

" 
r o g 

" " 
l' € #f tE iH

ft S ( r e - i n t e r p r e t e d ),'{trfr i HA**fi tffiffiW "xfr --a#EE tE H ffi 9l fr i A T +fr .

tHWfrtJ ER " schillcbeeckx S - )i +A H -# ffi14 H! tF g
(he r m eneu t ica l the olosy ),Z. rFfr HFX&+I1*\'W#J H E!,9 &' iE H Dt

#HffitTfiJ(orthopraxis)E;ttrSiEfE +H!+E-*, . WA Z'
fffifrtJflfiH'J$EAffi(tt "ological 

hermeneutic.)EH' HHfiErE-
'fEilZrffiHIEH!*EE " P Schillebeeckx PlfS,E:F5* Robert Schreiter

f E H sc t ittebeeckx H! tH g'l+ee ffip7 D]+RE {F E r H A-rt * IEfi4 H'

{-tBHtEHlR€HftSmffiffi+ " r "EAt ' schillebeeckx HttF

g{4 -#ffi trI D,(Bffi ftfr H l:,(T :



tfi

a.i
i

i:

I

#Blt
ff
ffi

I

t---
". llH ft ri HH 6! *s efi .

t...............
\...>

' schillebeectx *H H FIH-{E ^H H6nEFIffi -{8E,$
tE . H ft+.ifrrH HE,E+ , H{s/tfrW€if;H/t#EET . E;fi
EA-f FX.R "HE'{#." fr.WFX"ffi '^" HBAEH! . Wttu,&.ff
ffiXNMW,+, HFfi HlE : l*HBflffiffi,+, HM,f4FI,HtrrE

HTEgTfr IE E+tEFIH trEEl ' trHEfif)Effi #ET€ H

fiH*EW t ^

.. EEiftE! H {tftS,ffi {tt 7 - 18trf,9 E! -#.ffi tffiffi, " trk

H' J,Xtr Ai6 tr€gtrrH + H! H {t#gr€€ +t EtJ ffi ,i H! 6
x " w=2' Egt€tHeffiEEreH{-tHRHtHlFiE " ,'

' schilrebeeckx -.E ffi ;dffiffi z\E r){^.c.€Hfrf HAH!fH1@

f,sffi ffi su +k{t1, rtrT€Eftrxm [+E!fr ,ttr^w " n -fi ffi
E fiS,m E ,,\ ++ iEU f r tE g tF B m 9q & tr.,fE,H. H! H E . tr rlt,

tgfr#&Stffi ,.,.uo0451



fiS,ffi E {&{&tH H Ht frg *& fr fi&trfi " S{ {UX ---aft.' EE l=={r[ E -
ffi FI ffi '{8,H. W {== Mtfig,ffi ' rrrr= Zr E - ffi f;f; f+ H *   tH'fE H!'fE

,H. . *g'fE'frl] ff Z. E+fr*&tr<trt FXW f=* $ls' nf, E   q ffi H.

T " .r (.ro salvation outside the world; extra mundum nulla salus) " te

. Y{T Schlrebeeck* ftifi ' tEWft-E*##TlElfi lhltfr#

1'6 REf$ €',e.:# B! ilEfE " ruW., f +X r fi f5 fE {E lt M&.tk

'ff5H'f,j4[ ILV.{E t Wr[tu1 . {&FI gg*E#iEtft H!€*r8fi4' EE

ffi HtHlfi 
^wffiE 

lrlfr.H,e.*# H!' i€m E I fE l\Effi iltiH'
trft , wffiwE t#E+ka& Te?r,iH! . a*IEfi4H!E{s
+' EZ<'J h?.H - {Eby;A Eqi€}E'iEH!* fifi H! "'Zir E H!H+E

WX.{f,+ , EIH,AETIEHlrEfi4frt* " trrit, , &7r.Wffiry{R

t€ L iD E! ;.I ;fr ' lF A W.H E +H g'fttH E l**nt$hfr H#
p-e.WHWffiE . tr#]ilEjfl!+F€{tffi , Dominus resus 9A

schirrebeeck* B! tfi g & Effi 7 y'. m fEe f*'zF lEl W El * " W ff A
7K ffi s"t'itt.beeckx H! tF € ftA u\ W El1 * frffiFf, H!' H E=rt't'+ H! & tr
rc.ffitfrffi WH! (co nd it io n aD " EffirY*@ ffi H ruff Aft H! EE {fi E+'

A 
^A\Efi*-EFfr 

qmHdW " " Ellft' ffAARffi Schilrebeeckx

H! tH €,tt ttr E 4r E ffi i/'$ x+'av@ Ffi aft + +t H! ?F g ffi 4 D/ ;fi BE r'l



y{Hitr'l x+ar€x -#.' * Hfrts{;f; , -tr HEifirEtr
-'tb.W A9.@ fH tF' fl * fi H FU E ffi i,/'il A € ff T ffi y/'t't H iE H!

HB,+Ere " ff#Mfri+EH' E aft€Effi t+rlH.*.UX., 49.@

g H 6fr D/ ZT F] E! A € {L € iE X H ;# +E E, f& TIJ= iE E Z O E fiE

* , *.@EEEil+l{/1**TEPEii4 " ffA+AH ' H+Hlf E
H tr E-t ffi A €,TLH iEH H-L A[Ef;tr g H! " TEi/'ilA{€Ftrffi

f'*ir,[$E*, FfH raFH: (buuock_cartl=tH!4ft€,, Effi?/{tH!

* E+*fiffi ' ffi f*ruf-*fiffi ffi y/'il w ffitfr,, ;fl. tr EtRf'+RWx.ty

* nh.tr#€ffi H!HiE, " EHi/ttE!$Eit, x*ry,,\Efi[
E € tr ,t fr " ffi J\& W.W'Atr tfr A[ E i6 A^H f&A 4t e.R
AtHtR[@+ " trrtt,, ?L@HWE'€EqtftS{;, ffeffiI#Wr

fUf5frfrH .,L' . ffiH!€'tr ' {EffigW*ilW{&[?:Y{*t,B.!4

ffifiy.zE t*w*ake.x.tvw:"ft . tr rrt, EttF!y{;^H Btrr

E r=E${84:(triple dialogue) " ^RWHEI*H!S{; , fu@A\

iS g tr A fi rt"h.lFAHH H!,fttHffi E EA tr E rel ie Htn " tW

9f , 49.@ fr.ffi Ef*q tr#HiEH!4-' ffflfr HH!{t+EtE€

trJftm*i:uffirfl*- "

(F A ffi IA Ak@ tE fri/r{ 6 e tv,{fr.R E 9E r m H H, #{
---#. " &Yt=a*.H! lE fE +' Eg iE[F€ q{ 

^H {& *AYWt lV.ala.L

+ItfUilEiBflqffiWffi/J (EqEf'lH confrontation) " ffifil ' tE

sfr#*s# ,047



H{fr,*W.W{E'rp AE re - )9 AH1#,W.@ " " ffiH *frWH ft
e' {F A +E H ffi i,/'l'l 49.@ H 

^ 
ffi ffi i/'il * #g ie f+ (Asian bibricar

hermenurics)E!+8,$H4i6ff+q[ftfip!ffi 
^ifr 

- : fs Eli4H! lftM&.

l]rES ilr E! +*ift +H " lF A.AffiqF fi Ht Effi 
^ifrH*fr#$ll4k

@ m*ryHH!ffi tEFfEtH(marke.s) "

(FA WH H, q[ ffi Eft! E.itrJ Pi'T H+, Ifrfr jF--tH {tX,fL

W*AlffiE(the religiousness of the culture)lt " *E#fi!E!.i4H!irL?g

Il fih, qF fift t€ f+ T ruFfi ffi Wfr\,IE ]E ("r ede 
"t 

iars) ],( 6 H |frfr,fil,W.

#tkffiH6lilirj+ " EttEllerdHJt4r-1E r#ffilHr ' tfr-

ffi i/l[{ e € i€ x ilY.HH E'ftF {S fift m E. H.!& 
^W 

ffi4ft i€ fift +'
ffi#EttHtiprd , &€ rffi,tr.r ffi,A8x#'r^ " ##Etf
E! r-Ef, n| A\@4 F-EIHf+ T fE 7l rpo,".')' ffi flt,ffi4l T
4[ loysius Pieris E6ffi E! *EEEFffi ill'l €' tr tft H!{Etfi(authoritv) "

iltffiFfr ?ffi*,lE H! ift H Err B& rlr PV + +ift tH " E ift 1H

68fr.-f qfsfifi H f.'!E EifttH+h.WE.'#e.ft9)r " E+4€^HHE

H + * fr++N#.fr*fr lY.Wf; A   + E E nH E EI t+s 4)tnm6 fi Ffr

fttHtr! (W zt,r-zs) . HHt, ' qFfi^ffiE H E HIIEST Wlfr&

EESffr fs + +rtsHt' +W.*\H H+ Ht EH t+sEBftffiE'zF T EE{fi ' f^
ffi ' ,f&eFEPAffrB , |frTc*aBfr "

ffi i/il X + A + Aft H Z< E Zi ffi E W'AW A -trt&#$[l E +
LFfiW II W{t{H . fE M, EEEffi i,/'IIaf..@4#.#I{ EEE qF fifr



1l'ffiil: fr\t&Htrt*m+&-ff rrFHil.r H!*f[;#4'tr',*' H

fi Et if; a EE #r't /\ ,R H! 4 i6 ^ffi +fr f L q " " H E tft H! at € 4 i6 H

HH+ , ffii,/{{HlAt€FJtTEE 16r ffii/flW (#A' FfiEqFft

t)4t€<"t"rch in Asia) ' nfEtrEETHi/'ilEiAft€(church of Asia) "

6flHilt'l+AftB:E* ao +W*nffiffi , ffAf&fri#-+
t I ffi EE /'il & € !€ E {& f; A{ E fT S{ ;f; H! - r}-b E E H WD W "

f'l ;6 H E* E H S{ ;f; tfi g H! fH Fr, & lE H+ @i EE S{ FE ffi e E ffi

tr.,B, D}IF frE;-EU] W {I,JE " *tr +EE EJ *H,E{4H! E W,(EIH

ffififr4lT '

. EqtrHtBIts' $iif; EtH!&E(formation)

. Wlfr{l1+.ifr A-ftE' 4 i6Etf'};f;

. E{U{f5#{Bf : ffii&E!#{if;
- ry{fr,{l1-frgfiSmf;A , ffi{'4H!Y{;6

H it T ffi y/,11 fr At ff 66 iF p H! rE k, 
^EH. 

H Wjg WRth., lF A
ffi H - E-b Ef, + S{;fi tF HW$.W)1ffi (con juctural elements) I

' Bi4ffl$Ele+f+ ( Hermeneutics of Graduality ) , S{;f;iFg

EffiEM{,L' , #fEH!&EHXH! "

' UHfiE'l4H!;effi ( Hermeneutical Spiral ) t H{ifi?figfiFE
,{.&f Effi . '&1b@ffi, D}#R.frffi91Blitr "

. HE+{$H!-FftfS ( Hermeneurics of Praxis ) , SiifiE-,lEI

gfrR*w$tr M



frRllh.fr\fihaa " iq€'s{86' HUiqHs{Ff; ffie " *EEs{

efr ' HE'tfrEI DIH-* a ffiilfrEg" lt,f.*.+ Ffi @ rt;

H! " trft ' ffii/{'lxEry..w+.a9ff:;fl,H4€ffi EH{&

tre.Fxffi lkff , D)ffi.tucE 7 wEr.,ffitriE E!ffi y/fl a
€E!,8*# "

. *75'l+WAefS (Hermeneutics of Pluralism) , &):.T1R

*fEY{ " BfifR' *r-frE#ilflH!-'fEHiE,' A€ffiffi
W&*-+;H8f[E[gqA- " ffi )€EUiE H L+' Aft€

tx*it& ):u'ww fr.ak g 4 i6 H! - *ll /z\ " tr JtL EE l,/'l{ at€

#&)L*AYHLEEIEreE : rEH!' qEf,frErfr++

fr! ' {EE^H+4*K,IHE! WJII*; EH! ' A€EffiP
Sf ,E H0 Z. E H 

^E 
; {E EH fUf; A&E*fr ,8. IBWWH

:ts ; EH! 'H:#@ftflS{F6 ; ieE#{i6frBftr**H

;# ; EE!, gf;SE+FHizrHigE ; {E E^H{&*ALW

H4ili*.r o 23

lF # Effi -ffiB+ +H H Y{ ;6 y'} T H i,fl At g f--'aft frE E H! "

s{ ;6 E Ak@ Effi #r.t + tfr " EE 4E i/'il tk@ w4 i6 q ffi il
(mode) " * e,fr.ft.&ffi i/'t{{e+HeH!f i* " *tiT' EHE*EIE

- {HAV,tu,$ffi S{ ;f; Ffi ffi X H! +rts Ht F! A tAft € !



tr . -fi78+r'H$ trlgE'
fdff rE Y{ H ftg H! EtE E f-vtu F ffi H!' lFH,{rcjwf.W A

!F +H e  ' # A H -itt D/ H fiS H! At € iF H € H W'+tllE ",i ffi

H A+ 4 H BA + #W& )tW ryffi -# |F' # # Y-t lffi fi*- ttj fr} W

fft+ " rL?.rf . :&.rH{<ft"[H-;s*V& -H!H+{t " A##Ere
ru €,B H! tE fE +, EH A 4#tr#.rHHA E! -#f+ E tr&&',rFJ\W

fEtrr E g# lts*H! ;illfrfrFfr ffiw "

t.t.fr * 4 fi R B X E ffi ,3 ffi Al g E lff "
H rsss +lfr/ffiE.tr,EH#ft{HH D}X' 'Rtfrazr.Bl@-a.Wfi

H-bk+E! {++T' ^tr;fr AfHH &. @ XW +',J'H#{6SI
LAI\HA+*reffif "fRnT ' rcsFlhW+X ' ffi#EXDtifiH!

iFE, *.*Y'$W4RHH'f1E H EXA ffi " tk€-tr-H.W.++k

B!S'ft(po*missionaryperiod)FEfE*f HhBF{HIHh\LY.kf+f,1€EE

WJ:W4WT-R t+b(.H fift+E!E+'ftEJEE '
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lntroduction
The struggle to comprehend the relationship between Christianity

and other religious traditions has been an important issue from the be-

ginnings of the church. Christian faith was born in Jewish milieu. lnevita-

bly it soon came into contact with the Graeco-Roman world. When per-

sons who were not of Jewish origin became Christians, controversy

erupted over the basis of their common life in a religious community

made up of Jews and Gentiles (Acts 1 5; Gal.2). ln his letter to the Romans,

Paul seeks to clarify theologically the relationship between the Jewish

religious tradition and the Christian faith, which by then were beginning

to be seen as two distinct religious groupings. Writing to the Corinthians,

Paul gave pastoral advice to people who had become followers of Christ

but had partners in marriage who continued to remain in another reli-

gious tradition (1 Cor.7: 12-16).

The writings of the early church also show that there were diver-

gent schools of thought on how to understand and relate to religious life

that was not based on Christian convictions. The history of Christianity

is also the history of Christian relationships, for the most part conflictual,

with other faith traditions.

ln Malaysia, encounter of the various faiths has been taking place

amidst rapid socio-economic, cultural, religious and political changes.

Moreover, in the last few decades, the phenomenon of revivalism, with

its curious mixture of religion, politics and culture has affected all the

major religions in Malaysia. One of the results of such revivalism is that
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the more one faith tradition assefts its distinctiveness, the more it alien-

ates other faith communities. With lslamisation and growing Muslim
pressure for religious territoriality and the extension of the Shari'ah, non-

Muslims feelthreatened of the 'one' swallowing up the'many'. This has

sometimes led to communaltension and disharmony.

Of late there has been a resurgence of lslamic fundamentalism,

notably among the urban youth, with calls for lslamicing the state, and

stressing the dominance of Muslims. This has been fed by the increas-

ing coalescence of religious and ethnic identity - the Malay-Muslim equa-

tion - with its attendant privileges and prominence both politically and

culturally. The tendency to use religion for political gains has created

misunderstanding and intolerance among the peoples of Malaysia.

This paper examines religious diversity in the lslamic milieu of Ma-

laysia and its implications for Christians. What role do religious and

community leaders play in countering fundamentalism and intolerance?

ln this complex situation, how can we develop meaningful dialogue to

address pertinent issues facing Christians and people of other religious

traditions, thereby promoting the spirit of communal harmony and

fellowship? The task confronting Christians today, both in relation to one

another and in encounters with other people of faith, requires that we

play the role of human rights defenders and peacemakers in society.

1. VISION 2O2O AND MALAYSIAN SOCIETY
By the year 2020, Malaysia can be a united nation, with a confi-

dent Malaysia society, infused by strong values, living in a society that

is democratic, liberal and tolerant, caring, economically just and

equitable, progressive and prosperous, and in full possession of an

economy that is competitive, dynamic , robust and resilient.l

With these words Dr Mahathir Mohamad, the former Prime Minis-
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ter of Malaysia announced on 28 February 1991 the government's vision

for the country's future. This speech has become the blueprint for the

government's Vision 2020 project. The overriding goal is create'a matured,

liberaland tolerant society in which Malaysians of all colours and creeds

are free to practice and profess their customs, cultures and religious

beliefs and yet feeling that they belong to one nations.2

Generally, the people of Malaysia have enjoyed peaceful co-exist-

ence and harmonious religious life. lnterfaith relations have been cordial

except for communal tensions which resulted in the May 13th incident.
3 This watershed event of 1969 has affected inter-religious and inter-

ethnic relations to some extent.

Moreover, the issue of religious freedom and the position of lslam

in Malaysia provides for a most pertinent and interesting illustration of

the interaction between ethnicity, religion, politics and socio-economic

factors in the modern world.

Consequently, over the last three decades, with the increasing gov-

ernment policy of lslamisation of society, a number of thorny issues

haveemerged.

2. THE ISLAM CONTEXT
Malaysia is a democratic secular federation. lt is often cited as one

of the best examples of pluralist society where an lslamic majority can

exercise power in a way that is inclusive of non-Muslim minorities. Mus-

lims only constitute a small majority (60%) of the population. And so the

context provides a crucial laboratory to test whether lslam empowered

can reflect the democratic, pluralist values espoused by much of the

world in the 21st century.

ln the Federal Constitution, religion gets direct reference at least

twice. ln Article 3, it is expressly declared that while lslam is the official



religion, other religions may be practised in peace and harmony in any

part of the country. On religious f reedom, Article 11 spells out the right

of every person to profess and practise his/ her religion. However, Gov-

ernment funds support an lslamic religious establishment, and it is offi-

cial policy to "infuse lslamic values" into the administration of the country.

The Government imposes lslamic religious law on Muslims only in some

civil matters and does not enforce lslamic law beyond the Muslim

community.

The lslamic resurgence which has been taking place in Malaysia

since the 1970s has been widely studied and documented.4 Although

the worldwide resurgence was a contributive factor, important domestic

aspects, primarily a sense of insecurity on the part of the Malay major-

ity in the face of a substantial non-Malay minority, has lead to an in-

creased ethnic awareness and assertiveness. The 1969 racial riots also

prompted a dramatic rise in lslamic consciousness among Malay Mus-

lims as an instrument for asserting their ethnic identity and to a struggle

among Muslim leadership over the best direction for the community.

Muslims, especially the young adults in urban centres, responded posi-

tively to the call of dakwah to re-orientate society based on lslamic
principles. Muslim activists were initially concerned with external
dressings, rituals and cultural identity. But they have moved on to ad-

dress larger social issues demanding that social policies be enforced to

ensure public behaviour is consistent with lslamic principles. Of particu-

lar interest is the lslamisation of law and national education.

Many Muslim intellectuals have argued that the fundamental source

of lslamic decline lies in its deformed educationalsystem. The subject

of lslamisation of knowledge as an alternative to the 'Western' liberal

education has been adequately addressed by the lnternational lnstitute

of lslamic Thought and Civilisation (ISTAC) and the lslamic Youth Move-

, .071lgfrR*ffiffi



ment of Malaysia, ABIM (Angkatan Belia lslam Malaysia.) With in-

creased emphasis on Malay ethnicity, the bumiputra (lit.'son of the

soil') policy was applied to the Malays and the indigenous population of

West Malaysia and the states of Sabah and Sarawak by granting them

special privileges in various fields. ln education, a quotg - system was

introduced, whereby the number of students from each ethnic group

was to be distributed according to the demography of the country. ln the

economic sector, government -owned companies with a bumiputra -

profile were set up, as well as banks granting favourable loans to

bumiputras.

Over the last three decades there has also been a fundamental

shift in lslamic politics in Malaysia. lslamic resurgence throughout soci-

ety produced a discernible response at the Federal level directed to-

wards conscious and concerted lslamisation through the organs of state.

This went hand in hand with a power struggle between the main Muslim

Political actors in Malaysia. The trend over the past few years has been

worrying. The dominant Malay party in the government coalition, UMNO,

tries to be more lslamic and outdo the opposition lslamic party, PAS.

This intra-Muslim struggle concerning the shape of lslamisation in Ma-

laysia has had a series of dramatic knock-on effects on religious minor-

ity communities in the country. Non-Muslims conclude that the federal

government's emphasis on inculcation of lslamic values and the PAS

state governments'insistence on the implementation of Islamic law

(Shari'ah) are two sides of the same coin.

Furthermore, the announcement in October2001 bythe then Prime

Minister, Dr Mahathir Mohamad that Malaysia is already an lslamic

state created a wave of concern to both Muslims and non-Muslims.s ln

a further development, Mahathir announced in mid-June 2002 that Ma-

laysia was "an lslamic fundamentalist state" because the government



adhered to the fundamental teachings of lslam.6 The fact is that although

the process of 'lslamising' Malaysia has been going on for about O0

years, of late it has intensified due to the contest of one-upmanship

UMNO and PAS vying for votes.

Another aspect is that in recent years the practice of lslamic be-

llefs other than Sunni lslam has been restricted significantly. The gov-

ernment opposes what is considers deviant interpretations of lslam. ln

the past, restrictions were imposed on certain lslamic sects, primarily

the small number of Shi'a. ln September 1998, the government stated

that it was monitoring the activities of 55 religious groups believed to be

lnvolved in "deviant" lslamic teachings.

The government administration has held radical lslam at bay with-

out alienating the Muslim majority to build a prosperous, multiethnic

hation. But there is the threat of regional militancy bent on a pan-lslamic

Btate across Southeast Asia. PAS has been campaigning for an lslamic

state in Malaysia with strict laws to punish criminals with public whip-
pings and amputation. Before March 2004, its popularity among ethnic

Malay - Muslims had put the ruling UMNO on the defensive. However, in

the recent general elections (March 21,20041, the Barisan Nasional

(the National Front) won a massive victory with the catch phrase
uexcellence, glory distinction". Voters were asked to decide on the kind

of state and society they want Malaysia to be, to choose between pro-

gressive lslam and radical theocracy.

Despite the political uneasiness, achieving national unity has been

the engrossing aim since Malaysia gained independence in 1957. The
greater use of Bahasa Malaysia (the Malay language) as the national

language and as a medium of instruction at all levels of education, has,

to some extent led to the development of a Malaysian identity. lt has

helped to strengthen solidarity among the various ethnic and religious
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groups in the country.

With the introduction of Vision 2O2O, Dr Mahathir also coined the

term Bangsa Malaysia, ('Malaysian nationality' or'Malaysian race') with

the hope of reconciling racial differences and transcending the various

divisions and particular identities. ln fact, Dr Mahathir believed that: "lf

the country achieves its targets...then people will say they are

Malaysians. There is no need to append the word bangsa or race, just

Malaysian."T This concept is often referred to and much cherished by

advocates of increased ethnic and religious integration, especially in

Christian circles. Thus, within the ambit of shaping a common Malay-

sian identity and destiny, the Rukunegara and Vision 2020 will occupy

cardinal reference points.s As such, earnest efforts are being made to

ensure a harmonious religious life and mutual understanding, while at

the same time curbing religious fanaticism and sectarianism.

However, the uniqueness and distinctiveness of Malaysia's history,

multi-racial population, and the mosaic of religions are not only seen as

assets but have also become creative challenges to interfaith relations

in a pluralistic society.

3, THE 'MELTING POT'
At the turn of the 21st century, Malaysian society is undergoing

phenomenalchange in the political, social and economic aspects. Ac-

cording to the year 2000 census, demographic changes have also been

evident in Malaysia. ln that year, the total population of Malaysia was

23.27 million s The most outstanding characteristic of the population is

its highly variegated ethnic mix. This feature makes it one of the prime

examples of a multi-racial society in the world.

Generally speaking, Malaysians can be classified into two main

categories: those with cultural afiinities indigenous to the region and to



one another, who are known as bumiputra (lit.' sons of the soil'); and the

non-bumiputra whose cultural affinities lie outside of the region. The

bumiputra groups themselves are highly differentiated. There are three

broad categories:the aborigines (orang asli); Malays; and Malay-related.

Malays include those who have settled in the country (mainly in

the Malay Peninsula) since the 19th century such as the Javanese, the

Banjarese, Boyanese, Bugis, Bajau and Minangkabau. The third or non-

Malay bumiputra category consists of ethnic groups found in Sarawak

and Sabah. They are the lban, the Bidayuh, the Melanau, Kenyah, Kayan

and Bisayuh in Sarawak. ln Sabah, the Kadazandusun form the largest

single ethnic group with the Murut, Kelabit, and Kedayan forming signifi-

cant minorities.

The non-bumiputra groups consist mainly of the Chinese (26%)

and lndians (7.7"/"), with much smaller communities made up of Arabs,

Sinhalese, Eurasians and Europeans. The Chinese population of Malay-

eia is derived largelyfrom South China, with the Cantonese and Hokkien

forming the largest dialect groups. Amongst the lndians, the largest group

ls the Tamils from South lndia and Sri Lanka, with significant Punjabi

and Malayalee minorities.

Southeast Asia has been called "the cross-roads of religions". Re-

ligion is highly correlated with ethnicity and almost all of the major reli-

gions of the world have substantial representation in Malaysia.

At present, lslam is the most widely professed faith in Malaysia

with about 60.47" [58.6%]10 of the total population made up of Muslims.

Nearly all Malays are Muslim, along with Tamil, Malayali, Gujarati and

Punjabi Muslims, and around 20 per cent of the tribal peoples, thus

making lslam the dominant religion. The 9.1% [8.0%]Christian poputa-

tion is diverse in terms of history, ethnicity and denomination. Of the

total popu lation, H i ndus form 6.3% l6.4"hl; Buddh ists 1 9.2/o 11 8.4o/ol;
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Confucianists/ Taoists other traditional Chinese religionists 2.6% 15.3%l;

Folk/ Tribal Animistic Religionists 1 .2o/o and Others 2.1"/" ol the total

population.ll

Although the total Christian population is about nine percent, in the

East Malaysian states of Sabah and Sarawak this rises to about 40 per

cent. ln Malaysia, there are some 400,000 Roman Catholics, 150,000

Methodists, 80,000 Anglicans, and around 200,000 other Christians,

including fast growing Pentecostal and independent neo-charismatic

churches.l2 A study found that there are 4,553 Christian churches in the

nation, 3,113 of which can be considered Evangelical.

The Muslims are mainly of the Sunni stream, adhering to the Shafii

school of law. However, Shi'ite elements are evident, and Malays are

attracted to the mystical aspects of Sufism. The Chinese mainly prac-

tise Chinese folk religion, with ancestor veneration rituals, and elements

drawn from Buddhism, Confucianism and Taoism. The lndians are mainly

Hindus, mostly Saivas, though with some Vaishnavas among immigrant

groups with roots in northern lndia. There are also small, well -knit com-

munities of Sikhs in most urban centres.

4.CHRISTIANS (AND OTHERS) RESPOND TO
ISLAMISATION

During the last quarter of the 20th century Christians and other

religious minorities have moved to organise themselves. This was done

in order to shore up their position in Malaysian society and to make a

positive contribution to the building of a multi-cultural, multi-religious,

tolerant nation. The evolving of the Councilof Churchesof Malaysia (CCM)

in 1975, brought together a wide range of Protestant denominations.

ln an important move towards interfaith co-operation, Buddhists,

Christians, Hindus and Sikhs came together in 1983 to found the Malay-



Eian Consultative Council of Buddhism, Christianity, Hinduism and

Slkhism (MCCBCHS). The move to bring non-Muslim minority faiths

together was mirrored in two initiatives taken by the Christian Fellow-

ehip (NECF) Malaysia in May 1983.

ln an even more ambitious enterprise, the Christian Federation of

Malaysia (CFM) was founded in 1986 as the Government-driven

lglamisation programme picked up steam. This is a broad-based Chris-

tlan alliance, and includes almost all Christian denominations through

Its Founder Members:the Catholic Church, the CCM, and the NECF.

ln December 2001 the CFM represented around 5,000 member

churches,l3 and spoke for about 90% of the Christian population of

Malaysia. The CFM is a member of the MCCBCHS, thus ensuring broad-

based Christian support for this cutting-edge interfaith endeavour. The

third of the stated aims and objectives identified in the CFM constitution

highlights the body's concern to address perceived marginalisation of

Malaysian religious minorities under the lslamisation policies of the

Federal and State governments: 'To look after the interests of the Chris-

tlan community as a whole with particular reference to religious freedom

and rights as enshrined in the Federal Constitution."la

5. 
'SSUES 

AFFECTING INTERFAITH RELATIONS
The history of interfaith relations, esp. Christian-Muslim encounter

has been rather complex, riddled with countless difficulties and chal-

lenges as well as numerous possibilities and prospects. Generally,

Christians are fearful and anxious of the pronounced emphasis upon

lslam.

With the state moving into the realm of societal values and

'lslamising' institutions, a number of pertinent questions disturb the minds

of the religious monitories. How will that affect daily life, economics,
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education, the legal system, the rule of law, dress, diet, etc.? What

would be the implications of such a process in a multi-ethnic and multi-

religious society ? The general feeling among Christians is that greater

restrictions will be imposed upon the practice of their religion because of

the State's deep commitment to lslam and the prevailing lslamic

atmosphere.

The dramatic turn in world events following the terrorist attacks on

targets in the United States on September 11,2001, has also been a

subject of considerable discussion among Christians in Malaysia. When

commenting on the incident, Malaysian Christians have been cautious

about linking radical Muslim activity with lslam per se. ln a Press Release,

NECF however, drew links between the events in the USA and specific

aspects of the Malaysian scene:

In the Malalysian context, religious extremism has a significant bearing on

ourmulti-cultural, multi-ethnic andmulti-religious society. Whathappened

in the United States should give us a new urgency and perspective in

evaluating the radical religious movements, which sow seeds of religious

militancy in the country.ls

At this juncture, it is beneficial to consider some of the issues and

concerns that affect Christians and other people of faith in Malaysia.

5.1 Marginalisation and Discrimination u nder lslamisation

The Government generally respects non-Muslims' right of worship.

But Malaysian Christians have regularly expressed concerns about the

marginalisation of the non-Muslim communities resulting from

lslamisation. State governments carefully controlthe distribution of land

and building of non-Muslim places of worship and the allocation of land

for non-Muslim cemeteries.

Batumalai Sadayandy, an Anglican priest and theologian encap-

sulates these concerns:



Malaysians in general are aware and appreciate that the government

is concerned with the spiritual development of the Malay ethnic group.

However, neglect of this important concem for the non-Malay part of
the population may create two types of communities in Malaysia; one

spiritually oriented and the other materially oriented. To be true to

their tradition the Malays need to pay attention to spirituality across

the board.16

What has lent additional credence to fears among non-Muslims is

the lslamic values programme. The government has made concerted

efforts in introducing lslamic values as a check on the negative secular-

lst tendencies seen to be associated with Western societies. Since

these values are propagated as being universal, non-Muslims often asked

why they should be called 'lslamic values'. lt creates further alienation

between Muslims and others in a society where ethnic polarisation is

already quite serious.

Christians have also expressed fears that the structure of educa-

tlon is being changed to coincide with lslamisation. One example is the

introduction of lslamic history and civilisation courses as compulsory

components of university programmes. This move has found little sup-

port among non-Muslims. Paul Tan (now Bishop), former Director of the

Catholic Research Centre, takes particular issue with this action by

Government, commenting somewhat ironically as follows:

If the intention of introducing the subject of Islamic Civilisation was

that the non-Muslims would come to understand Muslims better

through it, then for the same noble reason the Government should

introduce a subject of other major religious civilisations so as to help

the Muslims understand the non-Muslims.rT

'PAS' dramatic attempts to consolidate the position of Shari'ah in

the country are a cause of great anguish in the Christian Community.

The editorial of the NECF newsletter Berita NECF responded to PAS
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statements in 2001 with alarm: "PAS' public declaration of its intent to

set up an lslamic state should it come into power has once again sent

jitters through the non-Muslim community..."l8

It thus seems that reassuring statements by government politi-

cians to local Christian leaders have not succeeded in wiping away Chris-

tian concerns. As a result of this feeling of exclusion and discrimination,

Christians have tended to retreat into a ghetto mentality, resulting in a

lack of commitment to engaging through their faith with the world around

them.

5.2 Anti-Christian Statements and Actions

Besides marginalisation and discrimination under lslamisation,

Christian (and others) in Malaysia are perturbed by specific statements

and actions which seem to undermine their position within the country.

ln 1981, the government banned the use and distribution of Alkitab,

the Malay language Bible, as was all non-Muslim religious teaching in

schools, even Christian government-aided ones. The Alkitab was banned

underthe lnternal Security Act (lSA) because it was deemed to be preju-

dicial to national interests and the security of the country. As a result of

representation made by the CCM in early 1982, the ban was amended.

This meant that except for Christians' personal and liturgical use, no

one else is allowed to possess it.

The restriction placed on the use of the Malay Bible was accompa-

nied by other legal restrictions. One of the most contentious pieces of

legislation was the banning in 1991 of the use of four terms in any non-

lslamic literature: Allah, Kaabah, Baitullah and Solat.le The implementa-

tion of this law impacts directly upon the issue of importation of religious

literature.20

ln April2003, the Home Ministry banned 35 books including the

Bup Kudus, the Bible in the lban language.2l The Bup Kudus has been



wide used by lban-speaking Christians since it was first published in

1988. About three weeks later, at the intervention of the then acting
Prime Minister, Abdullah Ahmad Badawi, the ban was lifted. The main

bone of contention, according to the Department of lslamic Development

of Malaysia (JAKIM), which led to the banning was that it contained the
phrase Allah Tala. This phrase sounded similar to Allah Taala meaning

"Almighty God" in lslamic usage.22

ln contrast with restrictions on the production and distribution of

Christian literature, Muslim literature of an orthodox kind enjoys free-
dom from official interference. This includes writings of a type which
causes consternation in Christian circles. As Robert Hunt observes:

"anti-Christian polemical works are commonly found in Muslim book-

stores and anti-Christian comment is allowed in the context of larger

presentations of Muslim theological concerns."23

Anti-Christian activities went far beyond Government legislation. ln

a sign of worsening communal relations at the grassroots level, arson

attacks occurred on churches in severalstates of peninsular Malaysia

ln July and October 2001. Five churches were badly damaged or
destroyed. While this action was most likely carried out by anti-Govern-

ment extremist groups, it caused considerable concern among Chris-

tlans as to future direction of inter-religious relations.

There was also great concern expressed by CCM regarding the
use of Christian symbols to campaign in a by-election in pendang and

Anak Bukit. Such election tactics shows insensitiveness and tends to
politicise religious differences.2a

Christian concerns, however, are not completely assuaged by as-

suring statements made by the PM and other government leaders to
eminent religious leaders. we will now turn our attention to specific con-

cerns which are expressed by Malaysian Christians at various forums.
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6. MALAYSIAN CHRISTIANS SPEAK OUT
Malaysian Christians are by no means remaining inactive in the

face of whattheyconsideras marginalisation and, attimes, threat. Church

leaders (along with leaders of other faiths) hold meetings regularly with

the Malaysian political leadership to seek assurances that the inculca-

tion of lslamic values throughout society will not undermine the position

of their community. The MCCBCHS (or Majlis Malay for'Council') has

expressed concern that the authority of the Shari'ah may be extended

in future, and have recorded many examples of discrimination against

the rights of non-Muslims.2s

Christians in Malaysia are becoming increasingly adept at lobby-

ing the Federal Government in pursuit of their interests and concerns.

One specific example relates to the Government prohibition on Christian

use of terms deemed lslamic. The CFM, in a letter to Prime Minister

Mahathir in 1989, stated the following:

It is inconceivable to us that the Bible in any translation can be re-

garded as a threat to national security in any country... Nowhere else in

the world, as we know, have people been forbidden to use words which

are pa.rt of their National Language.26

While such CFM statements purport to represent the vast maiority

of the Christian community, calls for involvement in the political arena

have come from specific segments of the Christian community. Writing

in Berita NECF, a former MP, Lew Sip Hon urged Christians to partici-

pate in politics through the formation of pressure groups, joining political

parties, standing for parliament and forming a Christian political party."

The MCCBCHS also submitted a memorandum to the then Prime

Minister, Dr Mahathir Mohamad at the 1Oth Anniversary dinner held on

21st March, 1994 in Petaling Jaya. The memorandum highlighted some

of the unresolved issues and appealed for mutual respect, tolerance and



understanding between the government and the Majlis.28

ln response to the attacks on churches in July 2001, the CFM

lesued a statement urging Christians to exercise discretion in sharing

their faith, and calling on the Government to publicly condemn acts of

vlolence and provide greater protection. ln the same statement the CFM

called on the government to ban inflammatory media presentations. The

Majlis also expressed concern to the Government about these attacks.2e

With particular reference to religious issues, the CFM press re-

lease expressed a thinly-veiled concern at PAS campaigning methods,

Btating:

"The Christian Federation of Malaysia joins all other Malaysians in

expressing the wish that... there will be no attempt by politicians to

publicly misrepresent or miscast any particular religion, or subject any

particular religious community to unfair and adverse publicity for the

purpose of political Bain."ro

ln January 2002, the Majlis issued an updated version of the 1988

document entitled Declaration on Freedom of Religion or Belief and on

the Elimination of lntolerance and of Discrimination Based on Religion

or Belief.al This was in response to Dr Mahathir's statement that Malay-

sia was already an lslamic state. Basing itself firmly on the United Na-

tions Declaration of freedom of religion, the statement called on the gov-

ernment to apply UN guidelines in Malaysia.

On April 8,2002 representatives of lhe Mailis presented a memo-

randum on Problems faced by Non-Muslims in Freely Professing and

Practising their Respective Religions to the Malaysian Human Rights

Commission (SUHAKAM). One of the main recommendations was to

establish by statue lnter-Religious Councils at both Federal and State

levels. This would help resolve tensions and promote mutual

understanding, thus maintaining and strengthening peace and stability
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in Malaysia.

Besides speaking out, the Christian community has also demon-

strated a more outward-looking face. The NECF made a donation of 50,

000 Malaysian ringgit for Turkey's earthquake victims on 24 August 1 999.

This drew praise from Malaysian Muslim leaders. The then Deputy Prime

Minister Abdullah Ahmad Badawi obserued that despite being a Chris-

tian movement NECF contributed to mainly Muslim victims. "l hope other

quarters willemulate this action," he said.32

Though there has been considerable progress sincethe mid-1999s,

the most pressing need in terms of engagement with Muslims in the

view of Christian commentators is for further Christian-Muslim encoun-

ter and dialogue. As the Catholic Archbishop Emeritus in Kuala Lumpur,

Tan SriVendargon, commented: 'There is very little dialogue with Muslims.

The Christian churches are working only among non-Muslims in Malaysia.

"33 Some Christian writers and leaders have voiced their concern about

Muslim willingness to dialogue.s Other Christians consider dialogue with

Muslims as naive romanticism, which fails to confront the perceived threat

of lslamicfanaticism. Conversely, some Muslims have expressed reser-

vations about dialogue, seeing it as a covert form of Christian neo-impe-

rialism or as intellectual colonialism.

As forthe Protestant Council of Churches of Malaysia, its commit-

ment to dialogue with other faiths is expressed on its website in the

following terms:

"Being a Christian community in a multi-religious Malaysia demands

that the churches keep all channels of communication open and through

dialogue with the government and others, to resolve issues and build

religious harmony."35

Though dialogues at localand national levels have been convened,

much remains to be done to create a more permanent and stable cli-



mate that is conductive to religious harmony.

Another pressing need is contextualisation of the Christian faith.

One of the burdens Christians in Malaysia bear is the ridicule by others

that they embrace what is seen to be a foreign faith. The challenge

remains for the churches to relate themselves more fully to the soil of

Southeast Asia - to get down to the rice-roots level of Asian civilisation.3o

ln a creative response to the lslamising process, Christian groups

have acted by setting up centres designed to conduct research and

publishing with a focus on community concerns. The Catholic Research

Centre (CRC) for example, publishes a monthly magazine, Catholic Asian

News, as well as lnformation and Formation, an occasional periodical.

ln a similar initiative, evangelical Christians established the Kairos Re-

Bearch Centre (KRC) in 1993. This Centre has two main objectives:

flrst, to encourage and facilitate Christian research and scholarship on

lesues relevant to Malaysian Christianity, and second to contribute to-

wards the intellectual development of Christian leaders and thinkers.

KRC actively publishes on its priority topics.

One other area of great concern for Christian in Malaysia is

education. lt is true that Malaysia has made tremendous strides in im-

proving the education levels of its population over the past quarter cen-

tury or so. National unity and development through the education sys-

tem is manifested in the National Philosophy of Education. lt stresses

the holistic development of the individual based on the tenets of the

Rukunegara. Educational programmes and activities are designed and

geared towards achievement of national integration and unity among the

various races. But there is growing concern about meeting the educa-

tion system's ultimate aim.

ln recent years, the lack of interaction and racial integration among

schoolchildren and youth is a worrying trend in Malaysia. A backbencher
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Member of Parliament cited a survey done by Universiti Malaya which

showed that 98% of Malay students did not mix with non-Malays.

Similarly, the study revealed that 99% of the Chinese students and97Y"

of the lndian students did not mingle with others.37

7.SOME RECOMMENDATIONS AND POLICY
OPTIONS

Education is the key for promoting interreligious harmony, religious

freedom, and respect for people of different traditions. lt involves not

simply an intellectual knowledge of other traditions so as to overcome

ignorance but, even more so, an appreciation of the other that leads to

authentic listening and genuine esteem. lt will be most etfective when it

becomes a channel for interpersonal encounter among religious persons.

Educations should endeavour to reach the grassroots so that fu-

ture generations can avoid the mistakes of the past. The task must

begin with the very young and continue throughout life. Above all, educa-

tion must be committed to seeking truth, justice, peace and reconciliation.

The following are some policy options for managing intedaith rela-

tions and promoting religious harmony in Malaysia:
. Establishment of a Religious Harmony Commission with equal repre-

sentation from all religions.
* Set up lnstitute for the Study of Race Relations to carry out research on

interethnic developments and formulating policy proposals to address

simmering tensions in society.s
* Religious leaders to revisit their roles and actively promote tolerance

and understanding among their followers.
* Religious leaders should consider setting up inter-religious working

groups at various levels of the community to improve mutual under-



standing through inter-communal communication.
r Religious and community leaders to ensure harmony in society by

not knowingly and blatantly sowing the seed of discord.

r Christian religious and community leaders to increase their participa-

tion in the political process.

*Christians to actively engage and interact with people of other religious

traditions through genuine social concern and community involvement.

* Christian community to take Muslim-Christian relations seriously

and research into lslamic issues and to engage in intellectualdis-

course with lslamic scholars and intellectuals.
* Revamp national education policy (and other related government

policies) and draw up strategies to overcome racial polarisation among

the youth especially in schools and institutions of higher learning to

bring about better racial integration.
* Need for a single national education system based on meritocracy

and not on the quota system which makes provision for bumiputras

the allocation of seats in universities and colleges.
* Programme to jointly examine and correct textbooks, both on reli-

gions and of history, for misinformation and presented religious

traditions in an objective manner.
* Moral Education be provided to all students as "bridges to unity"

orientated towards practical application.
* Elements of human rights be incorporated into the school curriculum

and introduced as a subject at university level.3e

* Religious Education must be made available to all school children

according to their faith.
* A fundamental and sustained policy to train teachers to each in a

multi-ethnic, multi-cultural and multi-religious setting.
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Conclusion
Malaysia is at the cutting edge of thinking on pluralism within a

majority lslamic context. However, the uneven playing field needs to be

levelled. The articulation of the Rukunegara and Vision 2020 provide key

ingredients for the development of a genuinely' democratic, liberal and

tolerant society'. But this has somehow been undercut by lslamisation

and fuelled by rivalry between the two main Malay political groups.

More concerted etforts though interfaith dialogue should help Ma-

laysians transcend cultural, racial, linguistic and religious barriers.

Through encounters and interactions and by harnessing the rich cul-

tural and religious heritage creatively people could shape a new Malay-

sian identity.

The destinies of Christians and other religious communities in Ma-

laysia are interlinked and there is a long journey ahead. There is an

African saying: 'lf you want to walk fast, walk alone. But if you want to

go far, walk together with others'. The hope is that the infusion in soci-

ety of wide-ranging faith values, including Christian and other perspectives,

will go a long way towards development of a common vision. Religious

harmony should entail affirmation of fa,iths, where people of various reli-

gions live together in peaceful co-existence as on united people.ao
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tr[ & Rev. Dr. Albert Sundararaj Walters e.gT - f.
Religious Diversity:
Some For Christian in Malaysia

Fostering Multiculturalism
In Malaysia for Interethnic and

Interfaith Dialogue

. Dr.JohnC.Wu '
(Methodist Graduate School of Theology In Taiwan)

First, I feel very fortunate to have had the chance to read Dr. Walters'

paper, and I would like to thank him for giving me the opportunity. Dr.

Walters gives a concise, yet wonderfully detailed historical information about

Malaysia's the political and religious policy changes made by the present
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government in power. As a religious minority in an Islamic society, Christianity and

other religious minorities must try to seek peace with the Islamic community. Peace is

the ultimate concern in this world, as it is in Christianity.

The question is how do we seek peace?

Secondly, I would like to give some responses to Dr. Walters' paper.

To add on to Rev. Dr. Walters' introduction of Chapters in the New Testament

referring to the history of Christian relationships with other religions, I would like to

take a passage from the Old Testament. This passage from Isaiah serves as a reminder.

During my reading of Walters' article, I am reminded constantly of the passage

in Isaiah I 1:6-9, "The wolf will live with the lamb, the leopard will lie down with the

goat, the calf and the lion will feed together" .In order to express his message of hope

to the Israelites, Isaiah uses imagery that shows a time when people and all of creation

were at peace with God. From verses 6-9, Isaiah describes what it would have been

like in the Garden of Eden. But, I think one of the central messages in these verses is

that when humanity makes peace with one another, only then will there be peace with

God. Humans do things that keep us apart from God, and we set obstacles for our-

selves from knowing God and walking with God. As such, it must be acknowledged

that the conflict and disunity between humans mean that without God, or rather,

without realizing God's role in saving humanity from horrible, dark times, humanity

will not find peace. We do not and should not seek peace, (by peace, I mean the

absence of violent conflict), just for the sake of peace-We seek peace because we seek

God. Therefore, it is incumbent among all Christians to actively find ways to create

and maintain good relations between other religious faiths. Seeking peace with others

becomes a dtiy because we seek our peace with the Lord.

With this passage from Isaiah in mind, I turn to Walters' section in his article

that gives recommendations and policy options for Christian leaders in Malaysia, and

Christian communities around the world. From a political science view point, there are

two ways to deal with the racial, ethnic, religious and ethnic diversity in Malaysia.

One way is to establish what is called as the "Millet" system (Pronounced <Mille> or



d\{illi>). The Millet system is what the Ottoman Empire employed to keep the

lcace' amongst the diverse group of their empire. It was actually a very successful

ilcthod and it entails segregating all the different religious and ethnic/ cultural groups

lhom one another. Christians lived amongst Christians and they followed their Chris-

dan leaders; Muslims lived with Muslims and followed Islamic laws; Jews lived with

Jcws and followed Jewish laws (l don't know how many Jews there actually were

during the Ottoman empire). As long as everybody paid taxes to the empire and

ttspected the Sultan (the emperor), religious minorities lived in relatively safe

Communities. Essentially, this society was based on the tolerance of various ethnic

ud religious groups located within it, but the society had no commitment to protect-

lng the individual's civil and political rights against the state and against the groups of

which they are members (i.e.: Christians could not complain about the treatment by

their own Christian leaders. The Ottoman state would not get involved).

Examples of a millet-type system in our time is Switzerland, where Catholi-

cism is practiced amongst French Catholics and Protestant Christianity is observed

A,mongst protestants. The Swiss state has no say over how each respective commu-

nity lives. However, the segregation in Switzerland is between ethnic-national groups,

and there is less concern over religion.

The second option for a multi-ethnic, multi-racial country like Malaysia is to

truly in a Multicultural society. What I mean by Multicultural society is that there is

a real sense of mutual respect betwgen each group and that ideals and values should

reflect the respect between groups. Unfortunately, the political climate in Malaysia is

not particularly helpful in fostering this climate of mutual respect for a multicultural

society. Therefore, again, it is incumbent on all, and in our context, on all Christian

communities to initiate and to foster an environment of mutual respect. In the Malay-

sian history, since there has already been such a mixing of groups, Multiculturalism

seems to be the option. A multicultural society would be conducive to fostering not

only inter-ethnic dialogue but also interfaith dialogue, the type of dialogue which Rev.

Dr. Walters' suggests should occur.
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The term 'Multiculturalism' has different levels of several meanings. I will refer

to three levels ofmeanings, since these three ,ue the least controversial and are widely

used by political scientists and sociologists. First, multiculturalism can be used in the

descriptive or empirical sense to describe the physical, ethnic and racial make-up of a

society. I will refer to this as multiculturalism as 'fact'. Second, there is multiculturalism

as 'ideology', which is a prescriptive statement of what 'ought' to be in terms of the

ideals of a society. Third, there is multiculturalism as 'policy', which refers to the

explicit government initiatives to foster cultural diversity and national interests.

Multiculturalism as 'fact' is very apparent in Malaysia; multiculturalism as policy or

even as an ideal, are struggling to develop in Malaysia. This is not to suggest that

multiculturalism as policy and ideal must develop in a linear fashion. Rather the

relationship between these two levels of multiculturalism is circular. With these

different levels of meaning of multiculturalism out of the way, let us now focus on

multiculturalism as an 'ideal' and try to flesh out this ideal.

However, it is also important to keep in mind that in discussing multiculturalism

as an ideal, there are several meanings of multiculturalism. Even within the discourse

between liberal political scientists, there are varied interpretations of what

multiculturalism and its theoretical principles should entail. The perspective that I
prefer is called the 'multiculturalist perspective'. This perspective does not lapse

into the easy but dangerous position of cultural relativism. Instead, the multiculturalist

perspective urges dialogue and understanding between groups. According to Bhikhu

Parekh, the multiculturalist perspective has three main underlying assumptions. First,

human beings are culturally embedded, meaning, we all grow up and live within a

'culturally structured world and our value systems are shaped by our cultures. Second,

cultural pluralism is both inescapableand desirable. All cultures must understand

that each culture represent different visions ofthe good life and different value systems.

No one culture with their value system is completely reflective of all that is good.

Moreover, in order to guard one culture from narcissism, it is desirable that cultures be

open to understanding another's culture. tn multicultural societies, and in the modern



world, a culturally self-contained life is practically impossible. Third, all cultures are

internally plural and "reflect a continuing conversation between its different tradi-

tions and strands of thought" (Parekh, "What is multiculturalism"). Within each culture,

there is an ongoing process of evaluation and re-definition. "A culture's relation to

itself shapes and is in turn shaped by its relation to others...a culture cannot appreci-

ate the value of others unless it appreciates the plurality within it" (Parekh, 1996)1.

Bringing our discussion back to religion and relations between different faith groups,

these three underlying assumptions of the multiculturalist perspective are the founda-

tions of establishing an environment that is conducive to inter-faith dialogue' Without

the willingness from each culture and in our circumstance, each faith, to open itself up

to criticism and learning, there can be no dialogue.

Multiculturalism is a political ideal. Thus, a multicultural society does not

subscribe to any particular political doctrine, since each political doctrine, be it liber-

alism or socialism, also derive from particular cultures. The multiculturalist perspec-

tive does not and cannot promote one particular vision of the good and moral life.

However, what a multicultural society promotes and cherishes is the diversity of

cultures and their different moral visions. Therefore, a multicultural society needs to

encourage each members' rights to their culture, and contribute to each culture's

development. From this perspective, a multicultural society would also understand if

some groups wish to lead more self-contained lives and avoid interaction with others

(ex: Amish and Mennonite groups in North America; tribal groups in Southeast Asia).

Most importantly, a multicultural society should not make the mistake to impose

multiculturalism and require that all communities be multicultural. It is precisely

because a multicultural society cherishes cultural plurality that it will accommodate

those who do not share the dominant culture's value system.

At this point, many fear that the multicultural society would be unable to

develop a common sense of belonging among its citizens. The nineteenth and the

twentieth centuries were the era of the nation-states coming into being; where nation-

alities and languages fell neatly along the lines of a state. However, in this increasingly
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interdependent world, political communities around the world are realizing that

nationalities, ethnicities and religions no longer fall neatly along the lines of separate

territories. The states that have been able to achieve some sort of peace and stability

are those who have realized that they must accommodate the diversity within their

territories. Thus, what holds a multicultural society together is its strong political

commitment to the political community. The members of the community do not

belong to each other as in an ethnic or religious group, but they belong to one another

through their "mediating membership of a shared community, and they are commifted

to each other because they are all in their own different ways committed to a corlmon

historical community" (Parekh). Although members may loathe the lifestyles and

values of some of their fellow-members, members must tolerate because of their

mutual commitment and concern as members of a shared community. Toleration is

perhaps one of the greatest tasks for members in a multicultural society.

To conclude this section, this particular ideal of multiculturalism is just that - an

ideal. The underlying principle that we must cherish cultural diversity is in practice,

incredibly difficult to act upon. The suggestions made by Rev. Dr. Walters on inter-

faith dialogue, would be conducive to creating an environment that is open to dialogue

in the political arena. Thus, interfaith dialogue would help Malaysians "transcend

cultural, racial, linguistic and religious barriers" (Walters, 12), as well as creating an

environment for inter-cultural dialogue in the political arena. At the same time, a

multicultural society would also continue to encourage interfaith dialogue.

Wat can Christian leaderc do tofoster respect?

In response to Rev. Dr. Walters' Recommendations and Policy Options, educa-

tion is the key to promoting interreligious harmony. I particularly appreciate Walters'

emphasis on:

* Religious and community leaders to ensure harmony in society by not knowingly

and blatantly sowing the seed of discord

* Christians to actively engage and interact with people of other religious traditions

through genuine social concern and community involvement



Christian community to take Muslim-Christian relations seriously and research

into Islamic issues and to engage in intellectual discourse with Islamic scholars and

,Jntellectuals (p. 1l)

: Inter-faith dialogue between leaders and lay people is the key to passing the

of mutual respect on to the children and to the future. The leaders must set an

For instance, the recommendation that Religious community leaders should

cautious of what they say about other religious doctrines also means that the

an community (and hopefully, by example, other religious communities will

) must seriously research into Islamic issues and especially, engage in intellec-

discourse with Islamic scholars. Much of what has taken place in the western

between Jews and Christians after the Holocaust, must also take place in
countries.

Also, it seems to me that in order for Christians to show that they are taking

religious communities seriously and treating them with respect, something must

said about those Christians who feel they should try to push christianity onto

groups. Christian leaders must be especially cautious in its missionary work.

is a possible point that Rev. Walters' can be asked to elaborate upon).

Thus, I agree and appreciate with much of what Rev. Dr. Walters, article suggests.

ver, I would like for him to elaborate more on what he feels should be the

by others in the Christian community by those CMstians who feel that they

push their beliefs on other groups.

Another word of caution or a note of history that needs to be acknowledged by

communities (Walters also discusses a bit of this ). To be a Christian in this

in this century, must also mean that We are taking on the legacies of how

istian countries and empires (The British Empire, the Dutch peoples, the French)

in the past treated those who were not Christians. This must always be remem-

in order to be understood why many other religions look to Malaysian-Chris-

with a suspect eye. This is precisely why religious and community leaders must

such care and cautious steps to not knowingly and blatantly sow the seed of
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discord between groups (regarding Muslims and Islam as backwards, is a persistent,

prejudiced and harmful view to hold).

Malaysia must overcome the ethnic and religious conflicts that is a legacy from

its colonial past. Instead of looking to the Westem world as examples of how different

religious and ethnic communities have learned (and are learning) to live with one

another, Malaysia and all the different communities within it should hope that per-

haps one day, with the help of God, the rest of the world can look to Malaysia as an

example of a country that works and lives together in their own way.

Footnote:

1. Bhikhu Parekh,"Minority Practices and Principles of Toleration" (1996) Vol.30, No,l, International

Migration Review, pp.25l-284.
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lntroduction

- Tn" Wesleyan Church in Asia belong to the only and unique Body of the

catholic, universal, apostolic Churches of Jesus Christ, We have the
Responsibility, to practice the Mission of the Lord in Asia and in whole world.

Religious Dialogue is one of the positive Method to approach an universal

Mission.

ThesisTo Dialogue
* ln order to have a Systematic overview of the Dialogue, we prefer the way of

Thesis.
* Dialogue is a Hermeneutic, an Art of Understanding to know our self and

the pluralistic Religions better
* Dialogue must result in Doing, to be a blessing and to make Asia better

Ihesis 1: World Ethics: Religious Dialogue as Christian world Ethics
* -Global Mission of Wesley has the Dimension of World Ethics of Peace,

Love and Justice.
* -Peace, Mercy, Love and justice are the Core Value of Religions, if not, the

Dialogue would have no value.
* -lf the Religions can't live with other religions in Peace and Love, the Peace

for world would be impossible.(Hans Kueng: Weltethos)

Thesis 2: Theological Challenge: Religious Dialogue asTheological
Challenge

* -Theological Education has to open to world perspectives just like Wesley:

The world is my Mission, my Church.
* -Dialogue is immanent in Theological Education: Learning through

Dialogue



.Catholicity, universalism and apostolicity of Theology encourage us to
Dlalogue

3: Hermeneutics: Religious Dialogue as Hermeneutics
.Religion as lnterpretation of World and Life, Dialogue is therefore

, Hermeneutics of Life and World
.Dialogue makes Understanding and interpretation deeper and wider
-Dialogue is creative Hermeneutic, universal Logos and Wisdoms in
Religions deepen each other and penetrate each other

4: World Mission Dialogue as Scope ot Mission
.World-Mission in Wesleyan Theology includes world-Dialogue
.Asian Wesleyan Theologians must equip Capability of Mission through
Dialogue to understand better the Task and Context of Mission
-Dialogue as first step of Asian Wesleyan Context-Theology

5: Truth Dialogue search Truth
-Religions believers shall search, learn and practice the Truth
-Dialogue shall search and discover the truth or true meaning of Life

'Dialogue is the Love to Truth and Wisdom, the spirit of Tolerance and
rospect of Life
-Dialogue share the Truth together

ttasis 6: Social Justice Dialogue as Responsibility
.Social justice is mutual social concern of religions
-Wesleyan Tradition of social Holiness contributes a good sample for
Dialogue
-Dialogue to overcome the social lnjustice is critical function of religious
Dialogue
-Dialogue shall develop mutual Strategies of Protection of social justice

7: Human Right Dialogue to Protect Human Right
r -Human Right and human Dignity is core issue of Asian Dialogue

-Dialogue develop the Activity to protect Human Right and protest against

gfiR*s{#



Depressor of Human right
- -Dialogue to establish a Humanistic Education to believer of Religions
* -Human right shall realize in politics

Thesis 8: Peace Dialogue to achieve Peace
* -ln Peace Dialogue to make Peace, Dialogue on peace shall be peace in

Heart and peace in Doing
* -Peace shall be Core value of all Religions
* -Religion shall Practice Peace in Dialogue and educate the World to Peace
* -Dialogue is Prayer for Peace and living together in Harmony

Thesis g: Sustainabte Development Dialogue lor Sustainable

DeveloPment
* -Poverty, injustice and social economical, environmental crisis threaten

the Asian Development, Dialogue shall gather all resources of religions

and society to enhance sustainable Development
* -Dialogue shall unify Asian people for Co-operation in sustainable

Development (Agenda 21 of united Nations)

Thesis 10: Education Dialogue to better Education
* -Good Education can upgrade Asia Society, Dialogue can serve to

optimize and upgrade Education
* -wesleyan Theology focusing on high level theological education shall

share with religions
. -Religion is Education of Mankind with big Responsibility
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claiming to know all but only to have been put in trust with the gospel.

We should also ... be willing to enter into dialogue. In doing so we shall

learn from the other person both about his beliefs and also (by listening

to his critical reaction to Christianity) about certain aspects of our own.

But we should not cultivate a total openness in which we suspend even

our convictions concerning the truth ofthe gospel and our personal

commitment to Jesus Christ. To attempt to do this would be to destroy

our own integrity as Christians."a
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lntnoduction:
Living in a multi-religious nation like that of Malaysia, the issues of

Christian understanding of and relationship to other religions are both
real and challenging. The importance of these issues which may lead to
the discussion, debate and engagement of interfaith dialogue can never

be overstated.

However, it is interesting to note that in general, interfaith dialogue
is largely an uncharted territory for the Chinese Methodist Church of
Sarawak (CMCS) even until now. This is justified by the lack of initiation

on this matter from the authority concernedl and clear guidelines in the
Book of Discipline of the Methodist Church in Malaysia.2

As a Church called to serve in Sarawak, a state where diverse
cultures and religions are the obvious realities and assets, the absence

of any robust interfaith dialogue activities is difficult to comprehend.
Whether from the sociological or missiological aspects, such deficiency,
if not rectified, may snowball into a much bigger problem the CMCS is

not prepared to face, i.e. to run the risk of becoming alienated from the
very people it tries to serve and thus unable to make significant impact

upon the society.

l.Aim, Scope and Methodelogy
Therefore, the aim of this paper is to find out in what way the thought

and practices of the Wesley could help in the consolidation of the con-
cept and practice of interfaith dialogue in the CMCS today.

ln order to achieve this aim, the introduction of this work sets the
parameter and method for our study so as to facilitate a meaningful and
manageable discussion later. A history of interfaith dialogue and defini-



are also given for the same purpose.

i.l The thought of Wesley on other religious traditions are studied in

first chapter of this work. lts purpose is to know whether or how far

thought and practices of Wesleys may seem to shed light on the

of interfaith dialogue and enlighten us on the relationship between

and other religions.

Chapter Two examines the concept and practices of interfaith dia-

in the CMCS. The purpose is to know how far interfaith dialogue

have been carried out in the CMCS.

Based on the data from two previous chapters, the conclusion of

work attempts to encourage the CMCS to embark on the rninistry of

Dialogue. However, it is not the intention of the author of this

to formulate a strategy or draw a comprehensive plan for the in-

of interfaith dialogue by the CMCS. Nevertheless, a crucial

is given so as to help the CMCS to examine its attitude toward

religions and move forward with conviction in building up a dy-

ministry of interfaith dialogue in the CMCS.
, The scope of this work is confined to the Chinese Methodist Church

iSarawak only. This work is not meant to be exhaustive as it is a
inquiry and a pioneering attempt to deal with the issue of inter-

dialogue in the CMCS. The aim is to stimulate further in-depth re-

along this direction.

As this work is the first attempt of its kind to explore the issue of

dialogue in the CMCS, a simple survey through a self-adminis-

questionnaire3 was designed and distributed to the CMCS leaders-

or laymen-throughout Sarawak so as to tap their views and

on interfaith dialogue. Leaders are targeted because they are

directly in the CMCS ministries, for example, in decision mak-

and policy formulating in the local churches in Sarawak. Therefore,

are in the best position to provide information sought in the

lzfi*&$ffi
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Further, primary sources of Wesley such as his Works, specific

monographs on Wesleys and other literatures, particularly those schol-

ars who are relatively advanced in the field of interfaith dialogue from

Wesleyan perspectives, such as Kenneth Cracknell, Frank Whaling,

Dean Flemming and Randy L. Maddox are consulted so as to shed

light, in one way or another, on the topic discussed in this paper.

Before we turn to Wesley's thought and practices, lt is important

to know the history of interfaith dialogue and its definition so as to put

our discussion into perspective. Therefore a brief survey of its historical

background and its definition are outlined below.

ll.History and Definition
It is fair to say that the global history of Christianity for the past

2000 years or so is a history of relationships. lt has witnessed, for the

most part, tense and even hostile relationships with other religious

traditions. There were divergent schools of thought as to the proper rela-

tionship between Christianity and other Faiths (Ariarajah 1991 ed).

For example, from the very beginning, Christianity had already come

into contactwith the Greco-Roman world and the Persian empire where

different religious traditions, such as Judaism and other belief systems

of the Gentiles were present. The book of Acts (Acts 15) and the epistles

of St. Paulto churches such as in Galatia (Gal.2) and Corinth (lCor.7:
12-16) mirrored some of their interactions and reactions (Ariarajah 1991

ed; John R. Stott 1981,165-168).

A more recent example is the history of the last century in which

the concept and practice of interfaith dialogue were systematically

studied, discussed and debated by many, particularly during the few

major international mission conferences such as those at Edinburgh in

1910, in Jerusalem in 1928 and at Tambaram in 1938 in Madras, lndia
(Ariarajah 1991 ed).

Later, from 1948, it was under the umbrella and leadership of the

World Councilof Churches (WCC), that interfaith dialogue received greater



and consideration, particularly in Asia. (Ariar{ah 1gg'1ed; Evers
998, 239-255). For example, at the conference of 1967 inKandy in Sri

two crucial things happened. First, during the conference, the
began to show serious interest in the issue of interfaith dialogue

far-reaching consequences. Second, the Roman Catholic Church,s
on Non-Christians were considered and discussed (Sarnartha 1g74,
Ariarajah 1991 ed).

It is important to note that within the Roman Catholic tradition,
was a hugely significant development in which the concept and

practice of interfaith dialogue was largely clarified and aftirmed. Such
was brought about by a release of a crucialdocument of

Second Vatican Council promulgated on 28 October 1g65-The Dec-
,bration on the Relationship of the church to Non-christian Religions (Nostra

(Plantinga 1 999, 304-308).4

Since 1948, opportunities for the study and discussion of interfaith

flialogue and its related topics were many (Ariarajah 1991 ed).s This is
interfaith dialogue was and still is an important, if controversial,

within the ecumenicalfami[ (Ariarajah 1991 ed;Amaladoss 2000
John 2001 ed.).

The controversial nature of interfaith dialogue is largely the result of
theological stands on the issue of how Christian approaches

other religious traditions. Three broad approaches were identified:
inclusivismo and pluralism? (HE1 996,9-37; Rf;I1993,

16; McGrath 1 998, 531-538).

ln fact, the biblical attitude toward religions is complex. The Bible
never addresses directly the questions of or gives explicit guidance as
to how Chiistians should relate to people of other faiths, and whether
and in what way other religious traditions have a role to play in God's
plan of human eternalsalvation in Christ.

Nevertheless, we do believe that Dean Flemming's has a succincts
and vital conclusion on this issue which may, in some ways, enlighten
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us. He wrote:

We find, then, in both the New Testament and the Old Testament, a

tension between exclusiveness and universality. Human religions and

cultures can be the arena of both sinful opposition to God and God's

gracious activity [via prevenient gracel the Holy Spirit] that prepares

peoples for the final and saving revelation in the Christ event (Flemming

1988, 1s,20).

ln the light of the discussion above, we have adopted, in this work,

a view on interfaith dialogue as suggested by Vinay Samuel and Chris

Sugden. ln their words, interfaith dialogue means open, sincere and

respectful interaction with people of other faith traditions so as to

"recognise God's activities in them and to see how they are related to

God's unique revelation in Christ (Samueland Sugden 1984,266).'

Such view is rather similar to the position of particularism.s Alister

E. McGrath summarises this position in this way:

Particularism, which holds that only those who hear and respond to the

Christian gospel may be saved ...God's revelation occurs in many ways

and places-but insist that this revelation can only be interpreted cor-

rectly and known for what it really is, in the light of the definitive revela-

tion of God in Christ [one of the key positions]. (McGrath 1998, 532-533).

Further, the goalof interfaith dialogue, as stated by Samueland

Sugden, is "to atfirm the Lordship of Christ over all life in such a way thal

people within their context may recognise the relevance of that Lordship

to them and discover it for themselves (Samuel and Sugden 1984, 266).

"scholars such as John R. Stott (1981 , 168) and Hwa Yung (1997, 235-

236) hold similar views as well.e

We believe the above-mentioned definition on interfaith dialogue is

biblically sound and is informed by the thought and practices of Wesley,

a man of one book.



Chapten One:

Beflections on Wesley:
: flttitudes to Non-Chnistian Fleligions

It may not be appropriate to ask if Wesley supported the idea or
participated in interfaith dialogue as it was never a conscious or

agenda of his days. However, it is interesting and necessary

find out what he can offer us concerning the issue of Christianity's
to other faith traditions.

l.Wesley's Attitudes to Non-Christian Religions

It is mentioned earlier that Christianity today hasthree broad ap-

to other religious traditions. lt would be usefulto know how
had reacted to Non-Christian religions of theirtime.I 

According to the works of Wesley, we can safely identify four com-

honly mentioned major religions in 18th century England: Christianity,

Mahometanism Islam] and Paganism.l0

A,Judaism
Wesley's view on the Jews orJudaism was rather negative (Maddox

4-5). He believed that Judaism was in need of external help from
anity (Works [Jackson] 1872,1991,1998, 8: 136-146; Works

1989, 9: 226; Works [Outler] 1986, 3:336; Works [Hildebrandt
Beckerleggel 1 983, 7 : 61 4-617).

ln fact, such a reaction was common in 18th century England
1992,4-5). Nevertheless, in lateryears,s in Sermon 106 (1788)

Faith, John Wesley had something neutral to say about the faith of

Jews:
It is not so easy to pass any judgement concerning the faith of our
modern Jews. It is plain, 'The veil is still upon their hearts, when Moses
and the prophets are read.' The god of this world still hardens theirs
hearts, and still blinds their eyes, 'lest at any time the light of the glori-
ous gospel' should break in upon them... Yet it is not our part to pass
sentence upon them, but to leave them to their own Masfer [God] (Works

[Outler] 1986, 3: 495). [Emphasis mine].
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B.lslam
Wesley's view on lslam was hostile and, perhaps, even distorted

(Maddox 1992, 5). This is reflected in John Wesley's Doctrine of Original

Sin. Wesley Wrote:
Let us now calmly and impartially consider what manner of men the
Mahometans [Muslims] in general are...men who have but a moderate

share of reason cannot but observe in his Koran ... the most gross and
impious absurdities... It may suffice to observe, in general, that human
understanding must be debased, to an inconceivable degree, in those

who can swallow such absurdities as divinely revealed...Mahometans
will butcher each other by thousands ... ever since the retgion of Mahomet
appeared in the world, the espousers of it ...have been as wolves and

tigers to all other nations ... Such was, and is, at this day, the rage, the
fury, the revenge, of these destroyers of human hind (Works [Jackson]
187 2,199 1,1998,9 : 216).

In addition, John Wesley placed the faith of the Muslims at the same

level as that of the Heathens. To him, even the Jewish faith had a higher

ranking than that of the Islamic futh (Worl<s [Outler] 1986,3:494-495).

Further, in the many collected hymns of the Wesleystor Believers

lnterceding for the World, one hymn has its focus on the Mahometans.

The content is somewhat sarcastic. lt is partially reproduced as follows:
43t

For the Mahometans
l.Sun of unclouded righteousness,

With healing in thy wings arise

A sad, benighted world to bless,

Which now in sin and error lies,
Wrapped in Egyptian night profound,

With chains of hellish darkness bound.

2.The smoke of the infernal cave,

Which half of the Christian world o'erspread,
Disperse, thou heavenly Light, and save

The souls by that impostor led,

The Arab-thief [Prophet Mohammed], as Satan bold,



Who quite destroyed thy Asianfold.
(Works [Hildebrandt & Beckerlegge] 19g3, 7 : 60g)

However, Wesley's comment on lslam seernsto be rnore positive
in later years. ln Sermon 130 (1790) On Living Without God (Works

[Outler] 1987, 4:174) he argued that no man should have the right to
"sentence all the ... Mahometan world to damnation.',Further,,iust as in
the case of the Jews, he suggested that "it [would be] better to leave
them to Him that made them... [as he was]" the Father of the spirits of
all flesh;' who [was] the God of the Heathens as well as the christians,
and who hateth nothing that he hath made."

ln addition, Wesley seems to be ratheroptimisticthat God's work
among the Muslims were experienced and responded bysome positively.
This is echoed in Sermon 1OO (1788) On Faith, partially reproduced
below:

No more, therefore, will be expected of them [heathens] than the living
, up to the light they had ... many of them...being taught of God, by his

inward voice, all the essentials of true religion. yea, and so was that
r1., Mahometan, an Arabian, who a century ago wrote the life of Hai Ebn
li Yokton. The story seems to be feigned; but it contains all the principles
; of pure religion and undefiled (I,Vorks [Outler] 1986, 3: 494-495). fEmphasis

-i"el
C.Heathens
ln Wesley's time, heathens or pagans was an inclusive term which

"all who lacked exposure to God's unique revelation offered to
lerael and in Christ'(Maddox 1992, 5). There were three groups of people

under this category, namely the Greco-Roman philosophical & faith
traditions, tribal religions of Africa & North America and religions of lndia
and China (Maddox 1992,5-6; Works [Oufler] 1gg5, 1996,2:495-499).
1 Although Wesley sometimes showed sympathy for the heathens
md praised some of the philosophers for their genuine piety and virtue

[ffaddox 1992, 5-6; Works[Jackson] 1872,1991,199g, 6: 4g5; Works
1989, ll: 518), his evaluation of their religions were generally
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negative, particularly on their religious practices (Works [Ward &
Heitzenraterl 1995, 23: 34; Works [Hildebrandt & Beckerlegge] 1983, 7:

609; Standard Sermons [Kinghorn]2003, lll: 160).

However, Wesley seems to take a more positive view on the rela-

tionship between heathens and God in later years. This is reflected in

his sermons, such as Sermon g1 On Charity, Sermon 106 (1788) On
Faith(Works [Outler] 1986,3: 494-495), and Sermon 130 (1790) On

Living Without God (Works [Outler] 1987,4:174). Sermon 91 is partially

cited below:
"...does it not follow, that the whole heathen world is excluded from all
possibility of salvation ... seeing they are cut offfrom faith I?l for faith
cometh by hearing; and how shall they hear without a preacher?"l answer,

St. Paul's words ... are applicable to this: "What the law speaketh to
them that are under the law." Accordingly, that sentence, "He that
believeth not shall be damned,"is spoken of them to whom the Gospel is
preached. Others it does not concern; and we are not required to deter-
mine anything touching their final state. How it will please God, the
Judge of all, to deal with them [those who have not heard the Gospel],
we may leave to God himself. But this we know, that he is not the God of
the Christians only, but the God of the Heathens also; that he is rich in
mercy to all that call upon him, according to the light they have; and that
"in every nation, he that feareth God and worketh righteousness is

accepted of him." (Worlcs [ackson] 1872,1991,1998,7 : 47 -48)

The outcome of the above study on Wesley's evaluation of three
major religious traditions of his time suggests that the Wesley's con-
cept of non-Christian religions went through a life long process of
mutation. The later Wesleyllseems to argue that " some of those have

never heard of Christ may experience a degree of God'spresent saving
powerand enter into God's eternalsaving Presence" (Maddox 1992, 13).

Why did Wesley, a "Man of One Book" who strongly believed in

the doctrine of justification by faith in Christ alone, placed so much em-
phasis on the preaching of Christ, and who cared so much about
evangelism, hold such view? ln orderto answerthis question, one needs



know his understanding of the revelation of God,

ll.Wesley's Concept of the Revelation olGod
, lnfluenced by the early Greek theologians and continuing Eastern

(Eastern) tradition who opposed any polarization of God's rev-
between general and Christian, Wesley believed that,.there [was]

initial universal knowledge of God available to those who [had] not
of Christ, while insisting that this knowledgewas itself an expres-

of God's gracious activities epitomized in the revelation of Christ
1994,28-29)." He rejected the notion that human beings had

inborn idea of God in their minds as he believedthat allknowledge of
must come from His self-revelation whether'through inference trom

or by direct sensation (Maddox 1994, 29)."

ln his later years (1780s), Wesley, as mentioned earlier, main-
rined that the initial universal revelation of God might have taught some

ns "all the essentials of true religion (i.e. holiness) by an
voice (Maddox 1 993, 30)."

i ' However, Wesley was quick to add that all inward revelation must
tested by Scripture and "the most definitive and important knowledge
God [definitive christian revelation]was not universally available, nor

by mere inference. lt must be obtained direcfly trom God through
Scripture (Maddox 1994, 30-31)." Wesley wrote:

...concerning God and spirits. But in the tracing of this we can neither
depend upon reason nor experiment. Whatsoever men know or can know

. conceming them, must be drawn from the oracles of God. Here, therefore,
we are to look for no new improvements; but to stand in the good old
paths; to content ourselves with what God has been pleased to reveal
(Worlcs I ackson) 187 2,1991,1998, 13 : 487).

Hence, in Maddox's words,'forWesley, definitive Christian revela-
finds normative expression in Scriplure (Works [Jackson] 1g72,

,1998, 7: 255), a status that is personally attested by the internal
of the Spirit (Maddox 1994,32)."

,' How would God deal with those who only have initial universal
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revelation, i.e. those who have not heard the gospel? Willthey enjoy the

eternal blessings of God or willthey be saved? As mentioned earlier,

Wesley argued that as God was just, no one was created for damnation

and his universal love was (prevenient grace) available to all, it would be

impossible to exclude anyone from heaven based on the ground of the

lack of contact with Christ through no fault of their own- "invincible
ignorance"( Works [Jackson] 1872,1991,1 998, 6: 206; Maddox 1 994,

33;Cracknell 1998,65)

Further, Wesley believed, as shown earlier, that the Scripture gave

no authority to'ludge those that are without." Nor could he conceive
that any one had a right to sentence the heathen and Mohametan world

to damnation. "lt [was] far better to leave them to Him that made them

.......[as He was] ....... the God of the heathens as well as the Christians.
(Works [Outler] 1987, 4:174; Works [Jackson] 1872,1991,1998,7:47-
48)."

Nevertheless, Wesley stated that God would judge those who had

no knowledge of Christ with some discrimination; not on the ground of

their rejection of Christ but on the ground of how they respond to the
revelation (light) they received (Maddox 1994, 34). Wesley wrote:

(l)Who of us is now accepted of God?

He that now believes in Christ with a loving, obedient heart.

(2)But who among those that never heard of Christ?

He that, according to the light he has, "feareth God and worketh

righteousness."

(3)Is this the same with "he that is sincere?"

Nearly, if not quite.

(Worlcs [Jackson] 1872,1991,1998, 8: 337). (Emphasis mine)

Was Wesley advocating universal salvation? Maddox argues that

Wesley was not advocating an universalistic position but that their en-

counter with God and their response to God "according to the light"



were possible through the "universal prevenient Grace of God which
[was] rooted in the atoning work of christ" (through christ) (Maddox
1992, 13; Whaling 1995, 23).

lndeed, as maintained by Dean Fremming:''ir peopre are in heaven
apart from the preaching of the gospel, it will not be on the basis of their
sincerity or their own goodness or devotion to religious observance. lt
will be because the grace of God was active in their lives through the
Holy Spirit, drawing them to Christ (Flemming 19gg, 1g).,
r Therefore, in explaining Acts 10: 35, wesley maintained that righ-

and God-fearing men were accepted by God "through christ, though
he [knew] him not ...... He [was] in the favour of God, whether enjoying
rHis written word and ordinances or not (wesley 17s4,1977, 4g4-4gs)."
(Emphasis mine)
r Hence, the outcome of the above discussion on wesley,s attitude

other religious traditions and his concept of revelation indicate
there is a possibilityof establishing a saving relationship with God

those who follows non-christian religions or who have not heard of
(implicit faith in ChrisVimplicit Christian 12).

1, Basically, wesley's concept of non-christian religions and atti-
toward them echoes that of the biblical principles. ls

Nevertheless, Flemming, in dealing with a similar subject, caution
that we "should be careful not to go beyond what careful exegesis of
scripture will allow, prematurely turning possibilities into certainties

1988,20)."
' These findings are significant as they help us to understand how

should relate to people of other faiths in a proper manner (interfaith
), i.e. to witness with integrity but arso to hear with humirity the
of people of other faiths with a purpose of recognizing God,s

in them, to see how they are rerated to God's unique reveration
n christ (samueland sugden 1994, 266) and to leave the finaljudge-

to God.
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GhapEer Two:

lnterfaith Dialogue and the GMGS

l.The Religious Situation
Sarawak is a multicultural, multiethnic and multi-religious state in

the nation of Malaysia. The religious situation of Sarawak is just as

complex as its cultural situation. The statistics in Table 1 below show

that in 2000, among the various religions in Sarawak, Christianity, such

as the Roman Catholics, Anglicans, Sidang lnjil Borneo (SlB),

Methodists, Baptists, charismatic churches, Evangelical congregational

churches, Salvation Army and Seventh-Day Adventist (SDA), formed

the largest religious group, constituting about 44 percent of the total

population (Malaysian citizens only).

About 30 percent of the population were Muslims while 12 percent

were Buddhists. Followers of Conf ucianism, Taoism, traditional Chinese

religions, folk religions made up about I percent of population. The rest,

no religion or another religion such as Hinduism, formed about 6 percent

of the population.

Rensron or r,rlniltSrtoup in sarawak
(Malay.ian Citizene Only) :{980, 1991 and 2000.
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Lumpur, 112-120; Population and Housing Census of Malaysia
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lnclude the lndians

: Confucianism, Taoism and other Chinese Religions
TFR: Tribal/folk Religion
i lslam is the otficial religion of Malaysia but other religions are al-

to be practised as freedom of religion in Malaysia is protected by
as enshrined in the constitution (constitution). Further, in sarawak,

l8 not uncommon to see that the Government provides financial grants
lands for the usage of other religious organisations, such the Meth-
Church (Chio). However, the propqgslion of non-lslamic religious
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teachings to Muslims is prohibited by law (Constitution). This creates a

problem or dilemma for many, such as Christians who believe that the

Gospel of Jesus Christ is for all.

Nevertheless, in general, it is believed that the peoples of Sarawak

are able to "tolerant with each others' differences in religion (Kedit 1989,

3)" Many, including senior Government ministers, also shared this

optimistic view (Mahmud 1989 xvi; Numpang 1989, xviii-xxii; Wong 1983,

160). The Chief Minister of Sarawak goes further to maintain that the

peoples of Sarawak "did not forget that what [was] vitally important [was]

not [their] ditferences but [thei{ common future together (Mahmud 1989,

xiv)"

However, in the light of the religious restriction mentioned above,

and the unavoidable inter-ethnic tension and segregation, one could not

afford to be over optimistic or complacent about the religious and cul-

tural situations in Sarawak.

ln such a challenging context, we must ask how the churches in

Sarawak in general and the Chinese Methodist Church in particular,

should relate to other faiths. How they would cooperate with those of

other faiths to bring about a social transformation.for the common good

of all. How they should carry out their missiological task across religio-

cultural barriers. How they would recognise God's activities in these

non-Christian religions. These are valid questions which deserve our

attention. Certainly, there are no easy solutions or answers to them.

However, we believe one of the most fundamental steps we should take

is to engage in interfaith dialogue.

Before we try to outline a way forward in carrying out interfaith

dialogue for the Chinese Methodist Church in Sarawak (CMCS), it is

important to know how far the CMCS has engaged in interfaith dialogue

in the past.

2.lnterfaith Dialogue in the CMCS

A recent survey on interfaith dialogue carried out among the lead-



ers of the CMCS reveals many things. There are 61 respondents repre-

the I major ecclesiastical districls or city and towns across the
of Sarawak and Sabah. These are Kuching, Sarikei, Sibu (East

West), Bintangor, Kapit, Bintulu, Miri,and Sabah (East).

Tabls 2

$s
Oescription P*rgons alo

A Have *ngaged in tntsrfaith Oialogue 22 36

B Have novor sngag8d in lntsrfaith
Dialoguo

30 4S

C Not sure s 't5

Totat l.lumber of Rerpondsnts 6I r00

Personal or Church lnvolvsmonfin lntsrfaith Bial

Question No. 2 Part One of the A Survey ol lnter-Religious
D i a I o g u e ft il #f "rff f"7 6 rtFE z o o t

According to the survey, as shown in Table 2, it is important to
that majority of the respondents or their churches, about 64 per-

of them, are not involved in or not sure of any involvement in inter-

dialogue in Sarawak.

Table 3
Personal or Church lnvolvement in lnterfaith Dialogu.

Oescription

There is no such a need/Not the
greatest needl No one, inclUding tho
pastor, has arranged intBrfaith
dialoguel Too busy with the various
churcl minislries already

lo. (It limo$
Mentioned
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2. Lack of such an opportunity / Have
not been challenged by people of
other religions

6

3. Lack of trainingi Nol able to landle
it/ Afraid thai chu{ch Members could
be led away by people of other faiths

Afraid of religious syncretisml Ghurc
leader$ are Spirituality weak

5

4 Have never thought of thatl lt has
never been done before

5

5 (Blank: n0 rea$on is given) 5

b- It should be done at a higher level,
such as the Annual Conference Leve

3

7. Newly posted {pastor) to the church 2

8. Church is small/ Village church 2

s. Leaders/ch urches are conservative/
Church authority may not $upport it

2

Total 37

Source: Question No. 2 Part two of lhe A Suruey of lnter-Religious

D i at o g u e trffi yf ,=fr frt E ffi E 2 0 0 4.

Note: Total number of respondents who have never involved in intedaith

dialogue: 30; some of them gave more then one answers.

Perhaps, it is even more crucial for us to know the reasons why
they are not engaged in interfaith dialogue. The statistics given in Table

3 above suggest that interfaith dialogue is not deemed to be an impor-

tant ministry in the CMCS as the leaders, in general, either have some

misconceptions about interfaith dialogue or are not equipped to handle it.

Hence, the main reason for the majority of the leaders in the CMCS



neglect interfaith dialogue is the lack of education, i.e. a proper under-
of the concept, importance and methods of interfaith dialogue.

The statistics in Table 2 also show that about 36 percent of the
leaders (respondents) engaged, in one way of another, in inter-

dialogue.

Table 4

Description No. Of Times
Mentioned

1. It is a requirement in theological
education

I

2. For evangelism 6

3. For mutual understanding/Enhance-
ment of relationship

7

4. Others (reason nol stated) 3

Total 25

: Question No. 2 Part Two of the A Suruey of lnter-Religious
D i a t o s u e Rffiyf # frt a arad 2 0 04.

Total number of respondents who have never involved in interfaith
: 22; some of them gave more then one answers.

The reasons for their participation in interfaith dialogue are shown
the Table 4. lt suggests that interfaith dialogue is taught and carried

under the guidance of theological institutions and that most of the
leaders, the respondents, who involved in it seem to perceive

dialogue as having eithera missiological (evangelism) or a so-
I (harmonious & moral living) objective. They are seldom put
or considered as of equal importance.

. The statistics in Table 4 harbored important messages. First, it
the notion we mentioned earlier that proper education on inter-
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faith dialogue is effective and necessary so as to establish any mean-

ingful interfaith dialogue ministry in the CMCS. Second, there is room

for improvement as far as the understanding of the objectives of interfaith

dialogue are concerned. Third, it seems that interfaith dialogue in churches

is never carried out under the supervision and blessing of the Annual

Conference of the CMCS. ln other words, it is often done at the personal

level and not at the top level of the CMCS. There is little or no directive

given from the top as well. Needless to say, as a result of the inaction,

it was not well participated by the whole of the CMCS.

Hence, the outcome of the survey on the interfaith dialogue of the

CMCS, as briefly discussed above, suggests that even though interfaith

dialogue activities are carried out in the CMCS, they are not well

understood, encouraged and participated. The CMCS still has a long

way to go as far as interfaith dialogue is concerned.

lndeed, the multi-religious situation of the Sarawakian society and

the pathetic and sporadic interfaith dialogue activities of the CMCS calls

for an urgent and robust response from the church.

It is high time that the CMCS should work out an interfaith dialogue

theology/strategy which is creatively informed by the thought and prac-

tices of Wesley, relevant to the Sarawakian context and biblically sound.

Conclusion

This work has tried to demonstrate to us that the importance and

necessity of the ministry of interfaith dialogue can never be overstated.

However, the history of interfaith dialogue in the global ecclesiastic arena

shows that it is still a controversial issue, particularly among the
Protestants. Controversial, because it is a complicated subject.

lndeed, the Scriptures, as pointed out by Dean Flemming, does

not give us explicit guidance as to how we should relate to other reli-

gions and whether and in what way other religious traditions have a role

to play in God's plan of human eternal salvation in Christ. Naturally,



Wesley, as a Man of One Book, does not make our inquiry on the
subjects of attitude toward other religions and interfaith dialogue any

easier.

Such ambiguity is unavoidably reflected in a survey conducted
among the leaders of the CMCS across Sarawak and part of Sabah

where interfaith dialogue is never a prioritized and systematized activity.
At best, it is carried out by some leaders on a personal basis and is
neither supported by the Book of Discipline of the Methodist Church nor

the top level of the Annual Conference.

Perhaps, it is precisely because of this ambiguity or implicit-ness

of the subject and the reality of the Sarawakian social contexts which
motivate us to examine our own faith more thoroughly and study other
religions more carefully and humbly.

lnevitably, all these would not only justifies our advocacy of inter-

faith dialogue but also consolidates our determination to carry it out in a
pluralistic society of Sarawak, where people of different faiths live &
work together.

It is our hope that this work would somehow stimulate a positive

respond from the CMCS to think deeply how we should relate to people

of other faiths in a proper manner through interfaith dialogue, i.e. to
witness with integrity but also to hear with humility the evidence of people

of other faiths with a purpose of recognizing God's activities in them, to
see how they are related to God's unique revelation in Christ (Samuel

and Sugden 1984, 266)" and to leave the final judgement to God.

lndeed, a change in the attitude of the CMCS toward other reli-
gions and interfaith dialoguel4 is suffice to create an impact which would

eventually snowball into something big and exciting for the attainment
of our missiological and sociological objectives in Sarawak.

This may not be an easy thing to do as history did not convinced
us otherwise. However, Flemming has these words of encouragement

and advice for us as we boldly embark on this journey of interfaith dia-

lgfrx*st# ,,u!11)



logue in the CMCS:

If we believe that God's prevenient grace is at work among peoples

of other faiths, then we must be willing to recognize signs of grace

wherever they are to be found: in their cultures, in their sacred

writings, in their personal devotion and lifestyle, in their struggles

for justice and righteousness.

The biblical understanding of God's universal Self-revelation and

ministry of grace leads to an attitude of hopeful expectancy con-

cerning how the Holy Spirit is working among peoples of other

faiths and leading them to Jesus Christ ... This suggests a more

open attitude toward non-Christian religions ... It upholds the his-

toric tendency toward inclusivisrn among Wesleyans.

Even so, Wesleyans who accept an inclusivist stance toward the

question of the unevangelized should be careful not to go beyond

what careful exegesis of the Scripture will allow, prematurely turn-

ing possibilities into certainties.

On a practical level, a biblically-informed attitude toward non-Chris-

tian religions should lead us to pursue a greater understanding of

them as well as personal relationships with peoples of other faiths.

We need not reject lintertaittr] dialogue simply because it has been

misused at times, but we should see it as an opportunity for mutual

understanding and witress to those of other faittrs (Flemming 1 988,20).



1

ote:

be sure, some church leaders of the CMCS did, in the past, involved in some sort of interfaith

d.ialogue albeit in informal, personal and unsystematic wavs. This is reflected in a recent survey

'csrriedoutb.ythepresentauthor o SeeASurve.yof Inter-ReligiousDialoguefrA$f;ffi+

ffi6zoor.

Sce sections under the Constitution, Doctrinal Statements and the General Rules, Social Principles or

, Rules of Organization and Administration.

'.See the Appendix for the questionnaire.

It is stated, in this document, that "the Catholic Church rejects nothing which is true and hol.y in

tlrese religions. She looks with sincere respect upon those ways of conduct and life, those rirles and

tcachings [of other Faith traditions] which, though differing in man.y particulars from what she holds

irnd set forth, nevertheless, often reflect a rav of that Truth which enlightens all men... The Church

has this exhortation for her sons: prudently and lovinglv, through dialogue and collaboration

with the followers of other religions, and in witness of Christian faith and life, acknowledge, preserve,

1nd promote the spiritual and moral goods found among these men, as well as the values in their society

culture.' For a full text of the Declaration, see (Plantinga 1999,304-308)

instance, the WCC' s fifth assemblv at Nairobi in 1975, the WCC theological consultation in

iang Mai, Thailand in 1977, the WCC/s sixth assembly at Vancouver in 1985, the WCC world

on mission in San Antonio in 1989 and the WCC's seventh assemblv at Canberra in 1991.

ivism, argues that, although Christianitv represents the normative revelation of God, salvation is

ionetheles possible for those who belong to other religious traditions.tonetheless possible for those who belong to other religious traditions.

holds that all the religious traditions of humanitv are equally valid paths to the same core of

ious realitv.

is nentioned that works published in the 1980s would usually use another similar term:

.icxclusivism." It has now been abandoned as it has a polernical connotation (McGrath 199S,534.)

$ce also the C. C. A. Statement on Christian Encounter with Men of Other Beliefs (C.C.A. Statement

534)

works of Wesleys denote his sermons, journals, diaries, hymns, correspondences, scripturaI notes

other materials.

term used bv Richard P. Heitzenrater, a prominent Wesleyan scholar (Heitzenrater 2005, 393-394).

used in Dean Flemning's paper.
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lj.Dean Flernning's article on the Foundations for Responding to Religious Pluralisn brings us to the

Old and New Testament to see how we should view other religions in the light of Weslevan

perspective. He is concerned whether the position of Wesley is consistent with the overall teaching of

the Bible. This is an excellent article on this subject.

14.For some recent studies on inter-religious dialogue, see Raiashekar 1987, ll-16; Selvanavagam 1992,

20-25; Dhavamony 1994, 6l-93; Brvant 1996, 3-13; Arinze 1997, l-ll; Evers 1998, 239-255; Plangtinga

1999,504-508; "Documentation:'Religious Freedom, Comnunitv Rights and Individual Rights: A

Christian-Muslim Perspective.'" - Fin"l Report, 2000,91-94. Further, for some liberal (pluralistic)

accourts of the relationship between Christianitv and religions or religious pluralisn, see Hick 1995,

5-10; Hick 1998, 322-330. For some moderate views of the sane subiect, see Plantinga 1999, ll-25;

Newbigin 1999,347-257; Hesselgrave 1990, l3l-138; Klootwuk 1993' 455-468; Samuel & Sugden 1984,

265-289; Sissons 1999' 132-147 .
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') R*kg+?fGnter-religious dialogue)fitE.iE :

The inter-religious dialogue is a coming together of two persons or grcups

different religious traditions, as religiously committed persons with the

r of enriching, deepening and broadening their religious life through mu-

El understanding of one another's convictions in obedience to truth and

for freedom and through witressing and the exploration of respective

convictions. Source: Mariasusai Dhavamony.
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,I"'frl # B-6d. v\ fry- *L1fift 4t R *k*t",i fr41 zfig. i&, ffi - t€ *.*+

4'#'Garticularism) r,\ 4i "ii{F t -aA'f e*clusivism), ffi = 4€ *- A 6"h
(Inclusivism) v\4i"ir\Aifir"rilment), H a4fr.*. 4 ic,,iilpturalism)

v\ tri " 4 *a *+iA(Relativis d * fr 4fu ffr tg ki ?h & *'nF - *A, -'h *- A *
iy6 aslnfial i& " rry-*Lf',(,- i fr 4a *,1#t$rs*t#th,iq-Lfr E 1rE

66t'R8frffi4.6i,e.* , IEL*c.iftE *4&,R*kfrir#+ , *r6,f(xfti\

4b , *N,R*k*Ffr 4+rttffF.g.*6tq frz " tr_fr **tt8.ft.46.h "

4e fi - i fr 4t 9- 4A *, fitt $ t9 *1 # |fr,iq,,\ fi ,u 6t B fr g * e .4e B
fr , ***)+*trz, E6g3s€.&€* , &-*6n"frfrip#fr , E4*

ft } ft fr 
^ 

" # € rj a?E,H& 6L +'tfr Nt rs *! # Frr et #6t B6-#, W ii
ffi*. , tg*6'rr^64r*tE , nlE.ftt$fite*l#Xfrttgl,.^.++t F',h "

r**k1frfr4t,#-xjk6 b1#i$rte*1#E4i , EAU,N,$H €.6, *+*",*
&'1fr$ts*!J#ft& "4+e" 94 "A.b" arul . fr)kfr,t-i*&lfry.fi
lE*414hE.*,,L.'h*' €'r8 *.f,fr1 "



iell.*Ev\rEr-f$#.trs*4|?iB,*,nfi-n,4&,+1\fr1Br,l,iert {4

fr.f , L*tt*.*.L' *T-&-{v}fr Fr' *E€'*rftY LA
......t* T. 4++#pt fftatu"rt outler)4$ t&, H*fr v\*F.4*6i A@tusive

) " '18&1#ir9aeertfit!-rn A4JPAikAa& , -E-f-ftftiiurtg-(?

*fr{J++?- , .e-alA?ft.4t 61tf<&. l$,fffi ibittS,B tr , ++
fitf E1&(via-media)*';* , W4+-*!{frfr*.fr*Ert i
*V h?-4fiF# f €'J€,le6i lLh (Creative tension), i.e, ft-4htr1fi

E rp & ert* r*z rfu,e- t 4fi ln te *tt 4h W T * at H.'e B ?,rt,, b ?
6 &4€"4fr &lfu ts e *F v\ *p# al 4* ?- " f,t l{,ih x 61 ffi i H.,

Ifl Flemming ' Samuel Asugden ++**l€ftX, , +\r)tfr19,

,h *-A+=h "fs'feR ri\JA * McGrath Ffi 4A61 ir.k . *l*-T- *."

E).*-4+v*e6€€ Ai*-'.#. , €*.+,ft, "

'! ifr &1#i re R{+st *+ff'}tl *kE R *k*+it"i. v\ fr r,. F B[ 6?r' 8
fi rl)*.*,trr6 fr&*4i** "

( = ) xAffitfitrne Catholic SPinit)

'l+ & 4fr €1:+i te R - ti +, 4\'ffl fi #eH at * + -'fEl.H',tp{+*ri,;iJt

A*f# . 
^,\;s6t 

**lNhzr4.fi.r\..fp1+i &R*ky+=,tL ,

-'lE hkfr +i f,41 4i E ",r? € a fr ft l* *k4t, 641 ih x f *r, iA. t" *E

lL-"Hz & <X^*+?+) n4ri#+i?* , &A 
^.A*tn+6tr,f&6t,u 6t b 

^-*RF-gfr 
' T:#,fit Ffii*iP]i.frtt . il. tr.?s?8t,69',fU

t,*46at€ , {**BrriFA. FaA,\ - nnh-- 4tL&, €i,ri.fr^.A

lgfrF*WX



6t €(cutr,otic love) " t le*.&-4t^.z}*lrr+.,tr T- &-*+liltPt*\L- 4n

*Ffr',Hfrltr tr , T. k4tiEfr, 
^61?,*kikl+ 

i&, , e.T *-R*kl.Ai

iP"4*iA " frifr. r4i,&Frr*ale , u,$,6€4F.at*tr*r961+-t ' fr
ikrrc- " t 4&-in r&-.fE,t,rllAy\+e-4fr,8-ahff,urRrc-A Lfr|k
, u iB 5 l' 4&,' t; -xlb rA n b *a l€, f*'t{t* P.€. N, Frr 4+ al &-*t 61 *o1? +
4i " 4g)kd)\6l€*\4*-r{,\,q( AL61EHt*4t ' }ft)kAb4t4'I
,\&-fifrlBni. t

*\"'fll #F *, € &tg*+ a L n,h )i ft-w E, *+ fi'v.. n,k &qL - ft
rtrl & E n fi *. A*f z+' E' t- T *. n *ft & + k r rL x4t R *k*+it

al nlh , dn *-'W & ***kfr T-Fl'i€ltl',f*fii , th:."HTHeIP itk '

R, ;8 X fl 61 A,'et- dn'l+ * frgt ff. /8. . 4e *fi1n v\ l* i4frEi 4+ 94 A T 61

E*iLM r+1€^' n E + XR *L*+rt L " p4 ff f,t i*4tu f.tte*l#r f,i X

^*fr-r+ 
fi#iHWre_al irkfrt R-EM ? 4&,t+4el,p^ &*n,u'+(.*

(Doctrines) f, " ffi tF R H }. 6t,*e.,n (opinions) rfi #E . lii W tg *41 ?h iW+ #-

*oG- , 4*,F1'a,6 €.-e.,?, fin+b , Y++,fU,\ *'efuE k?ft€*641*k

F< , Ffrv\4&,)kt &la'uat*k A , fr.*iLld,,rl*,-tks[nE64Jr*+ (#
,*-tr T. *-lt,;\6 *+il*e64t*k1il) ' A,t4n tafit 611/4 ,=e.{6Lft*A

1*fi1&{i,:"lrp$+i.r n,jt E+ , - *€*,x.# 6t AP,1 .

n Affi ,f iA +ffi- )*.fr|' .e- *. fry' *k1t' Ffr lA, t 61, iifi E. t\"'fn + 
^

47rf**6 )E A *R&ert , tuFat**k*t#i|Fn n " *E*k4it &

6'l+ 4t fr.iltlltL, *, lH & * fr't+l fr*t * E- tLR *k4" s *k-' 1*,*k' tP

E*k , &*1fr-tv-Pdfr4r*+-'"t*rT.Xtu rh " 4a i\filfr&-n fr , )k4

4k? n4+*fr1fi*+;l*W& , &G-tHHR|T , 8,\Es 67rytuEfiaattn



*,r.E _r _+ , fr94&,#.,Rer\T++r, , 
^,\r€aEgE 

Rft <4H

4#tsR R*k*+zt61r'++B[8il " fiu.E-ffi *, * , 4\^kKffi. , -i
*.8_*k?t,frit)*;F+& , fr-i fifttr &l#!nte*tt*i64t#+ , *+

ft,E *ta. K#n , {t?fl.6€,e.*€ a a 64r?.6*)'-*A , +--fr-#b

l*fG'ree For all, Free in all). [.A71ii$Jtr9,4!]+ri6t,g.*8fl^t+

dt',Fl -'fE Ptrl iL o, ix fr1 i,;b rl, d + *"* & ltt *tr s *+t 4# fr ?$ # ia
f fi*.i€64r*6-#49E-#H,,H&,64.*A++\',P1t{t#F-*k*+iti$.+
>lqtrk*?614*k*8tr 

"

( tr ) EAElEAf[rfi+Ftffi
(Holistic/integral appnoach)

R*k*t-,* *-d -,+, a ;* . E fr +, fi 6 . #ffr4t fr*Jrtift.*+it

*-f*, &rsieft&P.b, *a,ii3&*+T-*.frX'+!\?+E L , yt

R *k64r tfr,$fi t&.r;, *aA *a Xz&, v\;at#.ngltr*fial E frd
Pfr *b, frr T. ft. v\ E )t 61 )4 FJ .ts.,E't'ffi &,H&' €-.ft R *k*+zt ix h

il€i+6tiB;#.
4B&1#t tE R fr - lBikfr F 61 l+el,,, it *.* E** A(uoristic) 6i

" = t * *a,b + +,1\ A a iiiT l r+l iknl *E &*k€ a4r l+fi-a €
*&1k+ +)t#-, *E-h4Jt+6(Evangelism) fr.*X fr*J " r nA64t

&. & *fr9.64J, lE,'\t, *iH)-#AdazX- " X EiU\frl iL* Lfn,
fr4J,lE;'.-. ,ij.e. E,tg. Efrg . l-tLfrlfro+<Ma196. +\.fpl

ffi,ffin!{** f fr fit *-ftih-&-61,!+g',.l ' v\Bktaa Rfr -'tHE
' " *"'fn 6 hV,+* *.ifr E lE f,t teik€ "tut, F $4EIIIA,\ 

^rE 
6i +

!,fi#&g{#



E, &_ eEL)* *j+ 6 4l Y-#.al LJ+ . r\.,Pl,ir tl?l&t+iA * FA 4Z & iL

€ nkrf, iL€ e* F-d" €.,ir6rt ib 4i gh t

€afi * b 6t E ltp l+ tn, 4*. 4\ttl *4* 4E T. Ft e **. x+ iiirtuy+-,t

gt , *I"'fn*f{r)(idr'lT.Fl?r r\ . rHEfr , 4e*vft.'tktt-&fl,$ ' A
* F! - a tF., n il't|-tu.4.@f,lt6lr- " *i6E+.R Ferk6ffi, *ttl*
€ * AtLiA + 6t **tl+*n,'#.&rfifr4r tt l,pN +' EiL€nktf-, iL
@?k+. t€d{t"'aF. €*,rt;5-t61ffrik. z}+ . A.re . R"i , S
E - +n R ).- L+ 4+ rtl;#ik, **.'ft tk&.al N,a, *"tt1*f frV.# )* +?

ttr , 4f *+*, 4\rt (*4&,R*k) *+?6frgtAAA" tr-tfi#+frlli
tk, f,t lit #fi tsii + L &EA M64r - Hb, :*. *. h ffi &.n €a. 6i - A €
,tr\e fr(r L+ ' {tilt € €} fr E t-614'+ . €r€&g 69 €+r€B
ft'f@x/g*r4,*.t€friL€fr4tEfr.L , bEFiiL€#,€. , it *lt€6tt
E ;.fi (Socrat Holiness) " 1# fi te3*t#rg+}.,fi *e nfr frl t'lt' ?SE &.4$

frll A 64|AA*+T. fr-lE,/-61'-a*#{6,kJoonversion) ' ,f? fr}. fr*+*t.fg,t
XF. ' *E*'fE? 6'6t*td,l€ttlew qeation) " #4.h4J[a1,ltr , f*"Efrtt

F,ex, "tkEF # 
^;*f' 

At &- 61 .*t"5 E i.t' *F f, a**9? rI" fil lk tt tA 6tl E p"1

t" 4k 9 lA *L.B *fu 64J -aARL, S4 f fl e *,,<+*t?t n* t{ 6IF \, ? € *
|i'ltp,*e.*, "

( E ) fi,tF: EH{ffi I3EZI E tr{X /\t$ilEEffi ?

*\.',I16t ff.A e-F4h*tt$ ? &tt1d )A4.*z^a'ti'trp )\+J*fi69+

"rt frt x4V,zEt ?

Y.t-'$ a(t t-H ftbflrf,*.i, fr.# *++ . Pr1 ;tn g-,* rA@,** ffi



*.?kff61ffi.lE. ' t+f+;* fi--lqtalrl' {iAf,.*tr"g'thlt)\' ,tit+k
*ie fi frfl f^ .,tr?,t A 4' 6i + rE *E €.(Encounter) &+E *. Z&' ef

n *fia*ft'tl-jlt P"l g. f.+fr*E€ Y+'-#fr at flF,fg,t " # It *fr4J *94T-

n R *u\+ 4E 6 7a. tn6i iE €y+?6 " 4\fi1 ,;t; lAikT fr '4+ +tb,A *r-x
*ft€ltpL6liq('/. , &t&les* )\61Jr-+ , ft-*4tnu.a1*+* " #
&fil#)* l*.ieffi.A , i*& P.fr #"'ff1fr4rlil'P ft&?+l&t, T.A\lkkft

, * *1khfttf.- y,E A?.&.*+i 4+ *, *E f4r*+it ft-T.E h1,6t "

*+",t&*eT+€E#fi ' fr-B-ftfe,l'ft ' +?t*4\fi1ft.il4Wti6 at '

ba4tEfpnkT,ffAfii-dt " +\',n T-*.ug#a1*,;t'r{tsfh , *fu

EE"&Bf ffi4E ' fr.I,iii*$ IEE lL*LA*k, EE i ft-aY*k* ,

fi.{n.,'. ft.tlyEnr "

1\lY1hV.6 E*t n&Prl--H$ , rflik-Hb " *,e*b*ft*ril'-lWfr
@*.A*ra4tB##*(r\,S *fr E-A,*r61****k' n!*46t*ofu ( +\

ttl+x4E*i r. €{**.fi- lafr lH.Ea 6 e,*rhtr ***k) ? tfrix.E{"

*SrEArAPtrl lbatg_li'ryi1 r*\4.H€.r , tefrziE*e&=*+'tA ' &-

la 7 rLff. ft"6 - 18,6 +,i 61 * Ft "

&'ta' *"',Pl*P.l A e' +X' */ff1 f,t R, *k*+-atn+ ;*.,lrl*o&Ft 4e

64J *. & W ? W & *.+^,c *k *,,,rF,E fr. AB /A f4J,"<.. n, ? *fi1 fr )kfr -
* R *k*+',t frl iF +' T + AYld th*\" {n € € 6t *+ * t&, R *kqtt 4* * ht

bLF\rr*eE, E ( {-le P, ft--6-a{*k+) {-E€rtrlrt tLfr.r, AV.

lfi vh &lr1 # R *k+ltit u* 1+ *, fr A,l tr fr41 # 6 . t\"'fr1 641 E'4A' *k€ 4A

*h* *6 +4h*t , *A **fr1tFhh , +I"'fn F.,.&"--ltEf&?li. ' i?l E,&

igfrF&#t# ,u?l



rLMN,*1+R*k*+-at , !**EAA€ ELi+, ip66L . it*. . 4u4fi ,

&ln€&# ft-z^ A F +al " 4e.+(lr1?l€.T fi|"i tt'l11 ib* Tgh, + 4+

=t4 - 
-++'t*-64l*+'-,ti,F+*ttu " e-+6 hq y\,ltht fttLffi4

,J{L]+l-Xz?rfr ik "& tr-t+*tt R *,l..+ ii- v nn h-, E*a 4 e*idi, -
tu ft iill, -tu-nLlf-' --tutk+iL€-ne, lt tu-#tstihr14t,,

& t* * -a x N, 4+ y+ it f,41 t#l'*lrkJ+ + 4h "

r:t.) i:::..:::::.:.. i::::. i.:: aa:aaa...t::l :r ):1

Esffij61l$.i,q T

:11.ffi&$,F$,tHA
H rffi&

$rh



ffimH$a€$

4t,t $fi4tEf,
,6 * fr Ery'#rui*effiitsif,Fn

lzfi**NN , l5l



JIE
*

trI ft ffi ,E x + at q g trry.@ B, @ Ffi fr r,Rw t1Bfl# rc ry+tJw)

R,2- W . {&f:A E E Xts y{;f; ' a-^Au=^ffi ̂ fHX {LE'F
H! E+HE rcReH. " fRnT , -fiqrx;fi ' tttffrs{6f;+#
,x, , *,*i1/, ,iEEFRTSanftx.wBffi "

f; AY{;6H!lsA, E,}'iS)SEai€H!HE . H + -'lE
trtr**TEEaft€fEtfi^trH; ffitt;XEE " fr,=f €'/\aa#FEH
r+ x H iF H! S r " n r+, {&   fE,L. ft af S{ ;6 € H\44 H.ar.W

ffi,*e+FE , if .H.ai€frt9.Ht.,[ffi#_11#*W6f; ' Eft,,EX
trEE+H&@T.Etr=^AftS{E6 .

+ a fE.fE ffi fr-tB)f5ffiiwf; + /\aft € +fi 4*E € H D E

fs,e.*i*EUHtrtu€^us+HiEgrH " Ertr , HffiH"*+tll.^ (ffi
- tr ) f+iffi ,tr+Sefiff A{€E! E H!' EEEE{EA€Fff HS{E!

€ 8fif;afts{;f;H!;xEEqHB8 " EE{Hf+E+H!-E4 " Z,

H?ft,' S # fH H EE,L' )E{El ;+FE' FF ,e.- rX'lE E i* H! -E ;* *
[HiEIlt,;+FE "

+y/7 1re.H,8 Aft € e "W ffitfr,X;^;fr trA#{Ef; " H m



X+H! FRffiU, A X {E FFro H,tr E}frM'ffiW?K€ H! A -,f
" WtW.$ EH!lElEfl.t4ts,.tfrElfr.ffi'H!ffiH14 " H# ' 4
iliffi i*e+fiE + X.t\.@ e -W ffi *. " *1*., ##tr-tH-Eff^

;f;E!+He ' 2&.t@;#fi4#{aE 2aI11l*WHE8 "

r -r HffifilDffi ru',tuI/EflgE!e-it;R
, A^E5/} H,EDfrnMffiiiEai€H! e -fr.fiZ'ffi , HA--IN,

H,t'w ft ,tq'#\w tuTw +n Lgw ffi tH, 9\ trk@ e * Wffi €,8 f,5 "

Q)al g*- wM€,9 ffi
&€A* H!?H E,B fSE-I H T'l] ffi tr EXffi fr " ffi * fi

EA-H!H# W++ H, ffi * f HE ey@ e-HttF gE

(")A-EtH#E{+H
rA-r E_-64 , +*-fr[.WHffi '#lsEfHat€H!ffi#&m

' trffi,tX--nfr, ' FfiF;Hf/t.gA- , iEHt&,e.*ffiEr{ilEH!

wby.#rnH Hlhtrf*-EEffitj tr' me ffi Ft ffi - [H*fr wtL@ "

r, #JEEEM4E'I*H!S, Efift ' E-NEZrEffi#*-1.
Ytffi. -tffi A- . ffi t#X afl , A- 4 X."rfi,fr. )))&trd tE rt
fifiEE "

S{4ft € X ;fl , e - E +AF*'rfr.{n4qF fifr Eg E J+ E q f
&. {=* lrt. ffi. rtl. 2 ffr W \frfi e EE {fi " & tk @ & Lffi F Jt + l& H!

'l'S' it-AA ffi@ Wft#tHrt D/ & S I t +EE*fi -{SE
HX " +qaz' a- , *fi HEEgftH{EA€ElArffi

9frfr*s{ff



ffi - ; E fr.T.Wfrvb&*H!ffi t6 + ffJ{:=- l1lr' E*tr1rft.W@*

fl-fi H, A--HUE+EEB,{frz'TfrHIAMH- ; E@,

+frD/T [9,fElEE ,

tir'fEl z\ ft {t L 27frW f.iE 4 e'fE
(ii)H € 94 H'g 2, f,1 H! t iE E e iF
< ii ir f; i{:rE @ ft irE z r"1 H! t iE -EE e iF
(i") Et [ff E E EI HH Z' fH H! t iE -tr. A {F

EE"g tft 2F"1 e - W'W H. fi fr ' fi 'ff 5 E-I D,i €' T rtJ W, lE

EH,

(ii)I{Ft H!ft - : t\.@ 9\ER@fH+{€+ gI
riiirE -#t H!e-, H tk @ ftf,l€ + rfi EH ftS tr IE HlU

E .t#.*.E;fr ' eBHAgffi A -*.'W.Akt*.+E "

tt fHffi E! fr tr-/r---aft ' W.@ e- B!l+H E -'lE rl('lE' E
ftx - Bffi&.r"I bWH\A-, E-il6^fH . t#ffit H!A

- " )E'IE+H€,B7FS XH It IWffi ry*WEE. ?

(b)ATgE-E!IHEEffi
At @ e - frH fig E! tr rE . *fi #trH.frg&zr&€ A *E +

Hl3ffiH!,L',e.* ' E+HgH!1#g ' fr.fr.Ak@Hl4H "

(i)-qEfifr8gH'.11#fr

*.@ e- H!r+HTE Ef,r6flttufre.?,n#*fituc- &*irr



fi frfi ffi . +,{,L' H! Eq tr W nE ffi.*ts'rfrA -. E fiX 1H4+ "xfi ft
, t+fl1ru=a[.'l'4HlEE , fRnfrAft€A-H!,E fge[E&ffi+

+Efl , fi{r5H!*fEq[fi^EgHi+EfiT . trr]t ,-ffi&.W.@

e- ' ft7&ltre.lql3frfiE{sEP$fiHf I Ffr(FWffiE (f\tffi
EH+LH ) {ffiH+Hg#Itr .

+i,W&{++{&{m' rr]{U{mArr]H-, l*+t {11*tt, .r

*-L ' rr) tHl3fiffHgS{A€Hle-:E€'EtElrHEgE ,

EE*tr{t E'1|fr.ft.eHtA- " {fr,-^aft.' r fi T{E HEI}}
*' UH#ll rr tr {&f1H!ifrl=-+\E!,,\f,tr*' ftr{&{f:erf
" "r ( fi!*-b : zo - zr)

f*#+qFfifrHgf,tr*9Lefi , | +l,Elfr{PlEH' {t\E
E'ffi{&f1ft,ft.*.*.H!emffi-r (ftlt-L ,zr) " RH

EqF fifr Hi E q +# H FfrH W*tr,TftfribE HA- " S H
, ffiffiffiEH+ |-HFn=d#tq[fifr H!#ft€H!?#€ +' J1

--'lEl;/tEE E , HnEffi {A'ift.{llffisenf H- " W.rW. ' +qEfifi

ffi€EAT€A-ElTF€Ere .

<t>ffi@ffi7sH.

aft€EElsWHffi ' FfiD}*.@re,A*tr-H* IE . EI[{*
FfrffiW ' tb9.@fr.ffiVlqffi..-..HffiF-H-'1EI......r ( ffi- ,

i, Et : + ) " a€EHgB!P€Hlri,e.-Et#EgEAft€H!

!9fr#&$nffi __"1551



4D/ift ' a\@ e -H!+RUHH/tEqFfifi*g' trffi qFfifr E
gff$lU HeHnffiW.@ , dk@fr*6*E)E,B.EZifi,H-r He-+
ftzE " +frEtifr-"#., EgBt3fSSrF!tr , ffit#l+tuxf*fifrE
 ' *B# l*E& 

^,l.+HtEg, 
rue€E#ffiX. " E4r{*

W9fr"'afr, ' r+1,{11T?AETEA  ' Efr'ftjtr,,,\ ' EH4nHt '

E H + Ht' AIJ FI -r - ffi P #g ...... E t* ifi {r5 4 H lF rN 

^rtn*ffx, fr.Wgt€lE=JE, E}.#X#.W T . r ( ffiEtt-,
t - : ts)

{+ffi2<'fE+EHA€H!+HEE€W HEH' +frfr--afr, . r +fr

{fl......415ttr-{usffi 9tft,, Fl,-r -tw?f,e, € D-{fiHffi .l

( ttefr*-' rs T ) . iE;ftEEW.@{=*;rc.fr.HHffiFfitlH, hE

aH-Ht " affiP,B:#tx;fi ' aft€Egffi Htts,€ . tEf;i

F.="fi.1=-'tft. *-fr Wffi ffi 9\Ed e' H A&BffiW tH? " El ;fi E
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Ka jang Others
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ACTICLE 4 - OBJECTS

The objects of the Association are :-

(l)To offer itself as an instrument or agency to the Churches in Sarawak wherebv thev can more and more

do together matters of common concern except what differences of sincere conviction compel them to

do separately

(2)To for. Christian public opinion on the moral, social, national and international issues of the dav,

particularly those issues affecting the life and welfare of the people of Malaysia in the State of

Sarawak.

(3)To provide an agencv through which Governnent in Mala.ysia both Federal and State may consult with

Member-Churches of the Association on matters of common concern to all Member-churches of the

Association.

(4)To provide an agency for dialogues with other religious bodies.

(5)To naintain fellowship with other Christian Councils in other States of Mala.ysia and foreign countries.

Resource: ACS Constitution P,2,

ffid*t=l,F*Etrt&&t#6ai# B
ARTICLE 5

OBJECTS OF CCM

The objects of the Council are :

(l)to offer itself as an.instrument of agency to the Churches in Malaysia herby they can more and more do

together everything except what irreconcilable differences of sincere conviction compel them to do

separately.

(2)to sho* forth among its members, that Christian unitv which is God's gift to His people in Jesus Christ,

and by common prayer, stud.y, consultation and action, pronote the Church's mission in Mala.ysia and

the World.

(3)throush common consultation and action to form Christian public opinion and bring it to bear on the

moral, social, national and internationaI problems of the day, particularly these problems affecting the

life and welfare to the people of Malavsia.

(4)to prourote discussion and action among Churches in Malavsia towards Church union.

(5)to provide an agencv through which governments in Malaysia both central and state, may consult with

member-churches and organizations on matters of common concern to all member bodies of the Council.

(6)to maintain fellowship with other Christian Councils or National Council of Churches of other

countries and with ecunenical bodies as the Council may decide, and in particular to fulfill its

obligations as an affiliated member of the World Council of Churches and Christian Conference of Asia.

R esou rce: CCM Cons ti t u ti on. P.2-3.
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Purpose of the CCA: an organ of formal and continuing cooperation for

ission and wider dialogue

b)promotion and strengthening of churches in Asia with a central objective

c)encouragement of indigenous Asian art and culture

d)development of mutual awareness and relationships and the promotion of unit.y, A wa.y of being

church

c)stimulation of Christian action

f)developnent of relationships with people of other faiths

g)protection of hunan di8nitv and promotion of the environment

Resource: Minutes of tle l1tltiGeneral Assenblv 23-26/4/2004. P.20.

*4*H:
A.t t
Batumalai, S, 1990. A Malaysian Theolosv of Muhibbah. Petaling Java: Con/ Art Services.

Burrows, Willian Red, 1994. Redemption and Dialogue. New York: Orbis Books.

Cobb, John B 1982. Bevond Dialogue. Philedelphia: Fortress Press.

Conn, Harrie, 1984. Eternal Word and chansine Worlds. Milligan: Zondervan Publishing House.

Douplas. J. D.(ed). 1975. Let the Earth Hear His Voice. USA: Worldwide Publication.

Kraff, Charles H. 1991. Communication Theory for Christian Witness.Nashville: Abingeton Press.

Lochhead, David. 1988. The Dialogical Imperative. Great Britain: SCM Press.

Moucarry, Chawkat. 2001. Faith To Faith. England: Intervarsity Press.

Nida, Eugene. 1990. Message and Mission. New York: Harper and Row.

Reed, Esther D. 2000. The Genesis of Ethics. London: Longman & Todd Ltd.

Schreiter, Robert J. 1999. Constructing Local Theologies. New York: Orbis Books.

Shenk, Wilbert R. 1999. Chansine Frontier of Mission. New York: Orbis Books.

Simpson, J.A. & E. S. C. Weiner ed.1989. The Oxford Enslish Dictionary. VOL IV Oxford: Clarendon

Press.

Singh, Herbert Jai.1967. Interreligions DialoAue. Bangalore: The Christian Institute fot the Studv of
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(4)Current Dialogue N0.36 Dec. 2000.

(5)Current Dialogue N0.34 Dec. 1999.

(6)International Review of Mission. Vol LXXXVI No. 550, Julv. 1999.
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[HlHU I " '
' FfiDlrgH'+ffif -EJ, f;Aft#{;f;T ,{*FRf{^.f^Ayz,rHffiS{

ffi ' mEI@.e#bkryW.rf Hl${;f; " AkrfW t(frAr nIEEE

EIiAH€g ' f;SiAPX ' tuHn-^:t ' gf,f,i* 'NHtr-' lF

,lE H!;#frE' lqi,trgt9Jlt F[ EE,L. E! Ef, EE E €' ff aft P.Jiffi ,e.-, f;

lgfirF&w#



89fr- W*.*l\ + H! S{;f; ili,Jffi ,r.trAty{;6 Ht ffi tr "

D/f *E##ffi ga6iE ryI1rf^tu{ift i6E, Er i+f;
wvtifr&E^HlH# "

ffiE=^.#.EAEttg
| 

^)\.R*. 
:,fr.4*-4+.6i& H!ffi HE-'IET E+ frrE W &

{fi " r^^*th.t ft.*.ibk'EEtu'lfrW. 'EA'TLtrk'
EW. ' E{F5A[E D]#^l=-'ft.H+ ' A[EHEiEffiE.HlreftlJ

**. " @4*fi #tr+.+EH HrE- (n fr^*f^ff.H frRffi ryW | *fr

+Hffi+r' XEFAT H6i&ffi8ffiH.*fr+2rf' iEfEe{E

t+^XBEi+Htf,1€SrF ( *nH'r+Ffi FE' IH{X+f ) " y.&

++E[JH! B+ ( irEE B . ++trEEffiq*4.€?s) x{H*4k

ffi E+*ftfr E!f; Aft B€e' EI;fi E44F! r ffi Ef; 3{r
I f^.tb7..: H!frEiHEl+.rszo +"+l),xfr , HX+AH!-'ftr

*wqffifi$*E€ffi EF' fitrf**r#Ht+' 
^**kw{t*EfHtflH' )E{EfiatBffiEIf+-tr4114+ 'rc.*f"lEr ' +ftirft

fr&#a|.{FFiE+ , A,F,F.W 'E6iEffAf[;]tEli+;f; .

r *fr 6Hffi+.r Hli$ffi &Efft #tlE+ FE hw "

rgz+F-Bl.fiT-'ftr r^*.*ffisEtfiE; g: ' Ht\trt[.

E+ T Ht f,l € F,I EE t ift H F,' 4[ H'E )g frj + ;*' # H ffi e H EE



[+ilEfTEll " *a*M? €fieEffiWWH ,7"gt+tEHfitff

| " ;af;ffi.)))++tfr,1fr.. trfE€Ew*ffifEf+ " E; €#
liEASfffifHS{ , frR4ltiift,e.: RWfi rt ' ftgH'ErO)€EUJ{

[ " 4riEHS{HlFf,EEEtX+lEJEEi+E! (*frffi*,. EfHA
i - *ffi.H H+ ) , E$ft.jt;& , if 4trHE " *Rm^E.S;#,H

t-ffif,E <Un*frf',f&ffi, y?.fr\. ,Rt#E++ ) FrJR'EWmT

t " FfiD) Jtfrl*r €'-EPlFRtr "

xtrffi+ffi*T€'E-rFlfrfi)t, rf;at,E fStift€r " t

, #.ft-a€eL.& ffiTffi " E'{8,8, f,S 3E }fr.@ lllB+ € + WII -
,'{*.X{fr"R@+-*x' 4+ {lr.*W#l+, iE **,L'fgtrT4[
+ " iE'lEil,Br$tift€A/r-ff.IVWB Hif.tr'+ AT E tHeH

HTHPV ' {E;{-;frH!zRT7irH ' ili^)gEUEi+trHl${Ffi .

H rffiEf;ffit (civic religio") HlAffiXtrd ri;*ffifu.:

ffiHEEIDIW " iaxf;ATE rRf6?^*.t , el]EEre
W * tu' rm ;# Aft F"1 Bt ifr El H -'lE rF iE il rr ffi if; H! ffE fi8 qtr

ftsx, 4,tffih.fr.RE!aif; . 6i&E-{Ea[ffi , rriE-

AfEffitrHlif;E ) ffiil9F,dfrXllHlm*a\,R,e.-i& " r xt
ffi--t Hlif;E ,ED/ElftE-ff+ffi,RHii*H " E+frtJ |")€fi+H

t fiE* 
^A?frW.*.H! 

H EE ( *nffiAfr A9.6 Fl E i+HE{HA
H . fEEEA*{S4HH!ft€Hi1) ED/ffiEHlfIJAHffi*E .

igfr#*gt#



& tr *.W {t *'lF5 re f H! E ;H E EI E H!, rtr 6 i6 f; Aft f"1 H! f r

#A1re.7fr-eF{F.z^tnxt7^tLfi!{ift i6E, A EIHI
fr* trW : - fi ffir2'l# 

^tr?k$ 
{\*.rgilrt H(TBE {fi fr S{

fr' EH!-H #H " fl -fi ffi et]H E,f5*EEE-&€Affi {t
H!+r,Hm#E,ttr .

tF-l+ffi rffi,Rf;Aftr ft rA.R[d€"r HlS{}tXiEH-fE
frWWBfl{fi " rffiEf;att fr.11fr.F2,e.-iE' /rffiWififihI#

H +T E ffi E H! S ifr m -H. E R ffi E,e.: ;* H! .

ZFtra' 6}6TE-,iEWry., ApE + E Ht-18++frl',fifk

tr, rrr= + +   R+fr E fts * EEHEiEffi EreU ft.W$wtr.
A\.R,e.*i# . T il86i6ffi' E ril -E f+ E a\.R^e.*;&fiE ff* " 6i&*
aftBBHEIHHWRW.E HfrFf qE!i*{+{XtH , " D}&.?Attk

Af*€H!++f f&{t , Ef+.*.rE Ei6AEla\.Rffift]fr H H "

r^*.*tur EliEEl- -+++fHf+ ' Tg&/Tf HffitJ ' Ea\fr
#.#**HA - - tr\f ErR r}Ef,l€ t fr\f+& "

iEJEE rA.Rfrl€r ? A\.R[*€iAH4XH! "civil society" '
"civir" 4fi4{F,RFd' ,R+ . AE ' "society" fr*W^Htts€H
4 ifihtrf*Flffi -'lEtr'+t lEl f tJtrBE {fi Hltfr+EH' " civl society "

EI afi E 4 {E fi mE B fiH :s ftE Fi -'lEI tr' a\ Jt,B: ;# H! fiE ft6, H fril

D'$iffi ;HH!Dftififfi ffiU h.W.* r 6E ffr E!f$iAHH fi ' lEy-T
E?,r4tkihE..frgifr4*/Jbft,Hff " " aRr*€EEfr' EH!, ffi{tl



E J+ |E ft! E H!, #Z H #1+f& ffi+.Wil+Efrj ruH ff fitrE*frE

X , fria*1EE H . E+H!WX ,{U :H!A\.RH Hf[TEtrll

f+ E|J {RtH, l-E H+ {&.fP1 H! a\ E H f1 ^ffi i* i6 fH ?F tr fE EdA "

6i8fitrfR€.'HE}&HlHF ' MIE+E + EXH!* IE++EI]

+1EkW' {E6?6ffi8+E fEH'RHEEH! ra\.R H Hr ( civir

Iiberties)' ts.+fr=a=ffHH' HhEHH' *€'HH' ftAtEH
+ . Elt-t'E{trFIfr1€PlE* " fr *di+ DEfd€Ftr Htfffi

f+ E 6 i& H! i* i6 f6 TF . iX i6 fH TF {+ IH ffi FF B €H ffi A JT f rJ ffi

ei*,|,L*#E.
H;fi ' DlLffi rffiEftAftr H!&ailft*z\xtffffiWlfi

g)r, riltrffi.m#[E4A Efd€* ffi + H!ffi ,R Rtt ifrfi)r, ffi
7Fi4.6,e.:# . Ef, FEE' 

^#A\fr.6EJ 
D/frJ ffi A Rml€E!+

Hftffi :

e. 6iE Etf*€EEif I{F D/ffi ill.t H! zJ<TX afi , HEry-
ry-H! . ffi'f;EH€gaEf Htr'EAHlHffi , ftAHfrg , /T

ft € EE ffiqffi@E - 18E iEtH' € g #H rHzKH E! fi mEfttr

ffi,, Ifi,il{JFn[.lfr ( non-govern-e"t ) f,f€fErf{trt#ElIiF, lE

H+ fts H tr ++ E Dft ,|ffi ft g +E f U E f* iA, *n tE W H fi &. )F f,9. F.r

ffit# (NGo) ,gEe{F " €Effit#a+tr=tr. , BetrAkffiffi,

ltfrfr*#{#



t#z\tz\'E ,X+.AL^{H, |frffi.L,'E' EAZ9{E (Hef;-
A)L+t{Hfrl9H?^AkHRW ) , trI R.trtk& iE${;f;Flttr

@1FH& "

ffi*' y-F_-[tth6EHffi ({+tlft#) iSHH!ti*€;#E ,

X'nffi+EfrlE!Affi " AtttEffi ' ,iR)FEy.frTf,l€EErfffi

ffi . &ffitEfrJE . #akfi7€.^EE6EIfH . r#rF€'fr.{neff

i

B. ft,ffitfr&.' 6iEH!f;AlffH?lfr+hEE,L.EfHAftH ' B
H-^ (tsso+) 

'1 
rxtftaffiffirs?hgt w&#,xEtw,

H E E;HAft H A Ei+E gtiHlE{H AyH " A6 A f*€'HS

,F r Hffi " EI{'HEt*^W{*.W*$F, Uyfr-mffi. " 
^/\AttE H iE ffi Aft H E ffi -#i+ H H! S' fE ^m   +E H {1 i4 ^E Bg H! f

#-'fbfr/-€J:,i rffif;Effir Ht€'" i64fHHfi[;{€HlJQHft '

&fi tAH H{1 " ffi t E! ft* FG E' *tu n- ^ffi&H 
:*J Z Al\ffi.Z

tE fHAH Ht S ]€ ,,\ tr " 4tk^*+k'-",9.fi.- {BfH H,I.hE, J:,(

ffi fffi ffilJ - E* e &*a[.tfrrrH! fHH AkM, f* m ft* R z- rE

7FS , XEtrH^f*S#frE&F!$ft  "



c. Ef;S;fiffi , 'i<*.**.t FRE#ElFI"trfr,frrej;f^Atz

f'lH0E;H , EJErtit+T+frH ' Ff fEHt^RAI.ffiFRfi'+ Aft

ffi " 6iEH!f;+knH fRTr,EE+  ' isE EpE#... 
'6t6k , ffifr.?k. #  v)rfr0i.Fffiffii4ft+f , ;E-t&*Ah.W?kltft '

,F+A D}'fW 49j1fr.ts,8a ]4, 6 H[J#I3,IEE ;H ftE tr €'ffi iIEJ "

*Wth.+I {F&H H! Ft 9, tr WBf,*tu t##@H I,n trF -,tE
& trttfr\trr+f,f ffi€, @.tfr +ffi.WR*.A+, €E-a€.

#Hldffi?HFi* "

D. Ent-+X , 6i6f,1€HHmffitE!@r+E r-Effi
ffU r H! Efl EE " zoo3 + 6 +++E Ektft ffiB)r=ap.V EA i* - + - l*
ffrwx* +ix " iE Efitr a]gwf-x 4.w t*,tqrs, rry 6E E-J ffi ffi
EI' ,FXE 5t ruEft EAH!tr ffi EET,ffi A+M HEffi ghw +
f*' ZrftA,Rfr E.rOE+F,1*iH{Lf[;-f ffi " rEtrEft , @.+frH

Rffi.Wfte . s# * (*nt+ffi . arffi . 
=8,# 

. Effi+/\
iE ) . €&, # -Irf-, f,'Bkn-++f , S{6i& ffrffiifrril.nru.

Ektfr Wffriki+*Tlffi , fFT+f,Hl."qfi , E zoos+6iE E Bfi
I

E , z E r E 'fi+H,,\l.jdjtfi'a#fkffi " ttrt#*frjffiAEEtJ
+ffifr\.,ffi ,L'Hffi&ffi , EX!A 2T, ,,\ UJ W tr"W:ffi'rifi

" ffifrwwft., Eatr4+fi;#re',fi , fr.,Hf*.ffiWfi8+11

E " [[0 ! EE^,Rm1€dfirtrH/rHiifr;€ t t*#, z F rt d&.

,frRe#ffi



Wffi zoot F&. zooa + AEU e EiS8fi&E F&.Yf*E ef,g-a#

H ( E^i* tg€ *Ettt *Rtr t16li+E pIFE'I4 ) " -H+Z'ffi R

+ HtiRi# Hffi " + *D[,ff & #i&*E + % n $JWT.g)rW@'

lE*UnH*fr\, ft,Hr4r& H XH!Ff FHi* l+H4-Hffi zoot 4
&. zooa+gisE6fseE4i*' ffi fr[€' ]titEEffi 'E Elr

,iiqf+ r-E| rfl€'4iEHtaiErA*Epfff[ " E*ifrr,,\
+6EF# ' Exf+6iE 

^WHfi\* 
r--E.r EIEHA ' lE,Z,#

f;Ef+ rffiffitl t " Gr*#F#lffiJf+iffi1ltm,N " ffiR' +*Dft,ffi

ffizooz 4&.zooe +giSEEtrEAi*frV . EH=i,*tAfiHz\ , t
*wffiF'TEE , 6i&r,1€EnRHfllf {V7 "

6i6 H! ff A{ fr-ie;eWfV.ffi dt H,EIN + H lE *.rHsE ? 
^

W. L' &. tr At W ffH+H S{ Dft i6 B{,*{S F! Ef, EE T mE ,e.- A Ef, t z\

,B:-e " EEA9.e.X+.W.*ls(fi 
^* 

ltftfHffi " * {E#trAt e.

x +At H €g & iE ffi & H! +{q*   E ffn+f=-'tft.*finL,' -ffi|1'
*F{fm?fflA+a\Ff,{ffigi$ "

& S + * ET,|ffi Effi EAi*, Etra.f..&.X EATHIfE€ [E

E{H,H.E f'}E!,|TiE!H E, IEH F\91- " X+.*9.H!FH E A +W.

€ H!+t Effi gt.J ffi a ftj H+E H, *m s{ + + Dtrtr& ++E&,ffi [tr

iffi 6i6Elft|l R + {LHlfHtrEB ElJ A g .



Hfrilt#ffi"' rffi T Gt tH yn iH ft,*EW fr @ " - H+ a\ Ef'l€ H! +
rfru\+a, &frfi H*a9n-frrfr.ghw, fiili4 H+shtuffiru

ff1FoftW.E,A*ru8+87,114 *P'h " trtr IEit ? EE'fE{+;€

-)YWAnffr;+EE "

6 - H& ,I D/ fE H ' + EX LW #*,b.,8 ;FS fi,ft , € tfi fr,fi
H!,e.-i* ' #l3E ' ffiffit+W8,*\' HH'ftEA#Hg-ifrElH

B, #138ffiEiEfH *R A\ " + B Hle€ffi?B' *,2.€'Ettr
HlEfi. "

*,#.Ef[ !F

Hffitr&f[+;f;€' ( Asiatt Conference on Religion and Peace )

f* rss+ 4 z F zr 4. zz E AEi&#11 -[E rf[+H!ftt#4ffi€r

fil;{€ " ffiffi+EEiHefl , ttAkEffi}E+E!frTrEAr
(Retisio-ptilosophical Ideals for Peace) "&, rHffi : trIi6 ' ftSiA'

EEF--LH!ffiHEEflFEt (East Asia :.Political, Economic and Militarv

pr o b r e m a t i c, ) " E f u + H! rg lrs t? H rE, f [ + Efl EE H! S{ ;6 . + EE iE

'#'tk',/ r& E A ffi ;-t ffi ffi 'f,J BrE H {E iE, T H rE, f[ + E! rE

fE' ffitb.{FHhBffi&EE:€fiR ' "H{816ff;{€ ' lre.{R'n##\'n

fitr;.I-#EtJffi=ffi , A[ J:]Yiifrtr',*"#'11 " EA*.ift;{€+*tLn-
ffirfr.HtrwE& fi HE Ff, y{ ;t' Ffi D}4 ft*+\n- L+EM
fifll rE H =i,A' frT E q rE, H trfr-H Ffi *.+* < E ilE g A H! ft tft )

,fi,F&#ff
I
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E ffi filI;t€E!=dfift , tr)9tr+E',L.EFi+ rH- {EFX.

Ff, : {ttRi-f-#f[+H!F'5EEE | *Rl* t' IEHtTFH!figiA .

Eti6 ' Hs'q{*/Jft. rEE{tL, S 'f+Y{fiE{+EIftE{FJif HaE t
T#ie[*i&Hr+fr+' H'*REfrE4T rc HW*X[+ . iE ArR

ffi+PV'i=.eHU,*Affig)r 
^,L', 

fi#tfr,' WmhE, #tJEH

H HZW*Xff ' E D/ffi e *[{#*$ H!68 {+ffi i6flliB{FruX .

frf ;-i € ;E$ft +, 6 ig H!+E fr +E € ffi tr,*   P! iH,H. : rrri€

ffii*EffiH!ffi/,Sffif${ffi.#A A,L' ' g)lR-f 
^h 

,*ret-iB

s x H! frE, w a tww #,ffix*.w.i ka\ =-"fr.efr + Ffi t+ r {t 3ff

ftA)r?6*.,br HtffiB) " <z>{-.e-'lE- ' -z\S{4ft84€ (rsso

+) *tu(#rt+ , eWRftgg^T'(?.fEt#H.nE, ERH
E\.R*,*f*HHT rs+z 4 z F ze fl ' E fi $PA *.* F.X,AttW.l1

A Bf, rA firgAiEffil . fHTff ++Ft{iLfE ?AM{YW-r ( * {E

HHftEEftgX .

6ftEf[T.r "H!-#X " y+ft.4lffi ( Afrfi> H! 16: tl'" H
N <A> Z,;H#+Ai+Ei#iE , tETiS , xA!{ffi , H

SHiE' X;E{ffiXH! rF: ft rf[: rFfUr EEEfl+
E E!ffiH'TXE ' rF.r Wtrt&h*t#+ ' HArFH'Effi

+ ' AJ'H,i,Z,ffi'Iffil.FETH! ' ffiRT€E'H]EHIZF Tf[.r



trHH! rfur fr,. fi{tHlEI . +EH!EXIt&{& . 6i&E!X
ErtHifi, ET4[E " rEH+ + Xi*.ffitr6i&++EUfTD[EEI
BIH!';#EEI rA6i6l\fEHE+F4 ' +rtjft€i#ElrffiEtr , R
,L.Tg'

+nffilT #4.t1,, iH,H.,fSX' + *EkrRA.4Jfrfr,HiBBEg[rC

HXE, ffiHt#,@ W^X*Akffi ffi€H' @.tfr-Fr HfflH
EHtX+Am B E+Ai , W+.A\.H{H EWzVrAft , t#+

ffi "'ffiHlEtEEts-'4ft.ffih'#- " r R*& , ffiEi#ilIE .

ffi *.W @ --aP.H +4 t+ $JreH *E E, 
^ 

* ffi.W i1?lfrr\ I# H H

#,' r xtr'Ff,Ff,,L',L.rZ-fiE€E' HEIWTfiT ? t /,fr,8.,,"H,

r#Li4.E'EEg|*lsa.a*.t*.ia ' E tr$,B5lJT ,, 
^.6-nA 

r r){f[H
E: rXf[HH4: H!;,AT "

tHYtZT ,Hfr+Z,bWFH{#ft r)\fr*+tr' tffiE
ifrr (1lHZ,+W'nt, (iEfHftg> [q+EH) Eri<EE€';fi
EEI][,8 ?

#IJffi XH HE€'Zi,)Bf,fbtrN+HlHFH)F+, IE H &*
AF!f;$q. ( fiffiilftS . tr+f,g . *trBfilHfig ) " *frfrstH.frgH

-'lE++F"fi 
, HitEEE,L.DZ%fr+ffi , '{trffifr,+ rgizJrH!-,lEl q

r{&frs (trttEBttE€ . E&mffiE[qH) " Effif;Aft,Bfs

gfrfr&*g 205.



-FA,J'fffi ffi , H@'r*.W^ E' A trtkiF+frB)rlffifr R n
tf z Fr E (Ei&EBf;iEEE ) L'ffiWl-, }ffifrffiS'ttu#-,

tH-ElH! rJt;*: if,Et,TEnElET ? ffi'E'^mY{;f;H!ef;}U ?

*.fr-wiF?|fr*flj E.18,& D' ruffi{*f*{xFtE iH " S{if; E,Z.

f,tt ; *FA plD/TlEl, {E'/.,',F.frf[+E!' €'trFUH! ; EEtr&T

,z,fr-r,..w, EIEFi#IE H " AmX ,R^E^/FHIStB
t , 6ffita,..*iF+frfl\gHfhf++,ffi .

SIEEEEA
S{EEqHAft * /<6ffi Ar,E ? trlr4EfH$ffi tH FI ? iE'lH F"1

EEEI{Effi fr{frA9.Wta,i+e€ ##Ffr\-^r\*W.M7 € ( f
EE- - rfrAftS{FE-tr1=iE,{t H!4.1frt ' -lL/L*+*+) X
Erg " A*.M3fr.@WA'FEE rHFltrffi#Et r7KffiH!ffi

BEr r {E$$WtrtL trtEid'Tttt rfHiFH!*Wst

rE#F,1ft;,1<1Er " ,,e#8frffi/.nffi*.A* ' ffi{n{ffiXry# '

;#m ' *r{kABf E$HfrS{;6 " EEEA[Eryllrfll\Nl#,{rt+
H!;6EE ' S,**E€ x4q.'tfrHtH/t# * ' +t?frr##tr^



,L+u\ , WA*A*tt' S{6f;fts$, " Q.?ft+#rqgHfrA[A:tr*

L E fr& tfrFfi FE E! +,*'lf.' {& ff1 *. * *,,, e 9. {E & f; Aft ,B fS iS

"r,l(18" "ffilftE" "+48t" ",,\{+" +S€f ) €'@ffiiE

€'rHMHt;Bil* " -i#E tre.& H H!{Sfitrfifitfr# A*fr-a#tu46EHlrtr

fi ' xE-a#Azffig{;6' 'iffi#qgHfrS{;62E+ ' E€ffi€
*iHiE , h**. ffie " EEHzKTH!;tffirz.*' S{En},+,8

ffi ' ElEtl6f[6fgfETlE]' lrHt1lD)Wtfrfi " w'Wl,-tfi

z"b.y.ffi t* rE ? Bl.J {,/} 5H fr {n 
^ 

lffi ,E., IF,X# 6kr=* lr-lt,EH *
P .,1'ffi . tH{# . Hffi4i6+fEffi " H',*R' HE+fr\B.Ah.@

T- frH.+e*.#fr,fEfl-r* t+wwfr , ll{w*nrg.?' wifrH E)1

tr'rE{*;efs h.+AfrEfFJ, EE €' ffi H! $H#F " f*.?ftg^ Z't*."z*.

E.  E E'ftA ERE4[iE]FIHEgl€ "

Wtr<,tJF^*ktr.=a^@ ffJfrEffi -rHBE f F H ( t-i"aue"t ) ( ?l#

yit-E;E) T*ft.t*t&T/. " lilk\z#w#lF* "fisEfi

- y|U." WFXI'; ' iE trJEEi# *trt L€-E..*tr*i-9.ffJtHf/+

#+AAfr. "ffi" "4." + "aBffi-ftEE" =aftFE'o " HA ' E
#W.ffi*.friE]FE€ f F HFf-i#E! - *HU.#ffi.t+'[4' IflJN€.=

ffrgfrgwft,ffixeBEEfb "vlY.- 
=;8" 

frtr++HfiH "AH.*t

- ftEE" B!ffie-ffi;,lA ( 4rEXffi-+F;6 ) " A,**rtJF^ffi.M-a*.@

llfrt&gt$tr



E -'lE H ffi , f; Aft H ;f; ffi Xt ZtfrEfb* ffi t*l=- {q A Wyt

iE(aiatoeue with people of living faiths)' "A+*ftAftEWl#ffl,b
ffi trfTEE-- ffi@ F;**rfi-+{E{tl.l+fi,EXirfliE "

E)trEIJ r#{FEEH4ft: H!-a#EE ' Efrr{r r#&YtlfrffilE,

{tl\Hleifr t f*.-a&.@WRH+8fr ' S{;f; EH 4*.fr^T.fr.* kT

rtrJ H.ft ;\ ;# ffi ru{fiBA,L' H! ff ffi Efl EE, E A rE'WWaA*J+ LH

-fr HIHE "'#EEEEIAS{if; +H6#{&{r56 E W{=-lqt'

fRrfr+*f+fraafr'g,sa " waz , s{;f;EID}*dH.av,#

HZ$tt

fH =iE

fr^ U#*.S{ ;E H + EE H! €';# E fl+i IE f; lEl I H! R €,
ffi6ilEft i#+ffifff ffitrTYfrH.?krflfrEE ' tr Wz".q1.ftAtr-Z

AXHIBE EF E ftgeft ilE' iEE-'lE  A;,tffi & )L#A|.

ffv E+.ft " 4E tu 4HV,by.*H.#.HtEtrr,. " #tl rEEg tkyt Htfr,

trakrc,{,rqvitt@aqtr ? @.dwffiE? $FfrH!tuqtr ? fHs{H!

ffitr t E +r E rEaft -t & tE tri H'E H! ry i^ " ryE - *E E'I +fr.--aB R E
fb'ffiffiIgfiA\ ? HH tRStr H E ffi F! F,1 EE T -'lEi* ;# "

K!ffi . f+tffitBH! E+ {-t ff Zi E ?E rft H RAY& r-IYWfl+



:{t, m ffi,wH E H E re,#tr tkwH- tfr,Ra?.W Efl {ft E.lE;f,

ffi " zz e. :{*.H B fb'ffi ffi tE * W H. ik 4 X q"tH g X ;'t ;6 iE P'1

EE ' EIE{t'ffiH!ffi;,Azr -fr.{\*.#'ffiffilEffiHliFgffi@ "

' Ha',&iffi WH! H Hffi H *.ryXq.+F g X' tfr,{?1T R R A+*

T ffi fi H.TRHH! IH il' l.ErufrEfiE EI *TH'Riffi Wf; H! fH +H

t HttrfHtF ? 'RlffilEffietH ' €'{[Tt#lW,
H-' -ilE*ES{,tr'EE (salvation universalism) ' *ftft;-ft

predestinatio") Z.Effi ' qEfifrEgH!*t,8. ( EgH!*k,tr{nE€

E-. |EF.EfiH!+{EEEAT (u,,. wodd is mv parisrr)^-+kW

(H.bk. ++HttErsI ) +HEEftETF "

H- 'x A\@E!+HtHf[Hffi (Catholic spirit and action)zs

- - Egfi+*.Dlnfr*EttY.' rArJ-tEEffiErBf,rtF! *ffi "

HEtf tr {ffi i m - fEH* H! f+iH[rEfH +F ( {E T,Y'+'ftilfr

Hf.{,,1ffiH TFffiti'frH!ffiXq#4 ) ' Af;HtlEIfSET
WE-lffifitn, AHS{tr L&trfr'ttuWzT , fittrEEfT${;f; .

s{ ! -tr{^H+H4}t#+;fr@.d- q,ulfr . 4J-)itHy{fi{f s{f+E

{&ffi?\' H{rEfgttuEF-i^ikfi r lfr,#: S{if; ' #.IE WHtr
AkE+ t-rtfi.fi frH.+frffiW' W fl - * A\&X tbtffi.fi E tr iE

H!, x9E- [H*,& IW*ALr.I D]e )1*+fi +trH4, 4J+ lE fE

E *EE!tEr,]I " EH! ' fif:fH,f=={f *ffiH!tr+F ' €'E+tr

H!,J rt H H ;H + .t. ffi H! E E ffg Ff, 46 7, H' H+ elr A a m{S f+'

tEfr*##



ffifr*wHby*ws "

fii D/ 4   A 6 iS H! fiS ffi f--'"ft,, ffi AkW AfrT - fr.fr.n$ |ft.

ffi )f H! " f; AY{;f; H*RAfHH'e+EAEft€HligEE ; #{fu

+HtH;l*tr' Ffr+frf, ' AHHfr+FlB1HtH Ffr {fr.# : WH-

a9.w4#E fHEtffi " #tkwafrHlif;E E-IAfiftH@E^ ? HI

,)(rE ?



fLff :

t. K*ffi.#' (ffiEffi) ( 6lL,: RtE#a\El ' tsso) ' fi-t+) .

z. FJ.L "

s. ,ET ' fr\h*' (+iE{6) (Martin Brber,I and Tlou) ' .r+*rfri+ (6* 
'

*B*.X*W.ii' res6)

r. FltL.
5. H H J.ro-P"ul Sartre, No Exit (New York : Vintage BooLs,1960) P.47.

6. ,ET .WR.+&# (#64r*ffil- (t";os and rine) , fR#r* . L&AF6''a*
(lLH: 

=*tr#tF' re8z) "

7. Martin Heidegger, Poetr.y, Language, ?louglt, tr,Bv Albert Hofstadter (New York: Harper & Row,

Publishers, lgSZ ) "

8. ftq fr (c.lindb..k ) *W <*k*.AtlAq) ( ?te Nature of Doctrine) (tstl ) 7{ S

=M&ht+.*. 
( ri,{'*r-6EEr t*Yph- txfr.t rt1L- BiB.r ' H

,^ # G.*He W +. *.ffi t* 4- +a x . # * T rEl H + & fi ifr w iu. T q ft , u T
F'-'A'

e. wRt*Tft.-lnfrrF'h+ , T.i€(fi,fr-*tufrL+FHffi (ontologv) , ?rHE

*&*.N&l+fri+htlft&ffr+6re* " *W* r, ", 
M Robinson & Jdhn B. cobb, Jr.

eds., ?le Later Heidegger and Tleolog.y (New York i Harper & Row, Publishers, 1963) *+ #,

ffi'#t.
r0. A ffi 

^.tt*k#tfirh 
, .E (6i6zt )t**.ffiril8.il6++*tA&T{)

rr 6,& At + & @ fiHE iV*',e E R fr" A 6 i*ij H, 4+ + it HIXW . F) tv **
48fi1frr9fltr@*.#ft. rg*i*Hr (lncorporation bv ordinance) , &.-18&rll
nxd,ietii^ij H, b1 *H.LtfrtfiRw .

U. Ei# I Jean L. Cohen & Andrew An*o, Civil Society and Political flleorr (Canbridge : MIT

Press, 1994 )p.x.

B.q 444fffi1fre4tf6*.@a\ " ir€^nLr+&:#Eii" (6i&, 2004) "

u.!,*+ft.*X$* ' p,t, n.u.r,.. HE*& *tr*k+ W*+kXlN.$ftX,thffr*. "

15 i#*ft., Yoshiaki Ilsaka , E 4 Gakushui, )t&t}:lbP*.i*-.
rc. rfi'n'ie&tffi ffitFA&iA*-A#.e,4*&*fr ching Feng. vol.37, Nos. I-2, Mav tee4.

r.ftl+tm{*H (**tati}#r)frLr- (68 : *&*.X*il,W.lr, 2004)

tfr#&gl# i ir:r,,,,t2111



rr. f ffiHlt,r ft.+ *I+xl+tkl9fii = X)+H <-' + +i*€7[a#rt/.' @ t^t" 

^ 
7

*k " @^i^*qkft'4fiXafi ' 4iftfr E+81'H1H,j-iCHtv't;fi '
rg E fr &*.* ' trr*.* w L ia4< , 4a*^x+* lfJxi*ttuw9f H +ie,Ftxi*

H tr,-ffi ' "Pathwavs to Faith and lnterreligious Dialogue" ' &tr lotr-Rrl;gioo (Ho"g

Kons ) , No.25, Summer, 1994.

20.David Tracv, Dialogue witA tle Otler: tle Intere/lgious Dialogue (Grand Rapids :Peters Press,

reer) *ffi'-rf<:ah tif'tr*i#.# (mvstics) €rftk*t (prophets)r '--r#UTA*q

U#r *+kE ell fr+ X+kH! fi i6'
2t.*#+k@thiE@ (wo,ta council or churches) VA-1@ t++kliltF*bt#ti6r

H1l (u,it on Dialogue with People of Living Faiths) ' H*+ErL*+kytefi4a'
z.Hffi€Jki+,P$fri+qht, Liong Yuk chong ' NllN,A\rhX "lnterfaith Dialogue in the

Chinese Methodsit Church of Sarawak" + qltrf l -e6fr^l#rtgyt*+kytifiht-A)*
tst'A++ ' jr Frank Whaling, "John \{eslev's Premonition on Interfaith Discourse" ' trflf
R,*ft. premonition (fHR) fr1 ' Tft-E#bht-r9-'rh'

23.John Weslev, "Free Grace", in John Weslev, Sermons: An Antlologv, ed. bv Albert C. Outler and

Richard P,Heitzenrater (Nashville: Abingdon Press, 1991 )

2 4 ltu yrt rE @ re - ft a *k * tL lN. tt 4 4k W * rt1 k 6 E N tl ab rffi L i# EE+ Ffr it-

Atafi . F,ni.lurd P.Heitzenrater, Weslev and tle People Called Metlodrsrs (Nashville: Abingdon

Pres, 1995 ) ,pp.l01-102.

25.John Weslev, "Catlolic Spirit" ir John Weslev, Sermons: An AntAologv,op.cit



E,,,GiiB{fie^s{-{
(ft * .8, i*i,g*.se- fi ,fr *$ 2t>

W^dli'tc?A-dub. ii;

.5F"*,8,t \kBF.
#F/tpll/FitEa\##,t+i4#

{t ryrc.awttrAiR+I++6g{.+ , .&trF,r:

- ' +t++ v\*;*frttfu,ii^;6$.€'H,x+ ' dtna\E#

EfrV4iLx-+ ew€ff*fr|r &rk "

- ' +t++ Agf#a4r *tF*+'at ' F'Bn*"A L xfr ltE
)€ *iii 4=iF F ril ft q n LE+, l,€7.+ Jr f , EF,S nS1 fi1Laff 4fl - r)r

.213gfrR*#tN



611 46 + +, iq* *r+in A)?* a4t *4&,F. +kgfrgfr4t !fui9a f,, f ,u ( Ott
_f €*R.|% . fi_*k*.#n.. ltr +k*t+ . ,e A f ,u . E"p,lJf ;€ 4 N,)

94iitfi1frlafuih. iJ+.f i. +Ef . ilA tufr+,iir\. ?*.r-L*.

ffi&-qn€Frr-XhfiY+i't. ErtL ' 1x"#l1ian4'l'++-#x.ffi ' ft.v\#

f 44,a1 fi tr-**s til, Ffr v\llT6ii6d t,**-t{, *. h rl ).t, rl 4i

.l.-rtt +I+++"i*4ii+*k "

# tI € + fr4r'fr - +k, + I+ + ft 4+ R *k*+"t ft- rt T. Z! *Afr41,4 +n

€*, rs&€ r R*kifNrArA4*Lr,'r? E;HY.tPoLiX-1 A A

E, : t)kd R*k<,r{f,4ttu +, iijkt.**t, * " t +\fi]€*h4rA

)* &.R,*kif Xf,l R E r}"?f e 9 ft-tkihf'J-A+ +Ffi4*-fif,1&ib*

+Y, R *ktu"fi tk i*fr41 t\ H-a+ "

)kfrv+',tr-r--*.R*kif R6tE ' r@ , *R*ktY?*kzrfr
*, tX"7* tvh 6 E+ ' R *kgt=,t ft-l(-& ,i, tkf" + 641 E* X € "

{'" fr3+ + I+ + ft F- i\ 4t t* R-Y+zt il+' }h dr,b\ r#t,\'16 ;6 ;\ 6t }*

?*. , iI" v\ & *- + ik1{, H l\lll E '464r +R,#ffih ' v\ 9-*1l1*t*+it fr

& fr|JAntX " r€ ' '4if*+'rt Dialogue €lfl+t' a?*.Conversation€

lfl+fr4r+A*A ' 'a*XEft-fr T.Ha4t " *+'a$F-i? t,Atu+i*-*

aPrl 6l?+;6t (Discussion between people with different opinions)"li-

?tF,lE9?*+n 4lEdh4tiL'ai' ?*.*-(tnfro-al talk with', infromal

taling with' ) " nFW, *\'fr1i./i4 v\*t'afr *-fr*-4€.8^a4Jifit,
trE-tU.*rUA A i F " {.?*..8,.I ft iFrad. at *Ffi T.",*-' 

=. 
€ 4A+E' E

v\- XEZ ' 4ktu,fl v\T4ttr- " Ftr v\t*4t*+-#,X78*at\t\ '



fr#k1d-, fi-X/^Fft-lk)Hieh4t ( RftFrrv\T.ft-T.*6 frLhfl*,F) 6
&, ftrt.**9f,4+4E*+"t6t,Frx.T , 

'Lfr 
r,?tfr-,rnlrrfllb "

E*b , +I"{fl€€*4**.@v+r4Ei4$,R*kv+?sE+ ' *+n94*"n ft#
*^FliafiEAt, nrk*+-,X.A4J " iii El F.r+\".fn fr T-Hfiltg/fG-io zlh ,

*"'fll ,t € .* *+",t ' *fi1 T,,a' 6 n T. H n& t, fl* fl,al i 'tLLi+f@fu,
7- 6 ,* , :ntit*+E+Fte , *+'etfr4J a frll T,- E,y--nftal *;$i , n
s14*.ftf-Xzf , &f*{ilA,6€ , *a4?iiilai,fi€. E*L ' *t
it 61J a lP. T- ft E*. 6 * fi * |Lffi- 4k tu, fr1 I *1,'rr .€ {. €*+',t t, WNk

4LE n &-ti{,ida4f-*.fr41+rLdatL&EEi 64rfifli.? " rE€ , T- E
i*,1€&€refrE , *pfr+E*+i . EIrrb , E$+n*+A L6{rr9;$^t,a

t**tL* t' wi+E+, 4k f*E vx 4€ J+€ 4, rLffi*t i t+4" &_6ir*E. "

, 
4 *rafr rn fr ftfi r *" . ttu tfr1fi. , v\&,44k1&fr41 h# iA#

#EnA , Efl sI -f R,*k*+',t)eLfr1ie,H € , 7L64J , F'l E+.dr* v\n-rE

, 6t ff.AE if *&. " R*k*t'et T+ *.R*kt4?*kz1"16r*+i$ , rq E+{L

ftR*kfrfi,*krf 61 )-*tq ffi*+,ta ***shflttr< htJ*+ir . f,r€*.t

6i,€.**f,T-iLE , * r*f,rt frlt)\-_Ftif-k4-F+Lt'.Eftr4EE ,

* 6 fi **iL*e ft-* h 4" l(-&)'*Afr4l iai'L " &4t e *X*t',t fr * fr Fr"

t,Pfrnkl* , &-fr fut,PflrktL^ A +\,fng+ A *tiltrfr|,'*,iii,4* "

*n v\4tt- *B + a1 a 4 r,1 A & #,1 {e fi '!e,4 : i; fift/ffitro* 7F Y+

it, n1w€l+*.-tfrT.*, n R &€*w"f#,Bi€ Tif++Ffre :

,fiiFew#



, .4-R4t,xmAEFt{*4kA4Jrart? " nr<Wa*k+4?*k-11frit € *,rn i,f"

mE' -Lffi 
^ 

)fr&nk*f,4t ra 1E " ;I&, 1\fi1-Lfr.t*1'lg+?f"Ifitffi 
^6i,EtfA " 6I€ vz,fu_+fa E*+?t,fir trE-tu.ih-9'-*,fr. rt€ . ++4L ' Y+it

6ilfl"ffi€&t6.4+H fr4r "

#i.a" 4 9i 6i'dL&, + & + +? t*ih*+ at * T- &. - 4+ 4+ Ei#- l\ltl
*, Hi a &. fr|J y& E t,lF' 4e rr x + &.  6r +I"'fn ;6 i- #&*k€ b t4 R

*k*+it6t 3s."5Aif , lt * +r )ftAE+I.{rl r R *k*+=,t k€.*+ T- ft FA + frtt

sr tfr*fr,s,!*Jtankh' fr*E-r{ . Be - *ttt . *-*
R*k4,f-#64txt ***t

f,v tr*T *frlx, f + , nF ft + *k1fr tFt\ll1+ +4t 'FrFfrl He fr1

t+*t&,?. vli . y+i& " + *kB+,+ E-4rPfr),fr"E T ,fUg++,&*k€fr*t

R *kY+ it iXru frt ;f.+n bfl +lX "

€-+F.fa'+)iit&&a4tnLibth* , 4f &++-)&,tft+\. , /i*
L & f<#n E li i'v tfi hp lE fu @, *I"*++ + fr4J - n! + 4+ t, i rh fr *it
*4kqfr#nthl\fttrP{+x "

LF R.H+I*z}E.iTE :

{+?E+I.'frl4ft- rf,F.R/IL <-ELv\k t*.e.it€t Zflf*!*

7 ffi -f #&4+ v*a4t it€ t, R *k futk' trit- *',P,itr"6,&*k€ f,, R *kY+

itifuruLal* h B-J.g.Ft fr*+a4t bLY\ "

4tt##*k€fr1fl9t-ft4"&,i{.+ , t\fi1T-;Ea4'l ' fi-)+l&}il+ h41

7.*k*+",t &.R*tk f.at Etfr *trifrF-64rfrfr4fr.a4t ' 4Er'il ati+,

@x*avY,, 6;&a1 R *k€i6 A h tr.r,l ei' R *ktPa *k<r"l 6tli



ii Ftl,*1il*.&-yV,*ipflrk " i+J€ * 6,Eit,a *k#41fri 41nh B.

?*.€-r rH*i.,8.& a;rft,€-r +*rcft.4FrF;*84+61t t+ , ary E-

* T 6,6 6 e E"i frgt }.fltl'*.*.)F^E-e*k414h/,, te,4*_+ p,1 6l .

2.w4/AF.ff.d,:
e ;t 4.,6 4 + @ 6t'tlk4lr rrfl &, 6t EE4 *_ +;& ),. lL @+ ,1. R. E #t

6t1t4&-L *,n*E " -)166)BAA?fl.E 6 e€f tr,t , |e-i
fr*trtfl,ft+litibrsf @6i tk i*W_frtz^,4kAZrEi*Ft " y\ikfr,n F L
)t 6t1 fi;514ruL E& &ie:J Affi+ E " h *ff *i* &t+,\ E"+
fr,@fr*6ts6,r6fi E r€nra #fr41@+z;.E"trrBE , W,gr-yt*-e*Rt

*k€t,*4t 2.*k$fg.*&.; ,&{*{+ 
frlr fti e , ir66}6,\{tn+E

+zN E €.EEt " tr,ru x 3r *t * X R *k+ t *a # k fr4r y.n "A, S e?{.6
i; kR *kfr4ritgn - - + + ta4+ . T *tkit++,J . rtr 

^fi4*f.FiilAS fr F +t B W.al E *4* +* " ldliil * nl rr *- 4* *ft + )E 6t R *kW W.

NiA *t * R *k*+ it 4\ 4+ tk i h i th *6Et, r/.\ E {z}^ ),R h *, fri A, A ffi &
6(r#iit*#*,s*iti"frt46 . r;fr , tE*&tfi.#.n4rireE-t "Ai1t "

tr 6, f,t; \,?.*ke,J,. aB6f *k (€,t* E t"n,r *k.*le4kfrll

w *k) fr Ii ltp frt l+.*it * + i,+i frt + R_fr,x. * E+ € ?,) ),R JL *o frl fri e,,
*4t E*xl+enfrt?*k, &fr*t+i?rrilffia+ , €\,Hfi rsA#t**t
61ff@,t-A1,ifL1fi A L64ti+lfl-da rnR?rt€f;,lii€dL . +\rr)tr*. +rI
v\4?t*" ' €*f Elf6{ s_ , frt** Gk) . ,{*,fi-y\R*U.61fl

b>*Ft{*Ar"16os*4rrti€+$il , 4f tFiLEslA**e rr
&t tuix' +4- ? *"X.6.,6*k€4/rf*+tt2irf &€€ 94*4e,".*kg

,rtfr*#{#



W.4f R*k*+it*.&7 ?S'R,BIBfH ' *Pfr4^FliL****iti*' nf

W e-- *A64rg+?f iS,ta {r rk#lE*W.qftT * "

?81'l€-s ' +\"4tv++t+ +641€.hlt ilT#'fEA,ts :

6 *, , trr+l+,feJL *s,Etilfi-rtFt@*aat LK , # zo **e-i< t
4,f\r*1*4 , gEr.rl 4-@3h'*,;4qi&i*tnktftE , afifrflF-IHW*:

Lk96 F\"F&6t . ffil.r\6i , 9iffa1@4AR.-<,.iEk ? *rrtui!-E<- +o *
*, fifteE 

^e-.*e. 
*'f )t *=Ezh&&++*hai*1fr*trh"ttt

,t R 6t tr 4 A R.."e.?Ert . tr" R 6.8 E lL teeT + .ra d.,rl{,mE * tr rE F"}t,

&ftagfl*b€ltiilg€ A Lft-@fittr R , ro flfrT.Ehv.*Agf +
,\ E r+ t, El 6A6 6,& fi tu e i4+ t* 7i ff at @+a R.6iEt . + ,6 fi

8 .fr rfr.6l y\ , it"*ijL*k-€ F-6n v\H xhTF R*af @sk-Frd 619

6tE+r,1 *? r*tu,r4E+ , e.ft&+.)&tr K-1ttfr4J*k€av6-4fr1lE1,

*En N, * t+r€4# 4',6 fi E" 6t a 4 * R.:e.#k ?

*ik, a-la+n***rsfr t&,lr169 raEtrrsA " BliE* A ?*fr r!.

4&,ffial &ibtgb ftn v\fr44 fl,641+)Lnkn+Y.A*E€"-urgA "

H tu,E it 1116 tr + +,1 L4L fi a+t nffl E+',;r' f*€ * & * ft. 6- t+

d*xtk-*61+ih , BPhU,e.-tf--A Lfrt*L*EA v\kWsRtk*iEiE.L4+ ' 'L

,!(- r* * f E tu, tkL k 4- 4+ 4\ 9- X f,4t 4 M- g" ? *k x F.-64r t'i fr- eArA "

E rrb ' € +I++ Ed tlE& * *ft fuie-+)&6tr Kzz t*) Ffr 4l

4* 61 rkE- fk+ Xt'-r dn #* R *kH frE-4;t * )kfr 4fr +3 b h at te-*Et#,*

fr" & f* h E 69 A 4,1 * A,'fe-*.t 6 )8 n i*k v\ k t- R fr1 *iti*.4t tx aF

fri*H "



t\'fE,\;8. 6 6,6 B €' ;e *k & !; i9{ to *, ft Q- i\, L*X_W trg_,,b rA

fr rFS't#f,t,*trrqr "

Jt€ e *-6L &-- +*-at--#.it 1*e. +\"{r1 , *k€ *t^tt 6 il fr1 at

h , &tk .iLre-+ +frMtlzfn 3.*kpflfr4l*+'-,t , - Ft F,-a*,i#-a,r n
et+\h ' ftW7zfr+,1*.& f Ai- bih , €ftFef,,, ,:-F,.*k&
,fr.atfr)t+l*k€Alri*t{ri+ " 4e*. , itfr.ittBkibRtt*.Eq€f ,

40 4,r & +kE 1 + 4k XX,n *.*lr,rt * t*t+ t, -*& a-* frt rrfl 4?f , fr - i
& , Lh?-Eft;p*4tt,,6t*fr.rk*l?*,iL€< z}& , &rt<E*?tz*,
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I.INTRODUCTION

S,ng"por" is an urbanized city-state with a growing population ol

about 3.4 million. When Singapore was 'discovered' in 1819 by Sir Stam-

ford Raffles, hardly anyone could imagine its future development in the

years ahead. The tiny little island which is located at the tip of Malay

Peninsula, with less than 650 square kilometers of land and practically no

natural resources, has over the years emerged to be one of the most eco-

nomically and culturally vibrant cities of the world.

Singapore is a rapidly growing nation state. Since her independence

in 1965, the government of Singapore has vigorously banked upon the only

resource available, the people of Singapore! Though incomparable with the

r long history of those such as China, Japan or lndia, the history of Singapore

places a great deal of significance on the multinational, multicultural and

multilingual facets of the people who have come together in establishing

their home in this tiny little island, just one degree off the Equator. There are

three main ethnic groups in Singapore: Chinese (77o/"), Malays (14%) and

lndians (7%). Correspondingly, the main languages include Chinese, Malay,

Tamil and English, the language of administration. There are four major

religions in Singapore: Buddhism (42.7%),lslam (14.9%), Christianity ('14.

6%) and Hinduism (a%) with another 14.90/" of the population professing

with no religion. Throughout its brief history, the government has been very

i successful in maintaining stability and harmony, through a successful bi'

lingual approach to education and public administration.

Modern Singapore, which is the fruit of the industrious people and



innovative government, has been able to integrate the multiplicity of reli-
gions and cultures, customs and languages. Amidst a word torn apart by

religious conflicts, racial riotsl, ethnic cleansing and genocide, Singapore

stands as a testimony of unity amidst diversity. Yet it must not be forgotten

that in the not too distant past, racial riotsl had also been commonplace in

Singapore's struggle for independence. Presently, there is an emphasis on

social cohesion against the backdrop of a multiracial, multicultural and
multilingual society, as evidence in ihe annual celebration of the country,s

independence. The following is a song2 composed for the National Day

celebrations in 1992 and is a song that is familiar and sung by all
Singaporeans.

We've built a nation with our hands, the toil of people from a dozen lands

Strangers when we first began, Now we're Singaporeans

Let's reach out for Singapore, join our hands foreyermore
One people, one nation one Singapore

That's the way that we will be forevermore
Every creed and every race has its role and has its place

One people, one nation, one Singapore

And when the time comes for the test, Our vigilance will never rest
We'll be united, hand in hand, we'll show the world just where we stand

And reach out for Singapore, join our hands foreyermore
ln an important study of the religions in Singapore in 'lggg conducted

by three professors at the National University of Singapore, the following
major findings3 were confirmed by data collected:

A. There has been a substantial growth in the number of Christians

since the 1950s, especially among the Protestants but to a lesser extent,

among the Catholics too. The charismatic churches, in particular, are at-
tracting a large number of youth "born-again" converts as well as members
from the mainline churches, mostly who are English-educated. Revivalism

in christianity is not only manifested in the growing numbers of its followers

but also in the increased fervency and zealous work they put into christian
activities. The mainline churches have been relatively unaffected.
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B. While the indications may be less clear (as compared with the case

of Christianity), there appears tqrbe a parEllel increase in the number of

persons who claim to have no religious affiliation in the past few decades.

The non-religionists show demographic characteristics similar to those ol

the Christians except that the former are almost exclusively Chinese who

come from bolh Chinese and English language streams. These people,

however, needlhot be anti-religious. Neither is there any indication that they

do not want or need religion at all. ln fact, many of those in this category do

perform some religious rites and rituals on certain occasions. They are

perhaps best described as people who are not sure which religion they

should identify with and hence perceive and define themselves as belong-

ing to no particular religion.

C. Concomitantly, the numbers of persons who belong to the tradi-

tional Chinese religion have declined, although they still constitute the larg-

est religious category in Singapore. We note that, as suggested by many

specialists of Chinese society, most Chinese follow a syncretic religious

belief system, which does not perceive a clear distinction between Taoism,

Buddhism, Shenism and ancestor worship. lt is for this reason that the term

"traditional Chinese religion" is used in the project to refer to the combined

category of Taoism and Buddhism, as defined by the census authority. As

far as the self-proclaimed religious identity is concerned, relevant statistics

show that the number and proportion of Taoists have declined considerably

since 1980, while Buddhism seems to be able to retain its ground in a

modernizing Singapore.

D. lt is significant to note that there are indications that a trend of

revivalism is taking place in Buddhism. Among other things, the teaching ol

Buddhism as a moral/ religious education course has drawn attention to it

and this has facilitated its promotion in Singapore. Many Buddhism groups

are also adopting a more active role in the promotion of Buddhist teachings

and fellowship and with apparent success. Another source of inlluence



comes from the fastest-growing Buddhist sects represented by the Soka

Association.

The report also submitted the observation that lslam continues to be

in a relatively stable position in terms of number and proportion of its follow-

ers being supported by the cohesive and homogenous Malay community.

While there has been no significant number of Muslims converting to
Christianity, yet those few isolated cases cause tremendous concern among

the closely knitted Malay community. While the community wishes to for-

ward the understanding that to be Muslim is synonymous with being a Malay,

yet the lack of homogeneity of the Muslim community (since there are also

lndians and Chinese Muslims raises important issues that has to be

addressed).

With regards to Hindus, the report maintained that practically all Hin-

dus are lndians, though only 57o/" of the lndians are Hindus. Hinduism

therefore is supported by a marginal majority of a minority community in

Singapore and no clear trend ol any significant statistical change was

reported.

Such is the complexity of religion in Singapore where race and religion

are issues not to be callously trifled with September 11th has precipitated a

rise of global terrorism, for which Singapore is equally susceptible as evi-

denced by the arrests of two Muslims in Singapore, who are implicated with

terrorist groups such as Jemaah lslamiyah by the lnternal Security Depart-

ment of Singapore under suspicion of planning or being involved in terrorist

activities in Singapore. These events bring home the urgency for
Singaporeans to develop strong inter-faith and inter-racial relations, social

cohesion and integration, without which the peace of the nation will be

threatened. Prime Minister Goh Chok Tong remarked on the arrest of the

second group of Jemaah lslamiyah on 14th Oct2OO2, "...1 think, therefore,

that this is a good time for all religions in Singapore to consider a statement

to shore up inter-religious confidence."
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The Singapore government is concerneO ifrai race and religions must

not pander to the manipulation of thosg,,who sepk tqrdisrupt the fragility of

peace and the sanctity of life. Member bf Parliament, Mr. Chan Soo Sen, a

Ireethinker, was put in charge of drafting harmony code in consultation with

the representative leaders ol the different religions in Singapore. This Dec-

laration on Religious Harmony is another means of ensuring that religious

fanaticism will no$lhreaten the fragile peace of so diverse a population. ln

ttie wake of increased threats of terrorism of post-September 11th, the lead-

ers of the various ditferent religious traditions in Singapore have cooperated

with the government in articulating the Declaration on Religious Harmony,4

Which has released in June 2003, and reads as follows:

We, the people in Singapore

declare that religious harmony is vital for peace, progress and

prosperity in our multi-racial and multi-religious nation.

We resolve to strengthen religious harmony through

mutual tolerance, confidence, respect and understanding

We shall always

Recognize the secular nature of our State,

Promote cohesion with our society,

Respect each other's freedom or religion,

Grow our common space while respecting our diversity,

Foster inter-religious communications

And thereby ensure that religions will not be abused

to create conflict and disharmony in Singapore.

This above declaration is in addition to the existing religious harmony

act.s In light of the current situation, how should Christian respond? How

can the Church respond? How can we relate to those of other religions?

These become significant questions in helping us from a perspective of

relating to those of other religions in the Singapore context. Perhaps the

Church in Singapore has been passive but is now forced to face the

challenge. More recently, The National Council of Churches in Singapore

(NCCS) responded with a printed document: Guide to Common lssues in



lnter-Religious Relations.6

Furthermore, "lnter Religious Confidence Circles" have been formed

and Christian leaders are included. Regular meetings provide a platform

for networking as well as the opportunity for issues of religious relations to

be discussed in increased transparency. This is also an expression of

Christian commitment towards community building. Amidst the increasing

efforts at maintaining religious harmony, Bishop Solomon has emphasized

that religious harmony should not seek to harmonize the different religions

but rather seek to emphasize harmonious relations$ps between people of

different religions.

,,, TESSONS FROM HISTORY

Perhaps for those of us who are raised in the Wesleyan tradition,

there perhaps are significant lessons that we may learn from Methodist

missionaries who laboured in those countries with religious diversity as

well as from those who first brought the Gospel to the shores of Singapore.

It is with this intention that the following section involves a look to the past to

inspire us to press forward into the future.

Eli Stanley Jones (1884-1973)

lf there be an adequate model in our Wesleyan heritage, that informs

our contemporary pluralistic context, it perhaps is found in the life of Eli

Stanley Jones, a Methodist missionary in lndia in the first half of the 20th

century. A personal friend of Mahatma Gandhi, a political activist, Stanley

Jones was also a dedicated evangelist who brought Jesus Christ to the

leaders and people of lndia. The Jesus he proclaimed is a saviour who was

easily recognised by the lndians, the Jesus of the lndian Road:

A friend of mine was talking to a Brahmin gentleman when the Brahmin

turned to him and said," I don't like the Christ of your creedand the

Christ of your churches." My friend quietly replied, "Then how would

you like the Christ of the Indian Road?" The Brahmin thought a moment,

mentally picturing the Christ of the Indian Road-he saw him dressed in
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Sadhu's garments, seated by the wayside with th'dr'crowds about him,

putting his hands upon the heads of the poor, unclean lepers who fell at

his feet, announcing the good tidings ofthe rirgdOrri/o stricken folks,

staggering up a lone hill with a broken heart arld/dying upon a wayside

cross for men, but rising triumphantly and walking on that road again. He

suddenly turned to the friend and earnestly said, "I could love and follow

the Christ of the lndian Ro'id'" t'

Stgnley Jones.was bom in'tsaltimore, Maryland, January 3, 1884.

Growing through a period of potentially destructive teenage pursuits,

Jones and his 'chums' were deeply and soundly converted when they

heard the evangelist Robert J.Bateman. For Jones, the conversion

was the occasion for deep and lasting change, one that influenced

also his career decision. he was studying law at City College (of

Baltimore) but later entered Asbury College in Wilmore, Kentucky, an

independent college imbued by the Southern evangelist Henry Clay

Morrison and his colleagues with their holiness version of Wesleyan

doctrine. He graduated and later served on the faculty of Asbury Col-

lege when he was called to missionary service in lndia in 1907 under

the Board of Missions of the Methodist Episcopal Church.

Stanley Jones began his work among colonial strata of the lndian

society, chiefly among the English and the anglicised. But sensing himself

cut off from the real lndia, Jones began to minister among the members of

the very low castes and the outcastes of the lndian in the city of Lucknow. lt

may be said that he was to have the greater effect among the higher edu-

cated lndians later in his ministry. He was sensitive to the beliefs and prac-

tices of the various religions in lndia, such as Hinduism, Buddhism, lslam,

or the indigenous lndian religion.

ln the early years of residence in lndia, Jones suffered a physical

breakdown. But he had a fresh. religious experience, resulting in a commit-

ment that was to impact lndia in a phenomenal manner. He was elected

bishop by the Methodist General Conference in 1928 but resigned the next



morning before the consecration, sensing God's call to continue as a mis-
sionary evangelist. The Methodist church subsequenfly appointed stanley
Jones in 1930 as "Evangelist-at-large for lndia and the world.,'

stanley Jones presented the Gospel of Jesus christ, disentangled
from western systems and cultures, and their sometimes non-christian
expressions. At a time when lndian nationalism was on the rise, Jones
wrote:

christianity must be defined by Christ, not the old restament, not west-
ern civilization, not even the system built around him in the west, but
christ himself, and to be a christiaa is to fo[ow him...christ must be in
an Indian setting. It must be christ of the Indian Road...christ must not
scem a western Partisan...but a Brother of Men. we would welcome to
our fellowship the modern equivalent of the Zealot, the nationalists, even
as our Master did.8

With regards to theology, Jones wrote:

we want the East to keep its own sour - only thus can it be creative. we
are not there to plaster western civilization upon the East, to make it a
pale copy of ourselves...we are not there to give its people a blocked-off,
rigid, ecclesiastical and theological system, saying to them, ,.Take that in
its entirety or nothing." Jesus is the gospel - he himself is the good news.
Men went out in those early days and preached Jesus and the resurrec-
tion - a risen Jesus ... we have added a good dear to that central message
- Jesus... Jesus is universal. He can stand this shock of transplantation.
He appeals to the.universal heart... We will give them Christ, and urge
them to interpret him through their own genius and life. Then the inter-
pretation will be first-hand and vital.e

lncreasingly, stanley Jones was catching the attention of the high castes
lndians as well as the lndian academics. He was invited to speak at ancient
univeisities and before learned societies. stanley Jones conducted great
mass meetings in leading lndian cities. At one such meeting, their leader
said, "we may not agree with what Dr. Jones is saying, but we can certainly
all try to be like Jesus christ." He inaugurated "round table conferences,,loat
which christian and non-christian sat down as equals to share their testi-
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monies as to how their religious experiences enabled'them to live better.

Thirty years before the United Nations came into beinq hq proposed a Round
1, t lr'' I

Table of Nations. , 
I

Stanley Jones left a legacy also in his writing$' ln 1925, while home on

furlough, he wrote a report of hiS yehrs of service - what he had taught and

what he had learned in lndia. Thg Dook, titled lhe Christ of the lndian Road,

has influenced the course ofr,missionarYg thinking. Among the twenty-six

books he wrote, some of which include Christ at the Round Table (1928), ls

the Kingdom of God Realism?(1940), Mahatma Gandhi: An lnterpretation

(1948), tn Christ (1961) and The Unshakable Kingdom and the Unchanging

Person (1972). Stanley Jones'work became interdenominational and world-

wide and above all, stanley Jones was a brilliantly innovative evangelist,

principally in relation to culture and context. Richard Taylor noted that'

His legacy to us is both his style and approach, on the one hand, and his

remarkable innovations, on the other. His style was indianizing and de-

Westernizing in the cultural, social, economic and political spheres-all

treated evangelically. It was timely-he usually dealt with current ques-

tions and problems. This style was based on deep and extensive immer-

sion in many aspects of contemporary Indian culture-much of it outside

the confines ofthe church. And it was based on great sympathy for and

empathy with those he met in this immersion rr

Stanley Jones held before men the example of God's reconciliation to

mankind through Jesus on the cross. He made Him visible as the Universal

Son of Man who had come for all people. This opening up of nations to

receiving Christ within their own framework marked a new approach in mis-

sions and evangelism. lt came to be known as "indigenization". ln his life,

his works and his ministry, Stanley Jones has left for us a model for effective

witness in the midst of religious plurality. Mary Lou codman-wilson identi-

i fies four elements in Jones' model, which provide a timely and relevant

i approach for the church in Singapore as well as the church in the twenty-first

i century. The elements include:
I

i A. A Broad understanding ol Evangelism - Stanley Jones had a broad

1



definition of evangelism, which covered renewal, work with nominal
christians, social action and proclamation. Jones believed that his "evan-
gelistic work had a double objective; to strengthen and convert the church
(to try to christianize unchristian christianity whenever found) and to win the

educated non-Christian to an allegiance to Christ."r2 Amidst an increasing

nominality in the lndian church, where christian lack the spirituality of the
Hindu ascetic practices and bhakti devotional forms, Jones worked to con-
vert and strengthen the church, chiefly through his founding of the Ashram
movement to "Christianize unchristian Christians."

Jones re-established the lndian "Ashram" (or forest retreat) as a.means

, of drawing men and women together for days at a time to study in depth their
own spiritual natures and quest, and what the different faiths oflered
individuals. Jones reconstituted the "Ashram" with Christian disciplines;
the main theme of the Ashram was self-surrender. Jones' christian Ashrams

always started with "The Morning of the Open Heart", encouraging the people

to confess their real needs and culminated with "the Morning of the Over-

Heart", which was a service of healing. Evidently, Jones,evangelis-
tic strategy was to bring the church into a vital spirituality that was first-hand,

Vital and life transforming.

Jones also constanlly sought to balance the individual and social di-

mensions of 'the gospel of the kingdom. He noted,
An individual gospel without a social gospel is a soul without a body and
a social gospel without an individual gospel is a body without a soul. One

is a ghost and the other is a corpse...I want and need one gospel that lays
its hand on the individual and says: "Repent, be converted', and that lays
its hand on the corporate will and say "Repent, be converted...your en-

trance into the Kingdom is personal by a new birth." But you live it
corporately.l3

Codman-Wilson noted that Stanley Jones "modeled an evangelism

transformed the church and its context by its personal, social and politi-

implications."laYet the significance of his model lies in his relating evan-

to the next three elements, creating a synergy, which continues to be

,,....,=2 
jAlzfr#fis{w



of relevance today.

B. A Dialogical Engagement (with Other Rdligions) - Stanley Jones

was cognizant of the religious spirituality of .the-Hindus and he used dia-

logue as an evangelistic strategy that did not demedn those he engaged.

Amidst the religious plurality in fn'dia, stanley Jones dialogued with various

people of other faiths without being syncretistic. of the significance of

dialogue, he wrote:

The deepest things of religion need sympathetic atmosphere. In an atmo-

sphere of debate and controversy the deepest things wither and dies. In

order to discover what is most delicate and fine in religion, there must be

an attitude of spiritual openness, of inward sensitiveness to the Divine, a

willingness to be led by the beckoning spiritual facts.t5

He was sensitive in avoiding the comparative, the controversial as

well as the dogmatic approaches to religion but chose instead to empha-

size each personrs religious experience. His emphasis was on the person

more than anything else. The led further to Jones intentional gathering of

devout believers of many religions for dialogues, which were known as

"Round Table Conference." Jones noted some fundamentals in dialogue:16

1. People who took part had a great deal of intellectual and spiritual

culture.

2. No one has a right to teach ifthey cannot learn from others.

3. We were all called upon to face religion and life in a new way.

4. People are incurably religious

5. Humanity is fundamentally one, facing the same perplexities and

problems.

6. The fundamental need of the human heart is redemption - life is not

what it ought to be.

. ln the various cities where these Round Table conferences were held,

Jones provided some ground rules for discussions:

We suggest that no one argue, no one try to make a case, no one talk

abstractly and no one merely discuss religion, but that we simply share

what religion is meaning to us as experience...We also suggest that we don't

want people to feel that the friendliness of the atmosphere will iron out

I
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differences in our viewpoints - to reduce everything to a least common
denominator; that if religion cenhes for them in Rama or Krishna or Buddha

or the Vedanta or the Koran or Christ, to say so. Let everyone be perfectly

free, for we are a family circle; we want each one to feel at home and we will
listen with revere[ce and respect to what each one has to share.rT

Based upon the attitudes of openness and appreciation, these confer-

ences attracted many religious leaders in numerous lndian cities. Of the

value of these dialogues, Jones noted:
The valuable things for us as Christians in the Round Table Conferences

with non-Christians lay in the fact that we were compelled to rethink our
problems in the light of religious experiences of non-Christians. So while
these conferences have been valuable in our approach to non-Christian
faiths, they have proved of even greater value to us in facing our own
problems, spiritual and intellectual.18

At the Round Table conferences, the dialogue was neither offensive to

those of other faiths nor was it theologically universalistic or reductionistic.

It also provided the context to present Christianity devoid of the Western

encumbrances but as a religion that emphasized both an inward personal

holiness as well as an outward social holiness.

Stanley Jones was able to combine the uniqueness of the emphasis
'on Jesus Christ with his respect and ability to listen to and learn from those
,of other religions. Codman-Wilson noted that these others "repaid the cour-

tesy and many came to Christ as a result."le

' C. A Vital Spiritual Experience - A third necessary element of Jones,

was his Wesleyan background, Jones constantly sought the balance

ol vital Christian experience, Scripture and tradition. For Jones, the power ol

transformed life and encounter with God is significant to all religious people.

emphasis on truth was only propositional but also relational. The good

news is lived truth that must be shared relationally.

, ln witness, Stanley Jones saw the difference between relating to a
person's formal religious allegiance (Great Tradition) and relating to their

religious experience (Little Tradition). ln all religious traditions, the

izER**,t# ,,12351



Great Tradition includes the sacred texts, the history, the religious rituals

and the 'professionals'. The Great Tradition therefore relers to the embodi-

ment of what we understand as the formal tenets of the religion. Most people,

however, practice the "Little Tradition" which may haVe little resemblance to

Great Tradition. The Little Tradition is the "beiia$ioral dimension of religious

practice that affects how an individual deals with money, health, happiness

and family. The Little Tradition defines how a person experiences religion' lt

is the heart of a person's faith."2o

Jones uriderstood that if Christians focused primarily on propositional

truth, it might be misconstrued as an "attack" on another's doctrines, history

and religious professionals (the Great Tradition), thereby effecting a defen-

sive reaction. ln contrast, sharing what has worked in one's daily religious

experience is disarming and invites a corresponding mutuality and

openness.

These three elements - a broader understanding of evangelism, a

dialogical engagement and a vital spiritual experience - is inextricably linked

with the fourth, the centrality of Jesus christ, a main theme in the life of

Stanley Jones.

D. Centrality of Jesus christ. ln his interaction with the lndian

intellectuals, Stanley Jones soon came to the realization that he could not

defend the gospel and Western civilization and the Christian church and the

old Testament before the lndian religious intellectuals. stanley Jones

maintained, that, ,,it was too long a line to defend" and decided to "shorten

the line and just focus on christ."2rJones would only defend what was di-

rectly related to christ, because he believed that "at the place of christ,

dialogue becomes decision, you iudge yourself when you look into his face.

ln him you see what you are and what you might."22 He continually urged

people to experience Jesus for themselves and by emphasizing Jesus Christ,

Jones was able to deal with the critical religious questions of others. His

"altar call" was:23

I challenged anyone, anywhere to expose his inner life to Jesus Christ in



I repentance and faith and obedience and ... such a person will be changed,
i

profoundly changed in character and life and he will know it in every
fiber ofhis being.

stanley Jones also used the cross to connect to the Hindu and Bud-
dhist doctrines of suffering, karma and reincarnation. while he acknowl-
edged the different religions' answers to suffering, he went further in ex-
plaining that:

Jesus transforms suffering by using it... These answers from Jesus are not
easy answers-they are answers from the Cross, which an English poet
called Jesus' professional chair ... Jesus answers yes to life and to the
world - and he gave us this final answer from a Cross ! ...The Cross shows us

our loving, self-sacrificing God. God becomes immanent, a suffering and

an incamate God... God is self-giving Love. That is the meaning of the
universe and it must the meaning of our lives too.2a

stanley Jones understood that lndia, like many other countries, have
experienced the oppression of western imperialism. similarly, christianity
has been indicated along with this imperialism. Jones was unequivocal in

his belief that western civilization and the church were only partly
christianized, but he never felt that he had to apologise for Jesus christ:
"When it comes to Jesus Christ, there are no apologies on my lips... Jesus
has the sum total of reality behind him...Jesus is word become flesh."2s
This emphasis on Jesus is a hallmark of Jones, legacy, for like him, the
church today must learn to emphasize the ,,who,, rather than the ,,what,, of
Christianity in the sharing of the gospel.

ln moving the context nearer to south East Asia and considering the
missionaries who pioneered the work here in Singapore, the story of the
birth of the Methodist church in singapore does not need to be reiterated.
suffice it to say that Methodism derives its humble beginning from a mis-
sionary initiative of the South lndia conference led by Dr James Thoburn in

1885. lt arose from a somewhat narrow perspective of meeting the spiritual
needs of the "English-speaking 'diaspora"' in all British territories but have
since grown to encompass the different races which had come to eke out a
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living amidst the increasing thriving trading economy in Singapore. After an

intense ten days of ministry in Singapore, led by Bishop James Thbburn, the

Methodist church was formed on sunday 22nd February. AS the lndian con-

ference appointed oldham to this pioneer work, it was Thoburn who charged

him as follows: 'l
"Methodism appoints you an herald to a nation artd there must be con'

tinual overflow to your activities which will never end until you overtake

all Malaysia."26

ln the following pages, we briefly survey the impact and influence of

three ,,heroes of faith" in the history of Methodism in Singapore. Perhaps it

may not be too presumptuous to say that singapore Methodism is where it

is today, is in a large part due to their contributions as pioneers of Methodist

missionaries in SingaPore.

William Fitziames Oldham

Regarded as the "Founder ol Singapore Methodism", Oldham the son

of a British army officer, was born in lndia, completed his theological educa-

tion at Alleghany college and Boston University, in the United states of

America and was on his way back to minister in lndia where he was in-

formed of his appointment to singapore in 1884. His appointment was a

result of the response to Charles Phillips' Macedonian call to the Methodist

Church in lndian lo"Come over...and help us."27 ln tandem with the British's

view of singapore's strategic geographical and economic significance,

singapore was regarded as key to the centrifugal expansion of christian

ministries to the Malay Peninsular as well as to the islands around, which

also included the PhiliPPines.

within a few days of the arrival of the missionaries in the February of

1885, a series of five evening meetings were organized in the Town Hall

where 17 responded and were subsequently organized to become the

nucleus of the first Methodist Church in Singapore thereatter and became

the first resident Methodist missionary pastor. By the December of that same

i
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year, sufficient funds were also collected to build the First Methodist church
in singapore at coleman street, later named as wesley Methodist church.28

Oldham acutely grasped the opportunity presented to him in estab_
lishing ministries in education among the various communities in Singapore.
His attention was on the chinese enclave at Telok Ayer District, where he
chanced on the "Celestial Reasoning Society,,, a group of Chinese mer-
chants who gathered together and arranged talks and debates to encour-
age the leaning of English. oldham offered to give a talk on astronomy,
where he met the President of the society, Tan Keong siak. lmpressed by
his presentation, Keong siak, who was also a member of the Legislative
council in singapore, urged oldham to help him in a presentation (in English),
which he was to make before the leaders of the chinese business
community. ln a few weeks, Keong siak delivered that speech with such
eloquence that his fellow chinese merchants also approached oldham to
tutor them. oldham, though flattered by their request, knew that his calling
was "nof to come to singapore to be an Engtish tutor for weatthy chinese
merchantd',2e but instead offered to teach their sons and thus this became
the Methodist church's first venture into education and the birth of Anglo-
chinese School, which stands today as one of the top schools in singapore.3o

oldham was also aware of the deplorable status of women at that
time, where denied of education, the'women stood helpless against the
social forces and prejudices, which shaped their destiny. He saw that one
of these ways to help these women was through education and in 1gg6, at
the conference meetings in south lndia; he met and challenged sophia
Blackmore to assist in this work among the women. oldham's efforts at
ministry and mission through education resulted in the establishment of
one of the most widely respected and influential education systems in south-
east Asia. concomitantly, his efforts of mission among the disenfranchised
women and girls as well as medical missions, help improved the social
status of women and further strengthened the Church in Singapore.

Oldham's pastoral leadership is evidence in his acumen in organiz-
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ing and establishing the church along linguistic lines. He had set the prece-

dence in establishing Singapore as a multiracial society somb 80 years

later (when Singapore became an independent sovereigA nation) and it

went far in helping to promote social cohesion. His was a vision of different

ethnic communities worshipping one Lord, where diversity ln culture is united

under a unity in faith. Not unlike, Wesley, Oldham also ldd the Methodists in

Singapore in legislative and social action against the evils of alcohol, to-

bacco and opium. When he returned later as Bishop for the region, Oldham

was appointed to as government opium commission to investigate as well

as help eradicate this social menace of opium addiction. Oldham signifi-

cantly influenced the fabric of society in developing Singapore and many

effects of that influence are still evident today.

Oldham later became the secretary of the Methodist Board of Foreign

Missions and was appointed as General Superintendent of the work in South

America in 1916. When he visited Singapore for the last time in 1936, at the

age of 8'1, to participate in the jubilee celebrations of the Methodist work in

Singapore, the following account attest to the fact that even in his final years,

his passion for missions and evangelism did not wane:

An elderly Chinese man watching the historical pageant, which was part

of the festivities, was the sole surviving member of that group of 30

whom Oldham has addressed 50 years earlier at the Celestial Reasoning

Society. As the Chinese sage watched the drama unfold, his soul was

deeply stirred and two days later, his old friend, the aged bishop baptized

him into the fold in a moving ceremony at Wesley Church.3r

Sophia Blackmore

Sophia Blackmore was the first woman missionary appointed by the

Methodist Women's Foreign Missionary Society to work in Singapore. Less

than a month after her arrival in Singapore in 1887, she was able to very

quickly start an education work among Tamil girls at the request of Tamil

busineisman. This work later developed into a school and became known

as the Methodist Girls' School, which is rated as one of the top twenty schools



,ln Singapore.

Tirelessly, Blackmore expanded her work to include the Chinese girls

in the Telok Ayer District, which Oldham has earlier set up school for boys.
lWith the assistance ol Tan Keong Siak, whom Oldham assisted earlier,

, with Keong Siak's support, started a class for Chinese girls in

home. Within the first year of her ministry in Singapore, Blackmore had

started a second school ministry, the Telok Ayer Chinese Girl's School in

1888. Although recruitment of women teachers posed an initial problem,

Blackmore worked tirelessly with the other teachers in the successful ex-

pansion of the schools ministry to serve all the communities in Singapore.

fhis model was later adopted in major towns in parts of Malaysia (then

known as Malaya), which evidenced the rise of other Methodist girls'schools.

Besides the schools ministry, Blackmore initiated the work to start a

hostel for girls, who were abandoned, orphaned or disenfranchised, in a

society that was prejudicial, seeing baby girls as more a bane for the family.

ft was named the Nind Home, in honor of Mary Nind, who had been instru-

mental in financing Blackmore's appointment. Until its disbandment at the

onset of the Japanese occupation of Singapore following the Japanese

victory over the British, the Nind Home was home to over 100 boarders and

was a thriving and self-funding ministry. Many of those who were sheltered

in the home were also educated at the Methodist Girls' School and later took

their places as professionals and leaders in both the church and society in

Singapore. The impact of such a ministry catalyzed the establishment of

similar homes in Malaya, which were also positive influences in their re-

spective communities.

The Nind Home further birthed a church for the Peranakans or Babas,

when she evangelized the Baba Chinese women who were housebound

and uneducated. Working in tandem with William Shellabear, Blackmore's

efforts help established the Baba Church, which became the first Methodist

church to use Baba Malay for both the worship services as well as the

Sunday School. The extent of the ministry was evidenced by the significant
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numbers32 who attended the Sunday School classes.

Rev. Dr Beniamin West

Singapore was the locus of the influx of numerous Chinese immi-

grants in search of a better life. The Methodist mission tSithe Cninese began

with the arrival of an American doctor, the Rev Dr Benidmin F.West, and his

wife in late 1887. But due to the increasing demands of teachers in the

schools ministry, they found themselves involved in teaching than in medi-

cal missions. ln 1889, he and his wife moved into the Telok Ayer district,

which was an enclave for the Chinese immigrants, and adopted the missional

model common in China, of renting a house on the main street and estab-

lishing it as a center for medical, evangelistic and education work. Dr West

apportioned his time to educational and medical missions - in the morning,

he taught at the school and in the afternoons he saw patients in his home

and dispensary and used his house as a gathering place for services on

Sundays.

Realizing his inadequacy in the dialects of the Chinese, he left briefly

to China to learn Hokkien, the dialect used by the majority of the Chinese

and upon his return his work expanded. Bobby Sng recorded lhal"between

February and April 1892 alone, over 3500 patients were treated at the dis-

pensary and a congregation of 46 was meeting regularly on Sundays."33 ln

his church work, West had the help of two local preachers, as well as a

native Chinese "bible-woman", and in August 1889, the Chinese Methodist

Church was formed. Placing himself right at the heart of the Chinese quarters,

Dr West was able to incarnate the love of Jesus to the Chinese in a very

practical way. He also had a very effective ministry to the opium addicts.

Consequently, it was of no surprise that many of the converts and worship-

pers in the church were his patients.

Other workers arrived later such as Ling Ching Mi, an ordained Meth-

odist deacon and Thong Sin San, both from China. Dr H L E Luering, a

linguist from Germany who eventually learn to preach in Malay, Hokkien and



Foochow further expanded the scope of ministry to the Chinese and by 1895,

the Chinese mission was conducting meetings in all the major dialects.

Wi ll iam G i rdlestone She I I abear

William Shellabear (1862-1948) was among the first pioneers of the

Methodist mission in British Malaya, yet ironically, "he is better known among

Malay Muslims than among Christians."34One of the few missionaries to

the ethnic Malays in Singapore and Peninsular Malaysia, Shellabear's first
works was that of literary translation and publishing work, through the es-

tablishment of the Methodist mission press. lts first works were Malay and

Chinese Bibles, hymnals and tracts, many of which were translated by

Shellabear himself. Shellabear was also translating Christian literature

into Malay, with the intention of creating a complete set of Methodist litera-

ture to serve the Malay-speaking churches he had hoped to establish in

Singapore and Malaya. This was his dream and his goal. And he saw the

initiating and editorial work of the Malaysia Message, a monthly journal of

missionaries in Malay (which is both the present Malaysia and Singapore)

as a step in educating and motivating fellow missionaries in that direction.

His studies into the Malay language drew him into a gathering of

British and Malay scholars who were gathered as the Straits Branch of the

Royal Asiatic Society, which greatly honed his language and translation

efforts. A short three years from his return to Singapore, Shellabear pub-

lished a new edition of the History of the Malays (Sejarah Melayu) in 1895

and subsequently a series of printed edition of Malay classical literature

which he and a few others had worked upon. He further produced and

published both the Malay-English Vocabulary and Practical Malay Grammar.

The motivation for these scholarly pursuits was his firm belief that such

were essential tools in the training of future missionaries in Malay lan-

guage and culture. Rationally, his literary efforts went a long way in forging

strong relationships between the printing press, the colonial officials and

the local communities. lnterestingly, Shellabear was not myopic in his
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approach, in that he also studied Hokkien (a Chinese dialect) and learned

to read Chinese as well and began publication in romanized Hokkien and

also in Chinese!

Within a decade, the publishing work Shellabear had embarked upon

had expanded into the business of book binding and pudlishing for markets

as far afield as Burma (Myanmar), Taiwan, and lndondsia, and was aptly

renamed the Methodist Publishing House.

Shellabear was acutely aware that his calling was primarily with the

Malay people, who were the inspiration for his scholarly love for the lan-

guage and provided the impetus for his various publications. lncreasingly

he saw the need for a new Malay translation of the bible for the continued

missionary work in Malaya. The dream became a reality for him when under

a joint contract with the British and Foreign Bible Society (BFBS) and the

Methodist Mission, Shellabear was tasked to revise the Malay Bible.

From 1902 to 1909 Shellabear moved to Malacca to concentrate on

this literary work, while he assumed other pastoral duties. There, he lormed

a church and school, whilst his wife set up a girls'school. By 1904 he had

moved the Methodist Pastor Training School to Malacca and took charge of

it as well, while acting as District Superintendent for all the Methodists south

ol the Malay Peninsular including Singapore. ln carrying on his work in trans-

lation he also continued to be the chief editor of the MPH. Ostensibly, he

found that being out of Singapore had freed him from the distressing con-

flicts of church politics. Also, it had provided him the opportunity of delving

deeply into his study of the Malay language. Shellabear found the opportu-

nity to immerse himself in contemporary Malay culture through his interac-

tion with Malay Muslims teachers3s and through that gained a definitively

positive attitude of Malay culture and of lslam. Earlier on in the 1890s, the

prevalent missionary perception of the Malays was one ol "cultural preju-

dices against their laziness and backwardness in the context of an eco-

nomically vibrant Chinese population, which was relatively open to both

mission schools and conversion to Christianity."sa As Muslims were gener-



ally more resistant to evangelism, those of the lslamic religion tended to

elicit a more hostile reception. However, through his interaction with the

communities and with the scholars and teachers, Shellabear's opin-

lon of the Malays underwent transformation and he perhaps was numbered

as one of those lone voices that argued strongly for the value of Malay ver-

nacular education. ln this opinion, ancient Malay cultural traditions were to

be regarded as the finest part of Malay society! His assessment of lslam

contradicted the popularly held notion that it was but a thin religious veneer

for a primarily animistic culture. His interaction with Malay culture led him to

understand more clearly how Malay spirituality was derived from a genuine

Commitment and submission to Allah. ln 1915, in an essay written for the

Methodist mission, entitled "The lnfluence of lslam on the Malay Race",

Shellabear urged for positive changes in attitudes toward the Malays. He

further urged that the important role lslam played in the everyday lives of the

Malays not be overlooked or underestimated, such that effective evangelis-

tic bridges may be established. Following the tenor of the 1910 Edinburgh

Conference, Shellabear also urged the cessation of polemical approaches

in evangelism among the Malays and the commencement of establishing

points of contact between Muslim spirituality and the Christian faith.

Before he left Malacca, he succeeded in publishing a translation of

The Pilgrims' Progress in Baba Malay, as well as several scholarly editions

of classical Malay literary texts.37 His crowning achievement was the publi-

cation of lhe Malay New Testament, a work, which remained in print up to

1972. He was also able to translate the Old Testament into Malay. The later

work was completed in 1912, and subsequently published in the following

year when Shellabear returned to be with his family in the United States.

Shellabear came back once again to Singapore in 1912 and in his last

years in Singapore, Shellabear enjoyed much success in those endeavors,

which meant most to him - the establishment of Malay medium schools for

girls which soon became the largest in Malaysia. He also published a Baba

Malay Bible to serve the growing community of local Christians and he was
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i able, with the help of Bible Society Colleagues, to eventually establish last-
I

I ing contacts among the Malay boys in villages around the tdwn center in

Singapore. ln recognition for scholastic achievements, he was later elected

president of the Singapore Branch of the Royal Asiatic Society, which began

publishing some of his most significant scholarly works in the journal.

Amidst the great leap forward in establishing these bridges in the

Malay communities, Shellabear, however, he found himself increasingly

i estranged from the Methodist Mission strategy. ln his critique of the English

! tanguage schools, while they were outstandingly successful as educational

institutions for Singapore's growing middle class, they were at the same

time, different to Shellabear's work among the vernacular schools for the

poor. By 1918 it was clear that Shellabear was physically incapacitated and

not able to work in the tropical conditions. Spiritually he was at odds with a

Methodist mission that has become increasingly dedicated primarily to its

I English language schools and has become financially dependent on its

secularized publishing house.

Fortunately, for Shellabear, he found his niche when he returned to the

United States, enabling him to pursue his philosophy of mission and his

own scholarly skills. Taking up a position at Kennedy School of Missions in

Hartford, Shellabear continued to translate Christian works for publication

in southeast Asia and later joined the faculty full-time at Hartford, teaching

the language and culture of the Malays to would-be Methodist missionaries.

ln this the last stage of his ministry, Shellabear sought to integrate his

understanding of evangelism with the religious and cultural appreciation of

the Malays, seeking to draw out new missiological approaches. ln the 1920's

he worked on a new set of evangelistic tracts and later on, in the new trans-

lation work on the Bible, Shellabear developed a new idea of presenting the

Gospel in Malay, through the use of long Malay sha'irs (epics in verse forms).

He produced Verses on the Kingdom of God and Verses on the Loving

Prophet, convinced that the sha'ir format,s8 which the Malays were so fond of

would win their attention. ln Sumatra they were published in romanized text,



and were in use up to the 1950s. ln the 1930s, after a brief setback because

of stroke, Shellabear wrote and published commentaries on the New Tes-

tament in Malay. Only with the outbreak ol World War ll and subsequent

occupation of Singapore did he lose contact with the Methodist Church in

Southeast Asia. By the end of the war his health deteriorated and he could

not continue active work as a translator. His last works was a series of

translations of the Koran from Arabic to Malay, to be used as a training tool

for Christian evangelists in lndonesia.

Shellabear's deep love for the Malay Muslims propelled him, in his

final years studying in greater detail, the Koran and accordingly, "the Koran

and its interpreters opened his eyes to riches he had not earlier imagined...

Yet despite what his Malay teachers might have wished, these discoveries

did nothing to dampen his conviction that Christianity was the one true source

of salvation for mankind."3eHe died in '1 948, having lived to see the end of

the war, and his own children returning to carry on the work, which he began

some 50 years earlier.

The Legacy

As we survey the life if E. Stanley Jones as well as the early Methodist

missionaries in Singapore, we see that missionaries have brought a faith

that has "penetrated the life of the people in its multifarious needs. There is

the work of compassion as well as of conscience, of individual salvation,

rescue and uplift as well as the prophetic voice of judgment and seeking to

act as the agent of social and moral change.'4o

Oldham's leadership of the Methodist Mission, Blackmore's battle

against the prejudices of the society through uplifting of the place of women

in society, West's work among the Chinese immigrant, Shellabear's exten-

sive publications in both Malay and English and later as a teacher of mis-

sionaries are legacies which outlive their earthly sojourn. They understood

lhal "our mission has to be multidimensional in order to be credible and

faithful to its origins and character"al and yet at the same time, they under-
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stood their mission as Missio Dei, setting their personal agendas at the

foot of the cross. They constantly fought against leaving but i name on

plaques and monuments and their consuming passion and dedication

was to the local community of Chinese, lndian, Malays and Babas, espe-

cially in their welfare, both material and spiritual. Though, for some such as

Shellabear, whose commitment to vernacular ministries found little sympa-

thy among Christians who maintained that English was the future of

Methodism in Malaysia and Singapore, yet they plodded along that some-

what lonely path. They were deeply committed to the Christian gospel, and

remained steadfast in their loyalty until the end of their lives.

Through their lives and their impact, these Methodist missionaries

have understood that lhe "theology of religion and the theology of dialogue

are the central theological questions today."42Sensitive to the ditferent reli-

gious backgrounds of the various different ethnic communities - the Chinese,

Europeans, lndians, Malays and the Peranakans, they have sought often

managed to cross of those religious borders through prophetic compas-

sion and through their speech, action and their lives dialogued with those

who need to hear the Good News of Jesus Christ. Unwilling to lend tacit

support to the existing discrimination in social order, they have also worked

at challenging the evil structures within society through such as educational

missions and gave voice to the sufferings of the disenfranchised, the women,

the orphans, the weak, the poor, the sick and the imprisoned. They have

incarnated Missio Dei in this part of Southeast Asia, girded by a biblically

founded understanding of lmago Dei, where "grammar of incarnation is not

a theory of a doctrinal claim but a praxis, an experience. lt is a living rela-

tionship or relatedness and communion without marginalization." 4s

Hunt writes in his closing chapter with regards to Shellabear, that,

"The end of every life is not death but a legacy. For the historian, the legacy

includes more than the works of life which remain after death, or even those

visible influences which with ever-diminishing force determine the shape of

the unfolding world." aa But such is applicable as well to each and every of
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the Methodist missionaries who ministered in Singapore at the turn of the 20th

century. Their lives help give illumination to the complexity of life in the colonial

society and the intricacy of contacts and conflicts between different religions in

an increasingly multi-ethnic, multi-cultural and multi-religious Malaysia and

Singapore by pointing to Christ. Their lives exude a rare quality in the midst of

British colonialism; theirs were lives whose affection for the people was un-

dimmed by paternalism, whose integrity was unmarred by materialism and

whose faith was-uncompromised by cultural and religious relativism.

As we try to better understand our heritage in this part of the world, and

what it means to have a commitment to the cultural and religious integrity in

a modern society, the lives of these missionaries dedicated to both, is (to

me) an attractive object of study. How can the Church relate meaningfully

with those of other faiths? These Methodist missionaries represents in

many ways, the road which Singaporean Methodism (and Singapore

Christianity) is finding increasingly hard to follow, yet one which we will

inevitably have to walk.

ilt BtBLtcAL IESSOTVS

Before we proceed to draw implications for our present context based

on the historical data, it is perhaps appropriate for us to consider what

biblical imperatives are there with regards to this topic of religious dialogue.

Many understand that the Bible is against and reject other religions,4s to the

extent that there is not even a place for dialogue in a pluralistic society.

Before arriving at any conclusion, there is a need to understand that Bible is

primarily a faith confession and the purpose for which is was written is not

to lecture on world religions or support pluralistic religions.a6

ln the New Testament, Paul in his mission to the Gentiles, faced the

challenge of the lirst century pluralistic society.4T Paul did not reject the

people of different belief but instead built on apologetic theology and sought

to evangelize them. Paul used the popular religious' terminologies and

concepts, philosophical language and concepts to help the Gentiles to un-

I
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derstand the Gospel. Yet in doing this, he redefined the terms and expoqnded

the gospel, as evident in his epistles,4s thereby leading Bultman and other

scholars to regard Paul as being too much influenced by the Graeco-Roman

religious.4s

Paul did not mean to write a book of systematic theology' He wrote in

answering to the questions raised among the churches he helped to plant. He

accepted to challenge to dialogue with other religions but yet his main concern

was to effectively proclaim the mystery of the gospel of Christ to the Gentiles.

Taking the example of Acts 17:16-32, the incident in the temple of

Athens. The episode is distinct from the accounts of the preaching of Peter,

John or Stephen. lt began with Paul's compliments of the religiosity of the

Athenians (v 22). He used their term of "the god of unknown" and quoted

from Greek poetry. Before he embarked on preaching, Paul engaged the

people in conversation.5o ln his dialogical approach, bridging their interest,

he was able to arouse their interest, resulting in some of them eventually

accepting Christ (Act 17:32-34'1.

ln his pastoral ministry, Paul constantly had to respond to the issues of

the church and community, which was constantly engaged with a pluralistic

culture. The example of the Corinthian church is perhaps the most obvious

since the church was located in a busy port where people from ditferent parts

of the Mediterranean world converged. lt was known as the city of religions

with many temples and idols in the town center for worship.sl

The church in Corinth was a cosmopolitan church, lacing issues that

were different from those Christians among the Jewish communities or

villages. Paul, in writing to the Corinthians had to deal with issues of immo-

rality in chapter 5, civil court case in chapter 6, non-Christian spouse in

chapter 7, order in the Holy Communion feast in chapter 10-11 ' ln chapters

g-10, Paul dealt with the issue on the food offered to idols and the feast with

the foods offered to idols. This is complicated with the possibility of foods

sold in the market are also being olfered to the idols and the social relation-

ship in the feast.s2



Paul stated their reasons for their engagement but provides them

with new principles of glorifying God and considerations for church as body

of Christ - the motive of love and the effects on the weaker members. Paul

did not build walls in the community; he sought to help the Christians live in

the community with the people of other religions. Concomitantly, Paul built

bridges to attract Gentiles into the church.ss

We could very well learn from Paul in his approach in a pluralistic

community. Paul was open in his expressing Christ to the pluralistic com-

munity but held fast to the only Christ; he is open in doing theology but is

committed solely to the Gospel ol Jesus Christ. The various paradoxes and

tensions give rise to the complications in Pauline writings but it is also the

distinctiveness and dynamic of his mission and pastoral care that is worthy

of our emulation - Paul was thoroughly Christocentric.

IV.THE NOAD AHEAD
Though there is at present, no formal, official or concerted measures

taken by the Church and the different religious community, however an effort

to work towards inter-faith dialogue has been initiated by the National Council

of Churches. This necessity for a crossing of the religious borders through

inter-religious dialogue, may be envisioned as "any activity in which we

take the faith of the other seriously",s4 where our commitment to Jesus

Christ is not just to Christianity but also to God who reveals Himself to us.

We are hence challenged to "enter into a new historical involvement through

cooperation with people of other faiths" which "entails also our willingness to

be servants for Christ's sake, affirming what God has done and is doing

among them. This is to be done with love for them."55 Ultimately, in the

issue of religious harmony, we need to bear in mind that we are dealing

primarily with people, rather than with systems of belief. Furthermore, it may

be helpful to be reminded of Stanley Jones' approach: "ln my evangelism

among the intellectuals in lndia, I would not mention the non-Christian

religions. I would speak not to Hindus or Muslims but to persons - persons in
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spiritual need." 56

Practically, the following suggestions have been put forward in the

fostering and improvement of inter{aith relations:s7 ,,

A. Education: lt is not uncommon that our prejudices are formed be-

cause of distorted perceptions. Taking the particular example of Christian

views of lslam, events across the globe reported through western commen-

tators such as the attacks of September 11 and the "War against terrof' olten

shape one's perception of lslam and the Muslim community. lslam is viewed

as inherently intolerant, incessantly violent and increasingly menacing. But

such views fail to take into consideration the fact that lslam is a dynamic and

living faith that inspires and nurtures the lives of hundreds of millions of

Muslims. lt omits the other view of Muslims who live in quiet submission to

Allah, not raising their hands in violence and who do not agree with those

who are blind advocates of iihad. Hunt rightly holds that "Christians living in

Southeast Asia cannot pursue their personal and social goals without taking

cognizance of the developments in lslam and the forces which drive them."
58 ln that regard, Christians living in Singapore likewise cannot pursue their

personal and social goals without cognizance of the developments of the

other faiths. Education therefore helps provide a balanced, fair and objective

understanding of the faiths of others around us, which is the key to opening

up the door of dialogue.

B. Friendship: While it is evident that the objective study of facts is

important in seeking to better understand the lslamic laith, yet such a study

ultimately involves persons and the beliefs and traditions for which their

lives and their loves revolve around. There should also be a personal di-

mension that should not be discounted. Wilfred Cantewell Smith, had often

made this point:

The study of religion is the study of persons. Of all the branches of human

inqurry hardly any deals with an area so personal as this... To understand what is

in his heart, therefore, the student must not merely listen to or read what a

believer affirms, but must come to know those qualities of the believer's life that



1

can become known only in that two-way relationship known as friendship.se

It is hence important that we deal with those of other religious faiths as

persons and not merely as representatives of a system. The cosmopolitan

and urban setting of Singapore allows for significantly easier access in

developing friendship with others and perhaps this is where we need to

begin and seriously look beyond our insular "holy huddle" mentality in seek-

ing to develop deeper friendships with our very neighbors. These f riend-

ships become significant points of contact, where people may be won over

for the sake of the Gospel of Jesus Christ.

C. Dialogue: To date, very little is done in Singapore in the area of inter-

faith dialogue. lnvariably, some Christians do not view dialogue in a positive

light and attaches a certain amount of suspicion to it. Similarly, those of

other faiths also share the same sentiments when Christians seek only to

push their views, as if in an attempt to evangelize. But dialogue is important

if we are to understand one another. Amidst the multiplicity of cultures,

languages, customs and beliefs in Singapore and amidst the stress on

religious harmony, the dialogical approach is a concrete way. ln this respect,

McAmis view of dialogue is helpful:

Dialogue is a two-way communication, including speaking and listening.

Dialogue is sharing ofinnermost thoughts, feelings, beliefs, hopes and

fears. Dialogue is caring for the other participants in dialogue. Dialogue is

learning and growing. Dialogue is an attempt to put yourself inside the

skin of another person. Dialogue is trying to fully understand the other.

Dialogue is a friendly, emphatic exchange between me and thee. Religious

dialogue is a sharing of faith with someone of another faith with the

awareness that God is present. Dialogue is trust, openness and honesty

in a two-way exchange of views and perceptions.

Dialogue is not debate. Dialogue is not mission or da'wa. There are no

winners or losers, only learners and seekers. ...It is not coercive or
persuasive. It is not political even when it deals with political concerns.60

It should be understood that inter-faith dialogue presupposes two

things - firstly a respect for the other person (as a subject with autonomy and
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freedom), where dialogue is 'the basic attitude of respectful listening to

others and of openness to communicate oneself to others"i and secondly' it

presupposes lhal "every person and human community has some valu-

able experience of ultimate meaning of life of which they can share." 61 This

inter-refigious dialogue may be understood in three forms - lirslly dialogue

of life, where people of different religions live together with tolerance and

mutual respect. such dialogues may often be found in the informal settings

that may be described as common spaces shared by the adherents of the

different religions. These 'common spaces' exists in the context of such as

neighborhoods, schools and the workplace. These common spaces allow

for interaction to take place, and friendships to be forged by Christians and

those of other faiths. Furthermore, the Government has through different

policies62 tried to establish such 'spaces' to encourage greater social inte-

gration and interaction. Secondly, there is also dialogue of action where

they collaborate on certain social proiects such as education or aid relief.

Dialogue of life and dialogue of action prepares the path lor dialogue on

doctrinal or theological leveL With regards to the government's sensitivity

on not disrupting the racial and religious harmony, such dialogue on doctri-

nal or theological level should be conducted olficially by representatives

from both sides and preferably, should also include representatives from

the government.

Perhaps more important than distinguishing the forms of dialogue is

the emphasis on the quality of the dialogical relationship; that it should be

intentional and incarnational. Newbigin fittingly pointed out, that, "lf we are

doing what we ought to be doing as Christians, the dialogue will be initiated

by our partners, not by ourselves." 63

D. Collaborations As mentioned in the prior section, inter-religious

dialogue comprise the dialogue of life where people of different religious

persuasions collaborate. Hence dialogue should not be interpreted as an

activity dealing with religious conversations alone. lt is importanllhat "inter'

l



religious dialogue cannot remained imprisoned in the ivory towers of reli-

gious talks and religious experience alone, but must flow into human

liberation." 64 ln other words, inter-religious dialogue, seeking communion,

cannot be blind or passive to reality next door - but in seeing the injustices,

address and administer change in bringing restoration. Concretely, this is
perhaps where churches in Singapore, particularly under the leadership of

National Council of Churches cooperate with the other religious councils in

working together to rid society of various social ills. Such collaborative en-

deavors and various others may be the issues that in humility the church in

Singapore can work together the various religious community and where

the government is informed and its participation welcomed.

V.CONCLUSION

ln The Clash of Civilizations, Samuel Huntington writes about the col-

lision of lslam and the West, the role of the military in a liberal society, and

increasing separation between countries. He asserts,

It is my hypothesis that the fundamental source of conflict in this new

world will not be primarily ideological or primarily economic. The great

divisions among humankind and the dominating source of conflict will be

cultural... The clash of civilizations will be battle lines of the future... The

dangerous clashes of the future are likely to arise from the interaction of
Westem arrogance, Islamic intolerance, and Sinic (Chinese) assertiveness.

We are facing a need and a movement for transcending the level of issues

and policies and the governments that pursue them... This is no less than

a clash of civilizations - the perhaps irrational but surely historic reaction

of an ancient rival against our Judeo-Christian heritage, our secular present,

and the worldwide expansion of both.6s

lncreasingly the truth of Huntington's forecast is being realized in the

hotspots of the world's arena as the global war on terror picks up momentum.

Yet as Christians, our role continues to be one wherein we continue to shine

the light of Christ in the wake of the growing darkness.

There is a Chinese proverb, which goes: "Go to the people, live with
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them, learn from them, love them, start with what they know, building on what

they have." 66 lt begins with the premise of being obedient to the call of 'the

Lord to ,,Go,,, for to go to the people, refers to a sacrificial obedience as well

astoletgoofourownagendas'ltistogoandlivewiththem,tobein
community and solidarity with them. The case for the churchjn singapore is

such that all around us are those whose beliefs differ from us'

Theyarealreadywithinourcommunity.Theyareliterallyourneighbors.

How much more accessible are they to us?

ButperhapsitisimportanttonotethatWearenotjusttoliveamong

them but in their midst, speaking their language, eating their food, laughing

with them and hurting when they cry. lt speaks of community and perhaps

the one word that sums up this mindset is the word, INQARNATION! It speaks

also of a willingness to learn from them. The need to love them, refers to a

love that keeps on keeping on even when they are unlovable. lt speaks of a

willingness to be open and present for God to love them through our every-

day interactions with theml ln the overarching attitude ol considering others

better than ourselves, any ministry among the people of other religions

starts with what they know, their knowledge of God, of right and wrong and

about the spiritual realm! lt is a ministry that builds in what they have; chris-

tians cannot come with any selfish personal agenda!

ln the Singapore context, perhaps what is most urgent and what is

most important is a change of heart. Until we catch a glimpse through the

lenses with which Dr Benjamin west saw the chinese, with which Sophia

Blackmore saw the lndian girls, with which william shellabear saw the

Malays, or with which stanley Jones grounded his ministry with a clear focus

on Jesus christ. Until we begin to see people as Jesus Himself would see

them with a prophetic compassion that seeks not at promoting our strengths

but partnering with them in weakness. Until we experience this change of

heart, perhaps all other programs would serve only as a gloss over our

pretensions and our myopic perceptions of the immense possibilities of

God,s expansive love, which invariably includes everyone [John 3:16].



Footnote:

l. The Maria Bertha Hertogh Riot in 1950 is one of the major racial-religious conflicts in the history of

Singapore. It led to l8 deaths with 175 wounded. The riot was sparked off over an issue of Child

adoption between the Roman Catholics and Muslims.

2. Jim Aitchison composed the lvrics of the song. A recording of this song and manv other similar

compositions mav be downloaded from the website, www.mita.gov.sg

3. Eddie C. Y. Kuo, et a\, Religion and Religious Revivalhn in S.ingapore, Singapore: Ministrv of

Communitv Development, 1988. Pgs 4-6.

4. Please refer to the following website which outlines the background as well as the process and people

involved in the fornulation of Declaration on Religious Harmonv.

httpy'/www.ncds.gov.sg/web/comm-communitrelations.asp?szmod=comm&szsubmod=comnunityrelation s#3

5. Religious Harmonv Act Chapter 167A: Kev Points

I. Creation of a presidential Council for Religious harmonv

a. Includes representatives of the major religions in Singapore

b. To monitor religious matters and to consider orders made against individuals

II. Empowered the Minister to issue restraining orders

a. Against an official or member of a religious group who was suspected of causing

antagonism between such groups, or engaging in activities to promote a political cause.

6. Please refer to the handout on the NCCS/guide.

7. E. Stanley Jones, Trle Clrist of tle Indian Road, (LucLnow: Lucknow Publishing House, 1925;

reprinted 1964, Anerican edition, New York: Abingdon Pres, 1925), pe 23.

8. Jones, Clrist ol' tle Indtan Road, pg l6f.

9. Jones, CArist of tle lndian Road, pg 28f.

10. In the l6th Centrrv, Jesuits at the court o[ Akbar the Great Dialogued with Muslims and may be

perhaps one of the earliest records of Muslim-Christian dialogues.

11. Richard Tavlor, E. Stanlev Jones 1884-1975, Following tle Clrist of tle Indian Road, in l[,lission

Legacies, Gerald Anderson, et al, eds (Marvknoll, NY: Orbis BooLs, 1994), pg 340.

12. E. Stanlev Jorcs, A Song of Ascerrs (Nashvills Abingdon Pres, 1968) pg 111.

15. E. Stanlev Jores, A Song allsrears (Nashville: Abingdon Pres, 1968) pg 386.

14.Marv Lou Codman-Wilson, Witnex in tle l4ldst of Religious Pluralitv, in Craig van Gelder, ed.,

Confident Witnes, Clanging World(Grand, Rapids, Michigan: Eerdmans Pres,1999) pg 208.

15. E. Stanlev Jones, CArist at tle Round 261e (Nashville: Abingdon Pres, 1928) pg 15.

16. B. Stanlev Jones, Clrist at tle Round Table, pg 51.

lzfiR*W# ,,,217"')



17. E. Stanlev Jotes, Clrist at tle Rouod ?able, pg 2l-22.

18. E. Stanle.y Jorcs, Clrist at tlte Rouad Table, pg L6.

19. Marv Lou Codman-Wilson, Witnas in tle iWidst of Religious Plurality, pg2l5.

20.Mar.v Lou Codman-Wilson, Witnxs in tle illidst ol Religious Pluralitr, ps216-217.

21. E. Stanlev Jones, A hng of Ascents, pp 85 and lll.

22.E. Stanley Jorcs, A Song of Asceafs, pg 85.

23.E. Stanlev Jones, A Song ol Ascerrs, pg 85.

24.E. Stanle.y Jones, Tle Divine lec (Nashville: Abingdon Press, 1975) pp 98-105 and 255.

25.E. Stanlev Jones, A Song of Ascents, pg20.

26.As quoted of Oldham bv Theodore Doraisamv, The lVarcA of llletlodist in Singapore and iLala.vsia

1885-1984 pg 8.

27.Bobbv Sng, In His Good Time (second edition), pg Il0 - Charles Phillips was the head of the Searnen's

Institute, which was based in Singapore. Bobby Sng noted'the night before, Phillips has a most unusual

dream. In it he had seen a steamer approaching the shores of Singapore and on board were Rev.

Thoburn and a partv of missionaries. So vivid had the dream been that earlv that morning, even though

Phillips had received no news of ihe nisisonaries/ date of arrival, he decided to rush down to Tanjong

Pagar Dock to await the steamer. His expectation was soon confirrned. A steamer did arrive and on it

was a party of Methodist missionaries.'

28.The First Methodist Church was later re-sited to Fort Canning in 1909 and renaured Weslev Methodist

Church and has since become the symbol of Singapore Methodist. Please refer to the website for more

information on the histor.y as well as the various ministries in the church: http://www.weslevmc.org/

29.Bobby Sng, 1n rYrs Gmd Tine, pgll7.

30.ACS is now regarded as the'brand'of the Methodist Schools'traditions and excellence. ACS has been

instrumental in the education of numerous Methodist pastors. Interestingly, the conversion of students

to Christian faith is also an issue raised in the open inter-religious dialogue sessions.

31. Ho Chee Sin, Oldham, William Fitzjames , in A Dictionar.y of Asian Clristianrrr,, Scott Sunquist

(editor), (Grand Rapids: William B Eerdmans Publishing Co,200l), pe 516.

32.Earnest Lau, Sophia Blackmore, in A Dictionary of Asian Clristianit.y, Scott Sunquist (editor),

pg 89 - Earnest Lau noted that at one time, the attendance was well over 800.

33.Bobby Sng, ln Hh Good Tine(secord edition), (Singapore: Graduates'Christian Fellowship,1993),

pg 122.

54.Hunt, Robert L., Willian Slellabear,i Intcrnational Bulletin ol lvlissionarv Researcl, Jan 2002,

Vol. 26 Issue l, pg 28.



55.Hunt mentioned in particular a Mala.y Muslim teacher named Sulairnan bin Muhammad Nur, with

whon Shellabear edited t*o books of Mala.y proverbs and poetry.

36.Hunt, Robert A., Willian Slellakar,in International Bulletin of l[,Iissionarv Researclt, pg29.

37.Please refer to Appendix Al and A2 for a complete list of Shellabear/s publications.

38.Hunt noted,'The beaut-y of Shellabear's poetrv is obvious. The use of Malav literary conventions and

the measured rhvthm of the sha'ir convey an impression of Jesus noving in a Mala.y world, without

any change to the substance of the story.'ln Willian Slellabear and His Bi6lc in Methodist Histor.y,

1990 Vol.29 (l).

39.Robert Hmt, Willian Slellabear - A Biognplr, Kuala Lumpur, Malavsia: Universitv of Malaya

Pres, 1996, pg 2.

40.Theodore Doraisamv, Tle Marclt of frIetAodisn in Singapore and ll,Ialarsia 1885-1980, pg 31.

4l.David J.Bosch, Transforning Mission - Paradign Slif* in Tlmhgt, ol lWission, (Marvknoll: Orbis

Books, l99l), ps 512.

42.Dr J. Paul Rajashekar, as quoted b.v Nornan E. Thornas, C/axic Texts ia l\ission and World

CAristianitv, (Maryknoll, Orbis Books, 2000), pg 299.

43.Jacob Kavunkal SVD, A Missionarv Vision for Asia in the Twent.y-First Century, in Mission for the

Twenty-First Centur.y, S.Bevans SVD and R. Schroeder SVD, (editors), (Chicago: CCGM Publications,

2001), ps 165.

44. Robert Hun; Willian Slellafuar - A Biographv, pg 341.

45.Cf Ex 20:2-5; Matt 28:18-19; Rom 3:21-24;|Tin2:3-6.

46.5. Wesle.y Ariarajah, Reading tle Bible in a Pluralistic Context,ir the Ecumenical Review.

47.Wa.yne A. Meeks, Tle F,irst Urban Cltrhtians: TAe Social World of tle Apostle Paul (New Haven and

London: Yale Universit.y Pres, 1985), pg 9-10.

48.John J Yincent, Pluralisn and iVission in tle New Testanent, pg 394.

49.N.T. Wright, llhat Saint Paul Reall:, Said: Was Paul of Tarsus ile Real Founder of ClrhtianityT

(Mi.hig"n, Eerdmans Publishing Companv, 1997).

S0.Andreas Lindermann, Pauline iW*sion and Religious Pluralisn, pg286.

51. Bruce W. Winter, 'Theological and Ethical Responses to Religious Pluralism - lCor 8-10' h Tvndale

Bulletin, 41.2 (1990), ps 209-226.

52.Janes D.G. Dunn, Tle Tleilogy of Paul tle Apostk,G.andRapids, Michigan: Eerdmans Publishing

Cornpany, 1998, pg 703.

53.Bruce W. Winter,'ln Public and in Private - Early Christians and Religious Pluralism'in One God,

One Lord, Clristianitv in a Woild of Religious Pluralism, edited bv Andrew D Clarke and Bruce W.

2sslUfrrF&## :i ii r i l



Winter, (Grand Rapids, Michigan: Baker Books, 1992),ps 125-148.

54.Jacob Kavunkal SVD, A Missionary Vision for Asia in the Twentv-First Century, ra l{ission lor tle

Twentv-First Centur.y,S. Bevans SVD and R. Schroeder SVD (Editors), [Chicago: CCGM

Publications, 20011 pg. l7l.

S5.Jacob Kavunkal SVD, A Missionary Vision for Asia in the Twenty-First Centur.y, pg l7l.

56.E. Stanlev Jones, A Song of Ascents, pglll

57.Dr Roland Chia, Trinitv Theological College, prepared an initial draft on interfaith relationship

between Christianitv and Islarn, at the request of the Bishop, for the Methodist Church in Singapor..

Sone of his ideas have been adapted for this paper.

S8.Robert Hrrt, lslan in Soutleast Asia, page135.

59.W.C. Srrith, Comparative Religion: Wlitler and Wlv, as quoted in Roland E. Miller, Muslims Friends

- Their Faith and Feeling, [St Louis: Concordia Publishing House, 1995] ps 15.

60.McAmis, R.Dav, filalav tVuslins, pg lll-112.

61. Leo Kleden, SYD, lWksio Ad Gentes: An Asian Way of llission Toda.ni lVhsion lor tle Twentv'First

Century, pg 183.

62.An example is the Government's public housing policv, which seeks to address the problem of

geographicallv defined racial segregation, where a quota system is set up for the purpose of

preventing the fornation of particular ethnic enclaves within a housing estate. Another exanple is the

educational system, where the implementation of English as the compulsory common language in

schools, allows 'space' for students of different races to interact.

63.Lesslie Newbigin, The Gospel and the Religions, h Clristianirv and Pluralitw Clasie and

Contenporart, Readigs, Richard J. Plantinga (Editor), (Malden, MA: Blackwell Publishers,

1999) ps 356.

64.Jacob Kavunkal SVD, I Missionarv Vision for Asia in tle Twenty-First CenturnpagelT2

65.Samuel P.Huntington, TleClaslof CivilizarionandtlteRenalingof WorldOrden(New

York: Touchstone Books, 1998).

66.This proverb is taken from Dr Darrel Whiteman's Anthropologv lectures at Asbur.y

Theological Seminary.



Appendix Al
As presented by Hunt, Robert A., William Shellabear, in lnternational Bulle-

tin of Missionary Research, Jan 2002, Vol 26 lssue 1, page 31

Works by William Shellabear in Malay

Please note that many of his tracts and pamphlets are not listed.

1901 (trans) Aturan Sembahyang [The Book of Worship], American Mission

Press

1905 (trans with Tan Cheng Poh) Cherita darihal Orang yang Chari Selamat

(Baba Malay) [The Pilgrim's Progress], American Mission Press

1907 Pelajaran dri hal Isa Al Maseh [Teaching about Jesus Christ], Singapore:

Methodist Publishing House

1908 (ed., with Sulaiman bin Muhammed Nur) Hikayat Hang Tuah [The Life

of Hang Tuahl, Singapore: Malaya Publishing House

1909 (ed., with Sulaiman bin Muhammed Nur) Kitab Kiliran Budi [The Book

of Wisdom - A Collection of Malay Proverbsl, Singapore: Methodist

Publishing House

l9l5 (ed.) Hikayat Abdullah [The Life of Abdullah], Singapore: Methodist

Publishing House

1915 (ed., with Sulaiman bin Muhammed Nur) Hikayat Sri Rama [The Life of

Sri Ramal, Singapore: Joumal of the Straits Branch of the Royal Asiatic

Society, No 71

1915 (ed.) Ramayana of Valmiki [The Ramayana Epic], Royal Asiatic Society,

Malay version found in Bodleian Library

1917 Sha'ir Puji Pujian [The Hymnal] Singapore: Methodist Book Room, later

editions through 1947

l9l8 Kitab Undang Undang Methodist [The Methodist Book of Discipline]

Singapore:Methodist Publishing House

1921 Hikajat Perhipoenan Methodist [The History of Methodism] Singapore:
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Methodist Publishing House

1924 (ed.) Sejarah Melayu [History of the Malays] Singapore: Methodist

Publishing House

1948 Cherita Ibrahim [The Story of Abraham] Singapore: Methodist Mission

1948 Sha'ir Nabi Yang Berpengasihan [The Story of the Beloved Prophet]

Singapore: Methodist Mission

1949 Beberapa Sha'ir dri hal Kerajaan Allah [The Story of God's Kingdom]

Singapore: Methodist Mission

1949 Cherita Yang Sempurna [The Perfect Life] Singapore: Methodist Mission

1949 Hikayat Beni Israel [The History of Israel] Singapore: Methodist Mission

1949 Hikayat Musa [The History of Moses] Singapore: Methodist Mission

1949 Hikayat Ruth [The History of Ruth] Singapore: Methodist Mission

1949 Hikayat Yusuf [The History of Joseph] Singapore: Methodist Mission

1949 Tafsir Injil Lukas [A Commentary of Luke] Singapore: Methodist Mission

1949 Tafsir Yahya [A Commentary on John] Singapore: Methodist Mission
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AppendixA2
As presented by Hunt, Robert 4., William Shellabear, in lnternational Bulle-
tin of Missionary Research, Jan 2002, Vol 26 lssue 1, page 31

Works by William Shellabear in English

1891 (with B.F. West) Trilot Vocabulary @nglish, Chinese, Malay), Singapore:

American Mission Press with later editions by Methodist Publishing House

1898 "Some Old Malay Manuscripts" Journal of the Straits Branch of the Royal

Asiatic Society

1899 Practical Malay Grammar, Singapore: American Mission Press

1901 "The Evolution of Malay Spelling" Journal of the Straits Branch of theRoyal

Asiatic Society

1913 "Baba Malay" Joumal of the Straits Branch of the Royal Asiatic Society

1913 The Influence of Islam on Malays: An Essay Presented to the Straits

P hilo s ophical S o cie ty, Singapore: Methodist Publishing House

1915 Mohammedanism as Revealed in its Literature, Singapore: Methodist

Publishing House

1916 English-Malay Dictionary, Singapore: Methodist Publishing House

l9l7 " Introduction to the Hikayat Sri Rama" , Journal of the Straits Branch of the

Royal Asiatic Society, April
19 18 (trans) A utobiography of Murnhi Abdultnft, singapore: Methodist Publishing House

1919 "Christian Literature for Malaysia" Muslim World 9, No 4

l9l9 Islam's Challenge to Methodism, New York: Board of Foreign Missions

1925 "The MoslemWorld, Why We Need It" Muslim World 15, No 1

l93O "An Exposure of Counterfeiters" Muslim World 20, No 4

l93l "Is Sale's Koran Reliabte?" Muslim World 21, No 2

l93l "Can a Moslem Translate the Koran?" Muslim World 21, No 3

1932 "The Meaning of the Word 'Spirit' as used in the Koran" Muslim World22, No 4

1933 "A Malay Treatise on Popular Sufi Practices" The Macdonald Presentation

Volume, Princeton: Princeton Univ Press
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egy about educational or economic, poverty released instead of direct

evangelization, to share the Gospel of Jesus through genuine "religious

dialogue". In which he called "first evangelism".l
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ticular times and with particular duties (237).ltis our every Christian to

make their own responsible and the only best and true choice by the

reference of the vast heritages of Christendom existentially."
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